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A POEM OF IMAM IBN TAYMIYYA ON
PREDESTINATION

Dy, Serajul Haque

Imam Ibn Taymiyyah was not a poet but still he composed
a poem in extempore in reply to a question put to him in eight
tawil verses by a dhimmi (a jew) named Amin al-Baqti who was
killed for his heresy during the time of the renowned scholar Ibn
Daqiq al-‘Id : (1.

This poem was published in Egypt ( Cairo ) in 1906 as an
appendix to K. Taflis Iblis of ‘Izz al Din b. Ghanim al-Magqdisi
(d. 978H./) by Mahmud Afindi Riyad. But the edition abounds
in defects and errors, and there 1s no mention of the manuscript
on which it has been based. The present edition has been
mainly based on a very rare and old manuscript preserved in the
British Museum, London, under Arundel Or. 10 which is.
identical with that listed by Brockelmann in Supplement band
II, 126 as British Mus. 984/1. This MS contains 103 verses
though wverses 45 and 48 are incomplete. Later on I came
across the following two manuscripts :--

(1) MS preserved formerly in Berlin (see Ahlwardt's Cat.
11, p.436b. ) which is identical with No. 2842 (ib.
p.579 ) corresponds to We ( Wetzstein, II ) 1516 f.40a-
42a. This MS is at present preserved in the Universitats-
bibliothek, Tubingen. This contains 102 verses.

(2) MS preserved in Berlin under 2481 (Ahlwardt) corresponds
to Pm (Petermann, II) 35 f. 57b-60a. This is also at present
in the Universitatsbibliothek, Tubingen. This also contains
102 wverses. '

The above two manuscripts have been used alongwith the
Egyptian edition in preparing the pr.sent edition. The different
readings have been shown in the apparatus criticus.

(1) Murtada al-Zabidi : Jthaf al-Sadat etc. ii 177.
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The British Museum MS contains a colophone at the end of
the téxt which indicates that the poem was completed at Aleppo
in the evening of Saturday, the 3rd of Dhu al-Hijjah A.H. 712/
A.D. 1312. In Dhu al-Qa‘dah of the same year, that is one month
before he composed his poem, Ibn Taymiyyah was, we are told,
(2) authorised to accompany the army departing for Syria and
that he was absent from Damascus for seven years and seven
weeks. This very copy of the MS which is now preserved
in the British Museum, seems, therefore, to have been transcribed
during the lifetime of the author who died in the citadel of
Damascus as a prisoner in 728 A.H.[1328 A. D.

I am indebted to Prof. J. Kraemer for helping me in
getting the photostats of Berlin MSS from Tubingen.
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A Brief Summary Of The Poem

Question

“0O the Divines of Islam ! When, according to your opinions,
I have been destined by mv Lord to be K&fir, infidel, I have no way
out of it as He is not pleased with it. Again, since my Lord has ordered
me to be pleased with the decree (of my infidelity) I cannot but be
pleased with its consequential ill-luck. Further, when my Lord
wills my Kulr, am [ to be a sinner il | follow my own desire 7 Tell
me if I have any option to go against the decree of my Lord ? I am
very much perplexed as to what I should do now. Prav, remove my
doubts with documentary prools.”

Answer

“This 1s a question which befits only the enemies of God.
The devil Iblis who is the root cause of misfortunes once put this
question to God (in the ‘Alam al-Arwzh) and quarrelled with Him.
It is for such contentions that the enemies of God, such as‘Ad, Namrid.
the people of Salih, Shu*aib and Nuh, etc. will be cast into the Hell
being stamped +as the Qadarites. The holy prophets fought against
these enemies and received injuries from them though they knew that
these enemies were absolutely under the control of God as you are.
You may excuse your enemies who want to destroy you, thinking that
it 1s a decree of God, but is it possible for all people to pardon their
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enemies and allow them to do whatever mischiel: they want to do ?

Had it been so, there would not have been any case of indemnjty for
any soul or property in this world. All that troubles human being
or the animals here on this earth is by God’s decree to which nobody

questions. Similarly, God creates the deeds (‘amal) and also their
consequences(‘uqba)which naturally depend on the choice (ikhtiyar).
He who takes poison dies, but nobody charges God for it since He had
already decreed it before. So your Kulr, infidelity, is like the poison
vou have taken and your punishment in Hell-fire is as sure as the
death caused by a morsel .ol food that chokes the throat.

Do vou not see that a criminal is punished either by Law or by the
Divine decree in this world but he docs not murmur for it? Similarly
in the next world, he will have no excuse for the consequential punish-
ment for his evil deeds except that some of his sins will be condoned
lor the good actions he did in this world or by the intercession of the
Prophet Mubammad (s) with Allah’s permission. To say that I am

destined to do an evil action 1s like the words of an wolf, “Well, to kill
(men and animal) is my nature”. Such sort of arguments are of no

avail. Do the right things and refrain from wrongs if you want salva-
tion. Follow Islam, the religion of Abraham and the last of the
Prophets, Muhammad (5). To enquire into the cause of the Divine
attributes is at the root of misguidance of all sections of people. Exis-
tence of everything depends on the mashiyat, will of the Lord of Crea-
tion and His dh@t, person possesses necessarily all the necessary attribu-
tes. His mashiyat, will, is with His ‘ilm, knowledge, not to be separated
[rom each other and His qadar, decree, is also a necessary attribute.
To argue with God as to why He wishes this or that, is like
arguing with Him as to why had He been azali, existing from Eternity.
Such a question is beyond one’s conception and is tabooed by every
religion. A man of ordinary intellect can understand very many
Divine mysteries in the Existence, (Kawn) which are due to God’s
irdda, will., The theory of the ancient philosophers that one existence

depends on another or the theory of the dualists that there were

two creators at the beginning, was a mere conjecture of the perplexed.

The Magians believed in two creators, one for ‘good’ and the other
for ‘evil’ due to their foolish enquiry into the cause of evil. Similarly
the philosophers had to take resort to the theory of ‘Agl Awwal’, first
intellect as the first cause. Therefore, your enquiry into the cause of
predestination is of the-above type and is futile.
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“You assert that you are pleased with the consequential ill-

luck as the decree of God and that you do not discriminate between

good and evil, but why do you then love your [riends and hate your
enemies ? Granting that you stop blaming the heathens and the

misguided ones, but can you connive at the oppressors, the thieves,
the adulterers and other evil doers ? Are you then also ready to defend

the cause of Pharaoh. and other infidels who have been declared as the
most unlucky by the Prophet Muhammad (s) ?

“Your arguments against taqdir, predestination, are like those
of a patient against the prescription of his physician. Our rida
bi’l-Qada or resignation to the Divine Decree is similar to our resig-
nation to worldly misfortunes, such as poverty, disease, etc. on which
we have absolutely no control and for which we never accuse anybody.
There is no nass, Divine statutes as to God’s rida, pleasure for our
committing sins. They are all subject to His qada, decree which
amounts to His ‘ilm, knowledge mentioned above.

Man possesses ikhtiyar, choice, for doing good or evil actions

though he cannot escape God’s decree. God facilitates the fortunate
to do good actions but He does not interfere with the unfortunate

who chooses the evil way and are not compelled by God to do so. This

1s quite 1in conformity with God’s declaration, “Surely the righteous
are in bliss and the wicked in burning fire.’

“Your assertion, ‘Have I any option to abandon His decree,

(and to try to do good actions uselessly when I am destined to go to Hell ?

is tantamount to your saying, ‘Have I any option to abandon the mas-
hiyat, will of Allah ? As for myself T choose that I shall not choose an
act of misguidance. If you too could choose likewise, you would
have succeeded in fquba, repentance and got salvation, But that
again depends on the mashiyal, will’ of Allah.”

From the above reply of Imam Ibn Taimiyya, we understand

that his views on the problem of predestination are similar to those of

Ahl al-Sunna wa’l-Jam#&‘a, but he advances his arguments in a remark-
able manner. In his opinion, the law of the world is the law of Allah.

Man is free to do good or evil. Allah’s knowledge of the events and

consequences means His decree. Allah never alters anything for bad.

50 we have no ground to question about the evil consequences as we

T . L e e R
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are unable to grasp the causes. In other wurdﬂ, :E ”i‘,"fmmr
comprehension to understand the mysteries of various ﬁn[ en
evénts of our life for which we do not accuse anyhudy Simila s
we cannot conceive the reasons of the divine works in thc next wnﬂd,,ﬁ
We have to obey Allah’s order. Allah knows best about thc'mu’u':gﬂ”
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AL-BIRUNI

Professor P. E. KAHLE

Al-Birtini was certainly one of the greatest Islamic scholars who
have ever lived. A well informed Islamic scholar who was active
about a hundred vears after Birtini, ‘Ali b. Zaid al-Baihaki, says
in his book Tatimmat Siwan al-Hikma, of which we have the

carefully made edition of Professor Muhammad Shafi, published
in Lahore 1935:

Abt Raih@n al-Birtini was one of the greatest mathematicians.
He travelled in the territories of India forty years and composed
many books, the majority of which I have seen in his own hand-
writing. al-Qantn al-Mas‘TWdi which he composed in the time of

Sult@n %_Ir_IihHh ad-Daula Mas‘tld b. Mahmud (ruled 1030-41)
is a diamond among his books. He had a dispute with Abu ‘Ali

(Ibn Sina, Avicenna). He did not like to venture on the seas of
metaphysics—everybody 1s guided to that for which he 15 created.
His books are heavier than the load of a camel. He was
successful in his purposes. Birun, where he was born and
grew up, 1s a beautiful town in which many curious and beautiful
things are to be found—no wonder, for pearls are living on shelves.

These words contain a small appreciation of the great master by an
Eastern scholar who was interested in him and who had seen most of
his works in his own handwriting. Al-Birtini was no born ‘Arab. ‘His
mother-tongue was Khwarizmi, an East Iranian language which died
out long ago. Some notes in this language found by Proflessor Zaki
Walidi Toghan in Arabic manuscripts concerned with Islamic law,
were studied by Walter B. Henning, the great Iranist, in my house
in Bonn and alterwards discussed by the two scholars at the German
Congress of Orientalists at Bonn in 1936. As a result Henning was able
to bring out the principles of the Khwarizmi language. In a recent
letter Professor Henning tells me that he hopes to continue his studies
on the Khwarizmi language in the near future.

How al-Birtini himself welgiied up the respective merits of his
mother tongue and the Arabic and Persian languages may be gaused
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from the  [ollowing words in the introduction to his last work,
the book on drugs, Kitab as - Saidala, which he composed after he
had passed his eightieth year, and about which we have a valiiable

publication of Max Meyerhof:

The sciences ol the whole World have been translated into Arabic.
They have been adorned and have permeated the hearts, and the
beauties of the language have flowed through the veins and ar-
teries, even although every people holds its own language to be
beautiful with which it lives in intimate contact and, which
It uses for its requirements in relation to associates and equals.
[ say this [rom my own experience. A language has been inculca-
ted in me ol which one could say that were any science to be
in it, such a science would be as odd as a camel in a gutter or
a giralfle amongst a group ol noble horses.

Then I went over to the Arabic and Persian languages, and I am
a stranger to each of them and spend much eflort on them, but
to be reviled 1n Arabic is more pleasing to me than to be praised
in Persian.

The truth of what I say will be known to everyone
who has to dowith a scientific book which has been translated
into Persian: its elegance has disappeared, its meaning has
been darkened, its countenance blackened, its usefulness destroy-

ed because this language is only suitable for legends about the
Khusroes and for nightly entertainments.

It has been suggested, probably rightly, that when he refers to the

Legends about the Khosroes he is thinking of the famous Sh&hnamabh,
the great poem of his contemporary Firdausi which we have been

accustomed to regard as one of the greatest poems in the World.
Evidently al-Birtini had no real understanding for such poetry.

According to al-Birtini, scholarly work has to be composed in
the Arabic language. But the Arabic style used by him is a very
condensed one and difficult to understand.

At the time when I was collecting material for my studies on
Chinese porcelain in the lands of Islam, I became especially intcrested
in the book by al-Birtini on precious stones Kitab al-Jamzhir fi ma‘s
rifat al-Jawa@hir, to which Professor Krenkow had drawn my attention.
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In his account of artificial stones al-Birtini describes amongst other
things the Chinese bowls:(al-gas‘ah as-siniyah). He begins with the
imitations of Chinese bowls made in Persia, which he typifies as bar-
baric, base and common. Then he gives a description of the genuine
Chinese bowls which is astonishingly exact, and as it is by far the
oldest description of Chinese porcelain with which we are acquainted
it is of great value. Afterwards he tells us that he had in ar-Raiy a
friend among the merchants, a man {rom Isfah@n who entertained
him in his house and showed him everything it contained the bowls,
the dishes, the bottles, the plates, the pitchers, the drinking vessels.,
the pouring jugs, the wash basins, the ash bowls, the censers, the lamps,
the lamp stands, and other objects, all made of Chinese porcelain,
and he was quite astonished at such a desire for luxury.

This report is certainly very remarkable in several respects.
First with regard to the time of al-BixrTni's stay in ar-Raiy. We
learn that he left his home country at the age ol about 20 - he was born
in 972 and as he was in Jurj@an from about 998 onwards, under QQ abus
b, Wasl_l_mgir, the Ziyaride, to whom he dedicated his first greal work,
the Chronology of Ancient Nations, he was in ar-Raiy before the
end of the I10th century. We must suppose that the porcelain
collected by his wealthy friend was for the most part manufacturec
in-the time of the T’ang, that great art-loving dynasty at the beginning
of whose rule Chinese earthenware had attained such perfection as

to have the quality of porcelain and during which porcelain became
very [amous.

It was exported in greal quantities and was highly valued. 1
have given some references for this fact in my article published in
the Journal of Pakistan Historical Society 1953.

In Europe Chinese porcelain became known only after the disco-
very of the sea route to China by the Portuguese in the 16th century,
more than 600 years after the description given by al-Birtini. As al-
Birtni had not been in China himself, his description was presumably
based on information obtained from Chinese experts who may have
been concerned with the porcelain trade in Persia.

On the other hand, we must bear in mind, that real T’ang porce-
lain about the manufacture of which al-BirTini gives such a valuable
“description, became known in the west only recently. T’ang porcelain
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was only identified with certainty in the west when sherds of such
porcelain were discovered in the ruins of the ‘Abb@side residence at
Samarra by Sarre and Herzfeld at the beginning of the present ceéntury.

[ have translated and investigated the chapter of al-BirlUni’s
book on precious stones dealing with rock-crystal, glass and mina. .1
shall confine mysell here to a few pieces ol information given by him
which are ol unusual interest. The famous rock-crvstal vessels,

which are connected with the Fatimide caliphs in Egypt and which
olten have the name ol a Caliph inscribed on them, are [amiliar to us.

several valuable examples of these artificially decorated vessels are to
be found in the Museums. Woe scarcely doubted that they were made
in Egypt and that the rock crystal used for them came from Arabia.
Now al-Birtini who was living at the time when these vessels were
manulactured, tells us that the rock-crystal used for them was imported
(rom the islands of the Zenj, that is to say [rom Madagascar and the
Lacedive and Maldive Islands, that the material was brought to
Basra, and that the rock-crystal vessels and similar articles were manu-
[actured there. He tells us that there was a muqaddir, a kind of
valuer, to whom the greater and smaller pieces of rock-crystal were
brought. He had to investigate them carefully and to suggest how the
most beautiful and convenient artistic .li}hjt:l‘:.t:i could be made from the
individual pieces. He had to write a specification on each of the pieces.
Then the pieces were taken to the artist who had to carry out the
work in accordance with the specification given. And al-Birtni
adds that the muqgaddir, the valuer, receives from the value of each
picce a multiple of what the artist gets, according to the essence of the
diference between the idea and the execution,

[ discussed al-Birlini’s report with Professor Kuhnel in Berlin.
He told me, first, that he had known a great expert on rock-crystal in
Berlin who had always said that the Fatimide rock-crystal ware bore
the peculiar characteristics of rock crystal coming from Madagascar.
This observation was now confirmed by the contemporary Birdni.

Secondly, Kuhnel was convinced that what al-Birtini says about
the import of rock crystal to Basra and the manufacture of vessels out
of it in ‘Iraq is of greatest importance. An authority like the Swedish
scholar Lamm, by studying the decorations of these vessels, had

‘come to the conclusion many years ago that the place of their manu-

facture could probably be determined as ‘Irfiq. Kuhnel added: Even
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if it 1s doubtful whether the Fatimide names could have been inscribed

on the vessels in the ‘Abb&side Basra, it 1s certain that in the light ol
these remarks of al-Birtini the whole series will have to be reconsidered.

I was just working on a chapter ol the introduction to Birtni’s
book in autumn 1936, when Taqiyuddin al-Hilz@li, the excellent Arabic
scholar of whom I have already spoken, came to Bonn. In the para-

graph of the Introduction to the book on precious stones devoted to
Futuwwa, I had found a few things which were not quite clear to me.
They were not clear to Tagiyuddin either when I showed the text to

him. It was only after a very careful discussion and investigation ol
every detail that the text became completely intelligible to both of us
and our translation could be published by Professor Taeschner in the
periodical Der Islam, vol. XXIV, 1937.

By means of this work Taqiyuddin became acquainted with the
way in which we tackled such kinds of problems. We continued to
work together for a long time on other difficult Arabic texts, parti-
cularly the Arabic shadow plays of Muhammad Ibn Da&niyal, a con-
temporary of the 13th century Mamltk Sultan az-Zzhir Baibars. The
material for this work on the shadow plays had come to me by bequest
of my old friend George Jocob, the Professor at Kiel University who
had died in Summer 1937. An extract from our work on it
appeared in the Journal of the Pakistan Historical Society, April,
1954, 98-115. I think whoever reads it will appreciate

the statement of Tagiyuddin that these shadow play texts were
both the most difficult and the most humorous Arabic

texts he had ever read. We had completed our work by the time I
had to leave Bonn with my family in spring 1939. Since then I have
not had many opportunities of returning to these Arabic shadow plays,
through pressure of other work, but I hope to be able to publish the
text in the not too distant future. However, Taqiyuddin took over the
translation of the whole introduction to Birtini’s book on precious
stones and investigated it exactly, preparing the work as a thesis at
Berlin University under the supervision of Professor Richard Hartmann.
The book was published in Leipzig in 1941,and showed that Tagiyuddin
had become a fine scholar who had obtained a real understanding of al-
Birtini. Unfortunately the copies of the book were destroyed during
the war, but I was still able to buy one when I came to Leipzig for the
first time after the war, in 1948. It would be most valuable to publish
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an English translation of it. From this introduction we can acquire
& ] '
a very good idea of the personality of the master Birtini.

In his prelace to his translatign of the Chronology ol Ancient Na-
tions, Eduard Sachau gives the following characterization of al-Birtini:-

“As a Muslim he inclined towards the Shi‘a, but he was not a
bigoted Muslim. He betrays a strong aversion to the ‘Arabs, the de-
stroyers ol Sassanian glory, and a marked predilection for all that is of
Persian or Iranian nationality. Muslim orthodoxy had not vet become
so powerful as to imperil the life of a man, be he Muslim or not, who
would study other religions and publicly declare in favour of them.”

Brockelmann pointed out in his Supplement that several of
Sachau’s statements could not be right. Taqiyuddin, going further,

asks the following questions:

. What was al-Bir@int’s attitude towards Islam ?

7. Was he a Shi‘ite or a Sunnite ?

3. Was he hostile towards the "Arabs and was he an Iranian
nationalist ?

4. What was his attitude towards Arabic scholarship ?

In answer Taqij.rudl:li'n shows clearly that in the introduction
to his book on precious stones al-Birlini presents himself as both a
religious and an orthodox author. He shows that Birtint affirms
God to have given to man sight and hearing that they may see God’s
wisdom in the creation and may be led thereby to Him, and
Taqiyudtﬁn proves this by several verses of the Qur'an, saying that
even Ghazzali could not have made the proof clearer. He shows that

Birtni discusses with great respect and full understanding the views
of the ‘Arabs and the Qur'@an that real knowledge is concerned with

the heart and not with the brain, and by quoting several passages of
the introduction, that Birlini’s orthodoxy cannot be doubted.

[t is very interesting that Max Meyerhof, when dealing with Bi-
rint’s Kitdb as-Saidala (Berlin 1932) comes to very similar conclu-
sions, and my own view formed on the basis of whatI have. carefully
read of the book on precious stones, is the same. Itis true that the
book on drugs and the book on precious stones belong to the final period
of Birtint’s literary activity, and it is possible that he may have expre-
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ssed o dillerent attitude in an earlier work. DBut 1 have the clear
impression that Sachau has misunderstood several sentences in the
Chronology and that the portrait of Birtini drawn by Sachau will
have to undergo carelul revision. Ve have to note first that the
manuscripts used by Sachau were late and not very accurate. H.
Ritter has pointed out that the Istanbul manuscript Umumi 4667 is

much more correct and contains many passages missing in Sachau’s
edition.

In the Documenta Islamica Inedita, cdited 1952 by Johannes
Fuck and dedicated to Richard Hartmann, quite a number of lacunae
in Sachau’s edition are supplied by Karl Garbers and by Johannes
Fuck. These passages will have to be included in a new edition of
Birtni’s Chronology. But not only will it be necessary to include
in a new edition of the book the passages missing in Sachau’s edition,
but the whole text will have to be revised according to the Istanbul
manuscript, and a fresh translation and investigation according to the
new text is also required.

But the same is to be said of the edition and translation of Birtin'is
book on India. Birtini has himsell declared that during the course
of about 40 years he visited India again and again. We know that he
made a careful study of Sanskrit and discussed all the chiel problems
with learned Indian scholars,. We can say that hardly any Islamic
or foreign scholar has studied so objectively, and in such an exact
way the highly civilised land of India.

Sachau’s edition of the book on India has been out of print for
many years. It is very welcome (o hear that a new edition is being
prepared in India. May we hope that all material now accessible
will be used for the edition and that Sachau’s translation of the book
will be thoroughly revised. That such a revision is imperative was the
opinion of such an authority on Indian subjects as Heinrich Luders

of Berlin University with whom I have often discussed the matter.
There can be no doubt that Sachau’s translation and commentary are

quite inadequate. Luders was firmly of the opinion that this excellent
account of India given by so prominent a scholar as Birlini some 900
years ago should be seriously investigated by experts on the Arabic
and Indian languages, religions and cultures. It would not, I think.
be an easy task but it would be a most beneficial one for the Pakistan
Historical Society to take over in a sound, scholarly way.
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CULTURAL DEVELOPMENT UNDER THE
BUWAYHIDS OF BAGHDAD*
Dr. MarizurLrann Kapir

The disintegration ol the “Abbasid Caliphate was complete by
the vear 324/935 and the historian of the Caliphate { Miskawavh )
records with regret:

“Fars went to “Alt ibn Buwayh; Rayy, Isfahan and Jibal to
[Tasan ibn Buwavh; the Jazirah to the Hamdanids, Egypt and Syria
to the Ikhshidids; al-Andalus to ‘Abd al-Rahman the Umayvad;
Khurasan to the Samanids and Tabaristan and Daylam to the Davla-
mites; only Madinat al-Salam remained in the hands of the Caliph,™!

Though the implication [rom the point ol view of the Caliphale
was one of despair vet the historian was perhaps too close to the
current of events to appreciate the cultural significance of this new
phenomenon. The Caliphate was undergoing a new process of re-
orientation in which the centre ol gravity shifted from Baghdad to the
provinces and in line with the tradition once set up by Baghdad several
cultural centres arose rivalling and relegating her to “;l_pﬂsil.iﬂll of
minor importance. The Buwayhid share to the territories of the

aliphate was proportionately larger and their contribution to
the cultural elevation of those regions comparatively greater. The
patronage extended by many ol the Buwayhid Amirs to men of learning
and their generally liberal views, particularly because they were
Shi‘ites, encouraged much notable scientific and literary activity,

»; The Early Period

We include in this period the reigns ol Muizz al-Dawla
and his son Bakhtivar. - Mu'‘izz al-Dawla’s interests lay mainly in
warlare and state aflairs, Coming straight from primitive stage ol
society he was quite unacquainted with the cultural lifc of Baghdad
over which he gained mastery. In a memorable visit to the palace
- of the Caliph al-Muti‘ he stood agap to see the effigy of a woman which

——— e CERC CER G C— e e s mmmsems cn e | co— cie- il ETE (I THEE U ETE

*For Abbreviations uﬂccl in this article see the end.
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decorated some part of the palace and wished that he could get a slave-
girl of that type.? Besides, his preoccupation in warlare aflorded him
very little opportunity to develop cultural interests. Stll it was
during his reign that his Wazir al-Muhallabi was the centre of a literary
circle which left its mark on Arabic literature.

The evening assemblies, to which the ‘Abbasid Caliphs at-
tracted during their hey-day men ol literary taste, had created
successful prototypes in the assemblies convened by court-
ers and nobles in their private capacity. The Buwayhids were
singularly fortunate in having a number of Wazirs who were themselves
men of learning and patronised art and culture, Abu Muhammad
al-Muhallabi, the Wazir of Mu'izz al-Dawla used to hold such assem-
blies and the best geniuses of the period received bounties from him,
Himself a poct of no mean order his poverty prior to his rise into power
seems to have urged him to creativeness.®* And when lavoured by
fortune he attached to his person a number of writers and poets chiel
among whom were the [amily of poets called”Banu "I-Munajjim™ 3
one ‘All ibn Yusufl ibn Baqqal,? a group of Qadis notable among
them being Abu’ 1-Qasim al-Tanukhi® (father of the [amous‘All ibn
Muhassin al-Tantkhi), and two other outstanding literarv ficures-
Abu’ I-Faraj al-Isfahani and Ibrzhim ibn Hil#l al-Sabi. As for al-
Isfahant though he wrote the Kitab al-:\g_h?:inf for Savl al-Dawla ol

Aleppo yet as a Baghdadi he was most intimately related to al-Muha-

llabi whom he praised in the most high-flown language:
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And when we intended to take shelter in his shade he helped
us while he is not from me and he treated us kindlv avhile
he does not belong to us; we visited him exploring a little

water; we arnved his hospitality when suffering from drought
and then we were drenched heavily.”

As lor Ibrahim ibn Hilzl al-Sabi, about whom we shall learn
much later, he was the Sahib Diwan al-Rasa’ il of Mu® izz al-Dawla
and as a writer was most intimately attached to the person of al-
!"l._hlhnllnlﬁ on whose death the Amir put him under arrest.®* Thia-
him’s works included a selection of al-Muhallabi’s poetry.?

Bakhtivar, son and successor of Mu‘izz al-Dawla, though a
weak and incapable ruler was interested in poetry and the Yatima
has preserved specimens of his compositions which establish him as
the best versifier of his family.»  He reinstated Thrahim in his former
posttion and also had in his service the poet Ihn al-Hajjaj about whom
we have o sav much afterwards.

The Middle Period : the reign of ‘Adud al-Dawla

During the reign of *Adud al-Dawla (in Shiraz from 949 to 978 A.D. &

in Baghdad [rom 978 to 983 A.D.) Fars and ‘Iraiq enjoyed greater
measure of peace and security and consequently cultural develop-
ment reached its high water mark, In the style of the great *Abbasid

Caliphs he used to hold evening assemblies in which apart from the
usual drinking entertainments by music and recitation took place.
Himsell a composer, though to mv mind inlerior to his cousin Bakhtiyar,
he showed keen interest in the music plaved and asked questions
about the songssung.) The songs of the Iamous singers were [ollowed
by a recital of the classical poems and the improvisation of new ones
by the boon companions.!* On ceremonial occasions these assemblies
were very gorgeous and particularly so on the birth-day of ‘Adud
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according to the solar calender. ‘Adud would enter into a large hall
of andience which was brilliantly decorated. The astrologers, the
musicians and a select few of his boon companions would be allowed
access to him, and among them again only two or three would be
permitted to sit in his presence. Then  while the company
would amuse themselves with drinking and music, ‘Adud
received courtiers, officials, secretaries, governors, and the
leading citizens of the state, who would come to congratulate him
on the occasion. The poets would then enter and sing his glory.™

‘Adud al-Dawla was a great lover of learning. He granted
ample allowances to jurists, Qur'anic commentators, traditionists,
theologians, poets, grammarians, genealogists, physicians, astrologers,
mathematicians and engineers. In his palace a room next to his
own suite was alwavs set apart [or men ol special attainments who

could engage in their peacelul pursuits without interference from
ordinary folk, Allowances and honoraria were fixed for them. The
young were thus encouraged to study and the old to instruct.  “Talent
and ability had [ree scope.'!

‘Adud himself was much given to reading. He used to take vows
that on being able to master Euclid and Abu ‘Ali’s grammar he would
give twenty-thousand and fifty-thousand dirhams respectively in
charity.'® We also learn that the Kitab al-‘.ig_lliuf was his constant
companion alike at home and on journeys.!® He used to take part in
the hively discussions of the savants assembled in his house.!'” Indeed
he preferred assemblies of the learned to those of the Amirs and nobles.®
That ‘Adud was keenly interested personally in different sciences
and learning is also evident [rom the following saying attributed to him:

“My tutors in the stars and their stations 1s ‘Abd al-Rahman
the Sufi, in the interpretation of astronomical tables(al-Zij) the Sharif
ibn al-A‘lam and in syntax Abu ‘Ali al-Farsi.”*
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These people and several others had made definite contributions
to ‘the branches of learning in which they specialised. Of them Abu

‘Ali al-Farsi wrote for him the Kitab al-Hujja f'1-Qir®’at 3l Sab'
(a book on seven different ways of reading of the Qur'an), and

two books on grammar - al-Takmila and al-’Iddh. The last named
was so much liked by *‘Adud that he was reluctant to let anyone else
read it.*", Abu ‘Ali had a rival in Abw Sa‘id al-Sir&fi whose “Sharh
Sibawavh” was much in demand among the students of Abu ‘Alf.
These students were however interested only in finding fault with al-
Su@f’s work but according to a report of Abu HayyZn al-Tawhidi
they failed ultimately to point out any discrepancy in it.® Al-Sirafi,
deprived from court patronage for reasons not known to us, was
however according to Ibn Khallikin the best grammarnan of
the Basrite School.** Another grammarian of ‘Adud’s court was
Uthman ibn Jinni, a prolific writer, among whose many works were
a commentary of a single couplet of a poem of ‘Adud al-Dawla and
several books on grammar.® The chiel merit of his many writings,
savs Sarton, is their philosophical treatment of philology .4

More important contribution of this period was made by
the clients of ‘Adud al-Dawla in the field of astronomy (which
was of course hardly distinguished in those days from astrology),
and its ally mathematics on the one hand, and in medical science on
the other. We have already mentioned two of ‘Adud’s teachers - the

astronomer ‘Abd al-Rahman the Stufi and the astrologer the Eimnf
Ilbn al-Aflam. The lormer was the author of several un]:u:brl::mt

books, namely, ‘the Book of Fixed Stars’ { sl | S IJ':Jl ut'-f}
which according to Sarton is one ol the three masterpieces of Muslim
observational astronomy,*® ‘the Book of Verses on the Fixed Stars’

(Lt S S gt ¥ g M lE) ) “the Tadhkira® and ‘the Projection
of Rays?( le le.2)] z slee ). He also prepared for ‘Adud al-Dawla
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a silver globe weighing three thousand dirhams, which was aflterwards
seen in 435/1043 by an Egypuan astronomer in the library of
Cairo by which it had been bought for three thousand din@rs.?’

Ibn al-A‘lam was the author ol some astronomical tables { —

J-li } He was equally well-ver sed 1n both astrology and astronomy.
Htﬁ tables were used for about three hundred vears down to the davs
of al-Qifti (d. 646/1248/9). ‘Adud al-Dawla entirely 'depended
on his prognostications for all his plans and programmes.*® Another
astrologer and mathematician ol ‘Adud’s court was Abu‘l-Q@sim

‘Ubayd Allgh known as “Saturn’s Slave” ( J>) r.'lE ). He wrote
several books on both astronomy and astrology. Al-Qifti relates
as to how in an assembly of the learned he clearly explained to the
opponents of astrology the principle by which happenings on earth
are related to siderial changes.®® ‘Adud also honoured a scion of the
‘Abbasid roval family named Abu'l-Fadl Ja* far, son of the Caliph al-
Muktafi, for his knowledge of astrology.*®

Pure mathematics and geometry also flourished under the patro-
nage of ‘Adud al-Dawla. The most outstanding figure in this field
was Abu‘l-Qasim al-Antdki. He wrote a commentary on FEuclid
and books on arithmetic, including the following on diflerent methads
of arithmeti al reckoning :-

- 2 . & w4 Bes - -
(a) 1_5'-"*1:” o] s’ ;!-":*—EI e On the Indian Method of
Counting
(b) == casitl| ‘_,-lf-‘ clas!l G On Counting by the fingers
without Substraction.

(¢} Ja'ly l..l.‘ *--“ R .'.-.I[""""":I"Ii s :ounting by the f[ingers
without a hﬂul'd} and
(d) el Cs? <05 A Book on Cubes.

Another mathematician of ‘Adud’s court was Abw Nasr al-Kalwadhani
who also wrote a book on the Indian method of reckoning entitled:

1_5‘-‘*4” (o f L_,;J_ruﬂi i) i 2

27. Qifu, 440

28. Qifu, 235

29. Qufir, 224 ; Fihrist (Fihe.), 284: Suler, 63
30. Qifti, 155; Suter, 64-5

3. Quifni, 234 ; Filr., 266,284

32. Fihr., 284 ; Qifu, 288 ; Suter, 74
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The contribution to medical science was even more remarkable
lor, apart from the books on medicine written by “‘“Adud’s physicians,
there arose a great school of medicine so to say, around the hospital
which *Adud established. The greatest figure in thisfield was‘Alf
ibn al-*Abbas al-Majust known to the west .«as ‘Haly ‘Abbzs
who compiled for ‘Adud an encyclopaedia of medicine called ‘the
‘Adudi Kunn#ish’, also known as the Kitab al-Maliki’ (the Liber
Recius in Lmin']l; described by al-Qifti as “a noble treasure compre-
hending the: science and practice of medicine admirably
arranged’. “It enjoved”, he adds, “great popularity in its day
and was diligently studied until the appearance of the ‘Qanun’ of
Avicenna, which usurped its popularity and caused it to be somewhat
neglected. The former excels on the scientific side and the latter on
the practical side.®® The name ol Abu’l-‘Abbas, however, does not
ocecur on the list ol physicians emploved by *Adud lor his hospital.
Apparently he did not accompany his patron to Baghdad.

As for the Bimaristan al-‘Adudi, ‘Adud al-Dawla built it on
the site of the old Khuld Palace. There had existed hospitals
in Baghdad before his day but they were not organised like the one
he established. Projects also had been formed by some ol his predece-
ssors in the Amirate for the foundation of hospitals, The Turkish
Amir Bajkam had intended building one on the same site as the
‘Adudi but had been unable to complete it;* : nd Mu‘izz al-Dawla
had ordered a hospital to be built in Eastern Baghdad on the site
known as‘“the New Prison House” allotting an annual revenue of five
thousand dinars for its maintenance ; but he too was overtaken by
death before its execution.?® *Adud al-Dawla had a liking for hospitals
and had built one in Shiraz before coming to Baghdad.” He completed
the ‘Adudi in the year of his death, 983 A.D. and endowed it with
large trust funds appointing trustees, treasurers, inspectors and porters.
Many kinds of drugs, medicine, plants, bedding and instruments
were provided. By the side of the Bimaristan ‘Adud set up a market
for cloth merchants, probably to make clothes and sheets available

33. Qifu, 232; as translated by Browne in his Arabian Medi-
cine p-, 53-4

34. L.7. V11, 114.

35. Ihb, 33

36. [Ilarsngma, 37
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for the hospital, and established some erinding mills on the Zubay-
diva canal of which the profits went to swell its revenue.™

He gathered together rom various parts ol his realm many
physicians the chief among whom was Jibr@'il ibn ‘Abdu’llah ibn
Bakhtishu®, a member of the f[amous B:ﬂ::hﬁshn‘ family. Qifti
mentions that Jibr@'il received two monthly salaries [rom
‘Adud al—Dawla-three  hundred  Shuja't (i.e. ‘Adudi) dirhams
as pay for his service in  the hospital and another three
hundred as a notable courticr of ‘Adud.® Tlhis Jibra'il s
famous for his renowned treatise on medicine “the Kafi”, a
copy of which he presented to the Dar al-‘Tlm in Baghdad.® Qifii
says that ‘Adud al-Dawla engaged some twenty four physicians [or
his hospital mentioning in particular the names of ‘Alt ibn Ibrghim
ibn Bakhsh, Abu‘l-Hasan ibn Kashkaraya,Nazif al-Rumi, the surgeon
Abu‘l-Khayr, Abu Ya‘qub of Ahwaz and Ibn Mandawavh."? The
first four arc also mentioned by Ibn Abi Usavbi‘a who adds the names

of others, viz. the skilful opthalmologist {J{_-mcf'[] AbT Nasr
ibn al-Duhali, the surgeon ( I_FE'!' h:,-ﬂ ) Abu'l-Hasan ibn al-

Tuffzh, the orthopaedic surgeon [J{S_w” ) .-'!LI:;u’LE-ull_, and the
physicians Abu‘lsa Baqiya and Banu Hasnun.!!

The traveller Ibn Jubayr visited the hospital some two hundred
years after its foundation and saw it functioning claborately and
cfiiciently.'®* During the Mongol invasion the institution must have
shared the common late of the city of Baghdad, so that about one
hundred and fifty years alter him Ibn Battuta found it in complete
ruins. For at least two centuries, therefore, the hospital remained a
place of refuge for the sick and the invalid of Baghdad."

[n the domain of litcrature a mass of materials was produced by

the clients of ‘Adud al-Dawla and these still await examination by the

T R - A — _ T ——

ST sV T 112, 1145050, 69
38. Qifti, 148; Ibn Abi Usaybiaa (1.AU.) 1, 145
~39. 0Oqfu, 150

40. Qifu, 235-6; 304; 337-8; 407; 436; 438;  Chalar Magalu,

70, 80-1

4. rA.U. 1,1310 ;

42. Travels, Gibb Memorial V,225

43. Ibn Batiuta, 100
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students of literature. The Buwayhid period was indeed a glorious
period for the development of Arabic literature, In prose and poetry
alike the writers of this period made lasting contribution. The cele-
brated $Sahib ibn ‘Abbad, in a statement attributed to him by Tha
‘alibi, says that the leading writers of the day were four: the S@hib
himself, Ustad Abu’l-Fadl ibn al-‘Amid, 'Ibrghim ibn Hilzl
al-Sabi and Abd'l-‘Aziz ibn Yusuf.i* Of them the first two were
Wazirs of the Buwayhid dynasty of Rayy, while the other two were
in the service of ‘Adud al-Dawla.

Ibrahim al-Sabi was undoubtedly the best prose-writer of his
time. He was, as referred to above, the S53hib Diwan al-Inshz
appointed under Mu'izz al-Dawla, arrested by the latter after
the death of his patron al-Muhallabi, reinstated under Ba“:htiyar
who offered him the Wizara on condition of his acceptance of Islam,
an offer that he declined. When ‘Adud al-Dawla came to Baghdad
he again put him under arrest merely because Ibrahim had written to
‘Adud some letters on behalf of Ba'thtiyair under whom he was
then serving.. "Adud promised to release him only on condition
that he would write a book on the history of the Daylamites.
The result was ‘the Kitgb al-TaZjt’, a book which is unfortunately lost
to us but referred to by later writers as one of their main sources for
the history of the Daylamites.'* As Sahib Diw@n al-Insh& Ibrghim
set up the standard and the style for official correspondence and his
letters which still survive are fine literary products. “Even to day”
says Mez,““the letters of Sabi can be read with relish and admiration for
the command of language which enlivens even purely business corres-
pondence with delightful diction, adorns it with pleasing rhymes and
embellishes it with wit and humour.”¥®  The following is an extract
from a letter written by him on behalfl of Bakhtiyar to Rukn al-Dawla

describing the batfle of Bakhtiyar and ‘Adud with the rebelliousTurks:-
Al u"“"::"” s (slas¥l) PR TS | ERSERTEIE A | JICVS

sadly el as d laden 3 lgde agaeal 1551y el
oo dasllay el dze ool AL Al e dsil OF JI 203

44. TYat 11, 28.
45. Yal. 11.26-T

46. Mez tr. Khuda Bakhsh,243.
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lia B Uay peushi B Usj pacde Ciaj Al o3 | oy
Operdin) ngdb & Ogpaiadl sllsUl  J2s6 | ol Jlial
S 5 1yises 1ol jauadl S jye JI qaladl a0 o glui
v& Vs agting @R 310w mex n--&i 9 G,=ls dhb f-l,u s 1'&13—-1:‘

“Then the battle started between the left wing and the enemy
and continued from midday till after-noon and they—all of them —
bent down and turned towards it (the left wing) in richt earnest......
... Lhis continued till the mighty king *Adud al-Dawla reinforced it

with a contingent of his infantry......... Then he marched upon them
in such a way that it filled their hearts with terror ......... and they
were carried away like a flock of sheep.......Then the victorious Day
-lamites (Awliya) penetrated far into the country pursuing them
fighting and killing till they (the enemies) were compelled to cross
those bridges when they were either killed or drowned and he (*‘Adud

al-Dawla) occupied from them what was bevond the river Divala,
burnt and plundered their fertile lands, their boats and instruments,

and night prevented from further pursuit.”

Here 1s 2n extract of a letter in - which the sovercign rebukes a
rebellious Turkish general :-

9 AL dgddl oe Las aﬁ_,#.! Hy,a0 6l L W 6,5 Yo
SRS gl ULl ayall bl 35 b
d.boxy Lizgd Yo o5 g0 3 L L5 5 Yy gizee 3 Bdis 225
LﬁWI as Bl Lle )3 & =N a23yd o5 lujas Vs
Sogdl ) G e Yy DN Y el S oty
Lglkis GLI Dzelh i) s liy Lgyaey lgiz  daily L 2.
Setyy =8 LB ae 0383, Gl Laaazs L), Q) =) O
| sy

“You do not look to us.even as a partner looks to a partner not

to speak of how a slave looks to its lord. You continued to disregard
your duties and show disobedience so much so that you altogether

47. Rasa'il al-Sabi {Ll:hannn} ,piﬁ
48. Ibid, 230
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ceased to be present in our assembly and stopped riding along with our
retinue; you did not greet us with any gift nor condole us in any
misfortune. Despite all these you allege against us saying that we
want to do mischief to you and lay traps for you............all these
without any proof or evidence.........EVen if your allegation would

have been just and well-founded your allegiance in spite of suffering
would have been more decent than your rebellion, while we are

innocent from all that you said, harboured and imagined”.

As for ‘Abdu’l-‘Aziz ibn Yusul, he was the secretary of ‘Adud
al-Dawla and his letters, extracts of which are to be found in the
Yatima, follow closely the style of Ibrahim without however approa-
ching it in excellence.!®

A boon companion of ‘Adud, a writer of note, one Qadi Abu
‘Ali al-Muhassin ibn ‘Ali al-Tantkhi, who had to suffer reverses from
the wrath of *Adud, has preserved in his many writings —chiefly stories
interesting materials regarding the tenth century happenings. Two
of these books— al-Faraj Ba‘d al-Shidda and al-Nishwar al-Muhadara
(of the latter 3 out of 8§ volumes) have come down to us.® His story
books provide us with a kind ol material never taken notice of by the

court-historian. This became the model for such later works as
“Tawami‘l-Hikayat” of Muhammad ‘Awfi.

A distinguished historian of the time Abw ‘Ali Miskawayh adorned
the court of ‘Adud al-Dawla. He wrote the monumental work 1n
history—"‘the Tajarib al-'Umam” of which the parts dealing with the
period between A.H. 295 and 369 have been made accessible to us.

The value of Miskawayh’s work as history, his wonderful capa-
city for character drawing, his superiority in certain respects to al-
Tabari and his freedom from religious fanaticism, which had however
sometimes verged on total indifference to religious movements,
are all dwelt at length and with justice by Margoliouth in the preface
to the Tajarib.®8 Another notable writer Abu Bakr al-Khwarizmi,
an adept in private letter-writing (in contrast with IbraZhim al-$abi,

49. Yat. 11,86-101 |

50. Al-Faraj Ba'd al-Shidda; Cairo, 1903; al-Nishwar al-Muhadara
ed. Margoliouth part I, Cairo, 1921; pt. 11 tr. Islamic
Culture, 1931-2; pt. VIII, Damascus, 1930

51. Eclipse vol VII, v-vii.
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who as we have seen, excelled in official letter-writing), after a
n:hcqucrr:d carcer E'DUEht I'Erl.lgﬂ with :J"'H;lud al-Dawla at 5_]’1-_1':1’53*53

As for poetry, not only did ‘Adud patronise poets of merit but he
was himself a versifier though in this he was definitely inferior to his
cousin Bakhtiyar. Tha‘zlibi quotes some of his verses among which

1s one extemporised by ‘Adud, after all the professional poets present
on the occasion had failed, on a rice pudding ( &k ).5* Among
the poets patronised by ‘Adud were Abu 'I-Hasan Muhammad 1bn
‘Abdu’llzh al-Salami, Ibn Nubzta al-Sa‘di, and Ustad ‘Ali al-Tabari
The poet al-Mutanabbi was an occasional visitor to the court of “‘Ad ud
and composed a number of poems in his praise for which he was amply
rewarded.*® His is the famous couplet:-

““And verily I have seen kings—all of them and I travelled ull I saw
their Lord™

As for al-Salami ‘Adud had a special liking for him and used
to say about him: “When I see al-Salami in my assembly mesecms
Mercury has come down from heaven and taken his stand 1n
front of me.’® Regarded as the best poet of ‘Irdaq by the
contemporaries, al-Salami began to make verses at the age of
only ten and the following is a~ specimen of his early compositions
in praise of a page with a mirror in his hand:

S e el K ody 3 8l anyl)
1.5 Y9 LS dn) ;8 oy ozl o 3y gaal] ‘_,lu
i53a e e Uy Y el W] A2l
2] e Aabs edny oS 30 o) padl Ul JB
574) )| iy 1de JU lae las 5! (JU =5

Sl al, e LV;e125:

53- rﬂf. 1 1;.3- '
54. Diwan, Cairo, ‘Adud’s prais:':, vol. I1,385-97, vol.111,296-8,

vol. IV, 164-5, 251-62,269-81.
ss. Yat. 1, 84; Ibn Khall.I, 416.

56. ZYat. II, 163
§7. ZYat. 11,158
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“I saw him while he had a mirror in han;i as though the mirror
were a disc before a king. Then I addressed the figure that had

secluded itself from us for no piety or devotion,‘0 the one who resembles
most to the friend ! Don’t you tell us about you without any falsehood ?’

[t said, ‘T am the full moon and have visited your full moon
and this is a piece of heaven.

[ said, *but I find rust in it’ and it replied, ‘this is the remnant of the
waist-band”

His praises of ‘Adud were of extremely high order, even better
than those of al-Mutanabbi and the following is regarded by Ibn

Khallikan as lawful witcheraft ( Ji=Jl =)

23l ) 7 sl OF Ll gylad  Jela bl U2y S 5b 41
sl pazal LI oldl L syles Bl § ga3ey <3S

Badles pers LA ga sy Syell oo Blo Ul o,is
“The Creater has unfolded unto you the breadth of the vast

world so that the utmost desire of the riding beasts is the appearance

of the Palace before them. 5o my resolution, my sword and myselfl
were in the darkness three phantoms gathered together like the three
stars 1in the Aquila. I gave to my desire the good tidings of a king
who is himself mankind, of a house which is the world, and of a day
which 15 Time.”

So great was ‘Adud’s regard for culture and learning that he
established a large library in his palace at Shiraz. The geographer
al-Mugaddasi was shown over it by the chief farrash (lit. chief bed-
maker) and reports that it was housed in a huil-:?ing by itsell and
looked after by a superintendent, a treasurer and an inspector chosen
from among the trustworthy citizens of the town. It was ‘Adud’s aim
to collect in it every book upto his time in every branch of knowledge.
The library consisted ol a large ante-room and a long vaulted hall
with rooms on all sides. In the walls of the hall and the rooms he
had contrived cupboards of veneered wood two yards long with
doors which were let down from above. The books were all ranged
upon shelves. Every branch of knowledge had its own cupboards
and catalogues in which the names were registered. The library
was open only to distinguished people capable of understanding it.*®

58. 1Ibid,163, Ibn Khalll, 416
59. Mugaddasi, (Mug) 449 and ibid foot-note of 450-1




38 DR. MAFIZULLAH KABIR [ 7.A.8.P.

1 The Period after *Adud al-Dawla

In spite of the political unrest into which the Buwayhid terri-
tories were plunged on the death of ‘Adud al-Dawla the advancement
of his reign was duly carried over into the reigns of his two sons and
successors - Samsam al-Dawla and Sharafl al-Dawla. Thus 1t 1s
under the year 373 A.H.(983-4 A.D.) in the annals and so during the
reign of Samsam al-Dawla that we first hear of the secret philosophical
society called “the Ithwan al-Safa” or ‘the Brethren of Sincerity’
among whose works are the fifty-two well-known diflerent treatises

‘dealing with philosophy, mathematics, logic, metaphysics, mysticism,

astrology and magic. Samsam’s Wazir Ibn Sa‘dan, himself a patron
of learning, in that year discussed the aims and objects of the society
with the distinguished writer Abtt Hayyan al-Tawhidi. Though we
have no evidence to show that the society had any direct connection
with the Buwayhid rulers yet the latter’s patronage of literature and
philosophy, exemplified in particular by ‘Adud al-Dawla, must have
created an atmosphere favourable to the cultivation ol such studies as
those of the Ikhwan.,

As a patron of learning Sharaf al-Dawla was a worthy successsor
of his father. While still a l};ETFEHEiEII ruler of Fars he 1s said to have
established in Shirdz a new library of his own which he committed
to the care of one Qadi Fazari.®® Like the Caliph al-Mamun
he was particularly interested in astronomical observations so that
like him again he constructed an observatory inside the garden of
his Palace in Baghdad in order to follow the motions of seven
celestial bodies through the *“*Signs of Zodiac”. He depended for this
task entirely on his Astronomer Aba Sahl ibn Rustum al-Kuhi, who
was equally well-versed in both astronomy and mathematics. Several
of his books mentioned in the Fihrist are still extant.%2 He was a

* specialist in the instruments of observation with which he fitted Sharal’s

observatory. He carried out two wonderful experiments which were
in those days regarded as the highest achievement of astronomy. Thus
twice during the year 378/988 he invited qadis, witnesses, astronomers,
geometricians, and other men of learning to bear witness to the results
of his astronomical observations and they duly signed two documents

60. Qifti, 82 ; E.L vol. 1I pt. 1,460
61. Shiraznama, 35
62. Fihr. 283 ; Suter, 75-6
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signs of the “Crab” and the “Scales”, ;

Among those who put their signature to these decuments was
one Abuw Abhmad al-Saghani al-Mantiqt who was equally well-versed
in gcometry and astronomy. His special field was, however, the prepa-
ration of astrolabes, from which he derived his nickname ¢al-As-
turlabi”®  Among other signatories was the famous letter-writer
Abu Ishaq Ibrahim al-Sabi, who incidentally took a great interest in
astronomy as well, and who still adorned the Buwayhid court after

he had sullered reverses, as we have mentioned, during the reign of
*Adud al-Dawla.®"

To this assembly of the learned also belonged the greatest
mathematician of the age, Abu’l-Wala Muhammad al-Buzjani, after
whom George Sarton has named the period of scientific development
in the second half of the tenth century.®® Born in Buzjan in Qnhistan
he came to Baghdad in 348/959-10. The Fihrist records the names
of a large number ol books by him, the scientific evaluation of which
has been made by Sarton.*” He wrote commentaries on the algebrical
works ol al-Khw&rizmi and Diophantos and also attempted a commen-
tary on Euclid, which he did not complete. Other works of his
include astronomical tables named ‘“‘al-Zij al-Wadih”, a manual of
arithmetic for scribes and revenue officials (a copy of which is said
lo be available in RampTr, India), and the “Kitab al-Kamil" which
Sarton considers to be a simplified version of Almagest..%®

Under Baha’ al-Dawla, another son of ‘Adud al-Dawla, who
ruled from 989 A.D. to 1012 A.D. the cultural spirit of the earlier reigns.
was lo a certain extent maintained though not under the patronage
of the rulers themselves. His reign had very little of stability and
tranquillity to allow of any effective intellectual patronage by the
Amir yet one name stands out prominent in this sphere-that of the
Wazir Abt Nasr ibn Ardashir. This personage was the centre of a
literary circle and so many noets of ‘Iraq lavished their praises on him

63. OQifui, 351-54
64. Ibid, 79,359.
65. Berhebreus, Dynasty (Beyrut), 308 ; Qifii. 353.

66. Sarton, Introduction vol. 1, ‘The time of Abu’l-Wafa’ p 646.
67. Ibid, 666-67. |

68. Fihr. 266,283 ; Sarton vol I, 666.

i
certifying that they have viewed the sun entering successively into the
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that Tha‘alibi has devoted one entire chapter to a study of their poetry.
His cetalogue of names is a large one perhaps the most notable being
Muhammad ibn Ahmad al-Hamduni, Ibn Babak, Ibn Lu’lu, al-Khali
al-N&mi, al-Hatimi, Mubhammad ibn Bulbul, Ahmad ibn ‘Ali al
Munajjim and al-Sufy@ni none of whom however seems to have
possessed any creativeness.®® A writer of note belonging to the literary
circle of Sayf al-Dawla of Aleppo Abu’l-Faraj al-Babagh#@ - was for
sometime attached to the Wazir Sabur after the death of Sayf

al-Dawla.™

By far the most important from an intellectual point of view
was the establishment of the famous Dar al-‘Ilm (House of Learning)

by Sabur in the year 383/993 in the Karkh quarter “between the
two Walls’’. He dedicated this building to use by men of learning.
Among the books collected numbering about 10,400 there were a hun-
dred copies of the Qur'an written by the Ban@ Mugla and many
autographs of famous writers. 33bur also prepared a catalogue of
books in the library, entrusting it to the care of two members ol the
‘Alid family and a Q#&di and appointing the Shaykh Abu Bakr Muha-
mmad ibnMmusa al-Khw&rizmi supervisor of the establishment. 7

Though the fortune of Sabur was variable because of frequent dismi-
ssal from office his institution was lelt unmolested and survived till

451/1059 when a fire broke out in the area and the books were objects
of plunder among officials and mob.??

The Academy of Sabtr became a rendezvous for men engaged
in literary pursuits and when Abul-‘AlZ al-Ma‘arri, the Syrian poet-
philosopher visited Baghdad in 399-400/1009-10 he not only joined
the discussions of eminent men of letters in the Academy but on one

occasion was also entertained by the musical performance of a sprightly
songstress—an incident which he celebrated in the following verse:

HI.T.:L:&.-. d;Lp\J" i._.tlJL:u L:'ij_’-l'l Oy -IT..-...:'I' Jj._mlu_}h ;__!_ 2] b

69. ZYat. II, 290-7

70. Ihid vol, 1,174.

71. L7.VII, 173 ; Adth. IX, 246, X, 5 Yaqut, Buldan vol. 1, 799
art. .yl 4 L 5 Margoliouth, Letters of Abu'l-'Ala
p. XXIV.

712. 1bn al-Athir (Ath.) X, 5.

13. Ibn Khall. 1, 200.
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“There appeared to us in the House of Sabur a songstress
made ol silver gay in the evening and excited.” There al-Ma‘ar came
into touch with many literary ligures ol the period whom he mentions
i his works e.g. al-Maghribi, Ibn Fawraza,Abw Bakr al-Sabuni and
Abu'l-Qasim ibn Jalabat. He also mentions that he once atlended
a lecture ol Abu'l-Hasan al-Raba‘i, regarded as the best grams-
marian ol the time."!

Among the nobles of Baha al-Dawla the chief literary figure
was the Sharif Abu’l-Hasan al-Radi, the Registrar of the ‘Alids. A
lf].l'-:.l]l‘.l”l:ll‘-l'll.{l poet and a master of elegy al-Radi was regarded by the
conlcmporar ics as the grcatcst poct cver pr'.'.l-dl.h‘:r_'d 11|1.=r the tribe ol
Qurayvsh.” He was inumately connected with Ibrghim ibn Hilzl al-
Sabi whose death he mourned in a poem that can be regarded the best
of his elegies.”™ In imitation of the Wazir Sabur al-Radi founded
another academy also known as Dar al-‘Ilm where the scholars patro-
nised by the Sharil’ were provided with cvervithing necessary. A
LECASUIET Wils entrusted with the task ol supplying the needs but wheh
on one occasion a slight inconvenience was caused o a scholar by the
absence of the treasurer, al-Radi provided each scholar with a key
o enable him to take whatever he needed [rom the treasury.’”

Patronage of art and learning was also due to another Wazir
of Baha al-Dawla, Fakhr al-Mulk Abu Ghalib, who gathered
round him a number ol men of letters. Among the poets of his circle
was the famous Mihyar ibn Marzwaih al-Daylami (whom we shall
soon discuss), who paid him the most glowing tribute.”®* Fakhr al-
Mulk also patronised a mathematician of repute in Abu Bakr

_— e

74. Margoliouth, ep. acit. p. XXV-VI,
75. Yat, 11, 297.
76. Yat. 11,81-5 (Below is a specimen p. 83)
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Muhammad ibn al-Hasan al-Karkhi who composed for him his
algebtical treatise “al-Fakhri” and his arithmetical work  “al-
Kafi” both of which are extant and have been published.’ Al-
Karkhi was a supporter of the conservative ‘Arab school of reckoning,
his al-Kafi f’l-Hisab ‘rivalling al-Muqni® fi'l Hisab of Abuw’l-
Hasan al-Nasawi, who flourished in Rayy under the patronage of
Majd al-Dawla. In contrast to al-Karkhi al-Nasawi was an advocate
of the Indian system of reckoning which had long been introduced
into the ‘Arab world.*®

The well-known historian Hilzl al-Sabi was also a recipient
ol the [avours of Fakhr al-Mulk. This Hilal was the author ol a uni-
versal history which like the T&ji of his grandfather Ibrghim al-Sabi
is lost, surviving only in part in Ab@ Shuja Rudhrawari’s “Dhavlu
Tajarib’and also in a fragment dealing with the history of three years
(389-393).%8 Among other books that have come down to us, also in
fragment, is “‘the Kitab al-Wuzara" dealing with the lives of a number
of ‘Abbasid Wazirs. The vast amount of varied and interesting ma-
terials with which to judge from the surviving three vears’ chronicle
Hilzl must have enriched the rest of this historty, have thus been
lost. But even what we possess shows beyond doubt his superiority

as an historian.

We may pause for a while at this stage to note some ol the
peculiarities and trends ol literature during the periods. While
all the poets of our period followed the beaten track harping on the
traditional tune by mainly concentrating on culogies it is only towards
the end of our period that we do notice a desire among some of
the poets and writers to reflect everyday themes in their writings. This
realism took two different forms, one pessimistic and the other epi-
curean. The representative of the former school was the Syrian vege-
tarian poet philosoper Abu’l-‘Alz al-Ma‘arri whose pessimism could
not ultimately find a solution out of the world of woes and miseries.

The advocate of the latter school was the Buwayhid court official Abu
‘Abd’llzh al-Husayn ibn Ahmad ibn al-Hajjaj, who introduced in

literature what according to the orthodox standard was filth ( _ﬁ.:l‘ a0 )

79. Ibn Khall. 11,63. , |

80. For details of al-Nasawi see Suter, 96-7 and Weepeke in 7ou-
rnal Astalique 1863 pt 11 p. 492-500.

81. Published as appendix to yol. 111 of the Eclipse series.
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and frivolity ( «=2$w). He claimed himself to be the prophet of

frivolity. :
el VI 8 B13 bay o - - o Sl (§ aadl gt Jay
2o el i U lgaals lgdl sedy Slyzadlly 2l

“A man claims prophethood in [rivolity and who 1s there to
doubt the Prophets ? So respond, O the Frivolous community !

and justified his standpoint by saying that his poetry cannot be [ree
[rom hith as there cannot be any house without a privy.

EJC";:M L:r-l- J'IJJ.JI b L}'h-’ Al e o "!"'.‘kjl"-g_.?""“i.!

Though he was once a Muhtasib his Diwan because of its
filth was proscribed for boys by the later police manual.®* But his
hith never worried his contemnoraries and his poems were 1n great
demand in different centuries. Often his Diwan would sell 50 to 70
din@rs.®® A good eulogist he was paid by a Fatimid Caliph 1000
Maghribt dinars for one single poem. He was also a satirist and his
sharp tongue was dreaded by rich and poor alike. He had as his
supporter in spite ol his immorality no less an aristocratic person than
the Sharil al-Radi who edited a selection of his poems.*® The same
immoral strain pervades the writings ol one Muhammad ibn Ahmad
Abu'l-Mutahhar al-Azdi, probably a disciple of 1bn al-Hajjaj, whose
dramatic monologue depicts in excellent Maqamat style the luxurious
and sensual life of Baghdad as enjoyed by the higher stratum of society
unafected by the pnTi_tir:al disequilibrium.®7

The disintegration of the Buwayhid empire was complete by
the time of the death of Bah& al-Dawla and the later princelings of the
dvnasty were too busy maintaining their position to be able to patro-
nise men ol art and learning. So reduced to penury was a prince
entitled Jalal al-Dawla that once he had to dismiss his porters and
bed-makers on account of poverty.®® Still this prince had in his court a
poet of outstanding merit in Mihyar ibn Marzwayh al-Daylami, four

82. Yat. 11,212-13.
83. Tbid, 214.

84. Mez, (tr. Khuda Bakhsh), 269.

85. Yat. 11,215.

86. [Eclipse 111,404.

87. His Magamal ed. Mez (Heidlberg), 1908.
88. [.j. VIII, 64. |
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volumes of whose Diwan have been published [rom Cairo.®® He
seems 40 have depended more on subsidies [rom courtiers than on any
royal grant. He wielded a great influence at court and took severely
to task on a number of occasions his clients all nobles and courtiers of
repute for delay in the payment of usual subsidies. A wazir of Jalal
I-Dawla Hibat Allgh Ibn Makula was the author of an encyclopaedic
work al-Tkmal of which only a portion is available in the British Mu-
seum.* In a period of decline when the prestige of the Caliphale
was at its lowest ebb the jurists of the time of Jalal al-D.. wla, the ‘Aqda
al-Qudat al-Mawardi and the Qadi Ibn Abi Ya‘la |-Farra expounded
the theoretical powers of the Caliphate in their works “al-Ahkam al-
Sultaniya”. The work of the name by al-Mawardi written from a
Shafi‘t point of view is very much well-known to need any comment
here. The work by Ibn Abi Ya‘la written from a Hanbali point of
view [ollows closely the “Sult@niva’ of al-Mawardi; but as they wrote
almost about the same time and it is not certain whether one took from
the other it is just possible that they ventilated the same spirit
of writing independently of one another.?!

Two other treatises one a scientific hook and the other a ma-
nual of mathematics are ascribed to the later Buwayhid period but

about whose identification I do not mysell [eel satisfied. The [ormer

a chemical treatise entitled [1!-'-‘-9" ' eE ) Szial | Ocn ] was written by one
Abu’l-Hakim al-Kathi in 426 A.H. and dedicated to a certain Ra’is
Abu‘lHasan ‘Ali ibn ‘Abdu’llah, who is taken to be a courtier of

Jalal al-Dawla.? The other work called Saitblud] Josl LS J{fvli Sl

&l __j-.’.d'ﬂ SR ey~ ) ) reviewed by Claude Cahen and considered to
be a work written under al-Malik al-Rahim, the last of the
Buwayhid Amirs in Baghdad, should to my mind be assigned to a later
period. The book, meant for training revenue clerks and officials,
contains questions and answers on revenue calculation.”™

e s i, e R IEIT BT TN TR E T DN N S W e D ol i e - s— R - - C e——— e ow o e mi

89. Cairo, 1925.

90. B.M. MS, no. or, 4585.

91. al-Mawardi, Ahkam al-Sultanmiya, Bonn, 1853 ; 1bn Abi Yala,
Ahkam, Cairo, 1638,

02. The book .is annotated by Stapleton and Azoo in the Memoirs

~ of the Asialic Sociely of Bengal vol, 1,n0.4,1905 p.47-70.,

93, Annales De U'Institut D Etudes Orientales D Alger, Tom 10 Anne

1952 p. 326-363.
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Parliculars of abbreviations used in this article :

M.—Miskawayh : Tajarib al-Umam vols. 1 & 11 of ‘Eclipse of the
Abbasid Caliphate’ Ed. Margoliouth and Amedroz, Oxford,1921.

[.].—Ibn al-Jawzi : al-Muntazam vols, Hyderabad, 1938-43
Yat.—Tha‘alibt : Yatimat al-Dahr vols.1 & 11, Damascus, 1302 A.H.

Irsh.—Yaqut : [rshad al-Arib 7 vols. Ed. Margoliouth London,
1907-1926

a.—Abu Shuja: *Dhayl Tajarih pllh“ﬁhtﬂ in original and translation
asvols 111 & VI of ‘Eclipse of the Abbasid Caliphate, Oxford, 1921.

Ibn Khall.-—Ibn Khallikan : Wafayat al-A’yan vols 1&11,Bulaq,

Fihr.—Ibn al-Nadim : al-Filnist. vols. 1&11, Ed. Flugel, Leipzig,
|871.

[.LA.U.—Ibn Abi Usaybi ‘a : ‘Uyun al-Anba Cairo, ]1882.

Muq.—Muqaddasi : Ahsan al-Tagasim fi ma'rifal  al-Aqalim  Ed.
Goeje Levden, 1906.

Ath.—Ibn al-Athir : al-Kamil, Ed. Tornberg, Leyden, 1851-76.
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HISTORY OF THE GROWTH AND DEVELOPMENT
OF NORTH-INDIAN MUSIC DURING
SAYYID—LODI PERIOD

Dr. A HavLmn

This paper will bring into discussion such music as conform to
the strict rules of grammar. This would necessarily exclude light
music and folk music. Secondly, it will consist of the history of music
which had evolved in northern India, as distinct from Carnatic music,
the latter being comparatively less influenced by Muslim contact.
Next, the scope of the paper is such that it will not touch either the
glorious age of Dhrupad of the time of Akbar or that of Khival during
the time of Muhammad Shah Rangilah.

The first Muslim contact with India started with the ‘Arab
conquest of Sind in A.D. 711. About three hundred vearsalter this
event the Punjab came under the occupation of the Ghaznavids. And
when Shih@buddin Muhammad Ghori defeated Prithvi Raj, the Mus-
lims m;f:iy extended their political and cultural activity from the
midlands to the western and eastern zones. It is very diflicult to say
what type ol music was sung by the Indians before the coming ol the
Muslims or what the style of singing was then like. Il any body comes
to me and claims to sing a pre-Muslim song, I shall accept the things
with serious doubts, because the style of singing like that of any
other fine art, including architecture and calligraphy, changes [rom
age to age and [rom province to province. And since the system ol
notation of Indian music is a product of comparatively modern times',
it 1s difficult to believe in the ‘purity of style’, when songs are trans-
mitted orally from generation to generation. If an attempt 1s made
to reconstruct Indian music from the treatises on the subject written
during the early MiddI& Ages in Sanskrit,the venture will not be a very
paying one®. Even Pandit Vishnu Narayan Bhatkhande, the greatest

]. The credit goes to Maharaja Saurindra Mohan Tagore
who is the author of many authentic books on music.

2. Emil Naumann, in his History of Music vol I, (Edited by
Sir F.A. Gore Ousley) p. 25, says that the nearest appro-
ach to theold Hindu music is most likeiy to be found
in the religious hymns of the Hindus of the present day.
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authority on music in modern times, does not give us any clear idea
on the issue. This much is certain that music was chanted in Sanskrit,
and according to Muslim authorities®, consisted of ‘Chhand’, ‘man,
'sut’, ‘git’. This is also certain that Indian music represented a very
elaborate and scientific system—as scientific asits astronomy and mathe-
matics'. When the Muslims came to this sub-continent as conquerors
they brought with them, a Perso-‘Arab system, which was in many
respects similar to the Indian prototype. The Perso-‘Arab system
ol the Muslims was evolved in the land of the Khilafat. Prof. Far-
mer, in his learned monograph on the ‘History of Arabian Music,
asserts that ‘“Arab Music was a product of indigenous growth. This
he proves by the similarity of musical terms and nomenclature of
musical instruments, in countries of Semitic civilization. For Instance
‘Ghin@’ (song), 1s ‘migulu’ or ‘minguly’ (lrom the root nagu to sing),
ol the Assyrians, and ‘nagan’ of the Hebrews. *Tabl" of the *Arabs
is * Tabbalu’ of the Assyrians. ‘Dufl” ol the ‘Arabsis ‘lof’ of the Hebrews
- ‘Qantn’ (dulcimer?) is ‘Quunor’ of the Jews. ‘Arab music in course
of the Muslim expansion into the Byzantine and Persian empires
was influenced ‘superhcially’ by the Greeks on the vocal side, and by
the Persians on the instrumental side. The scales of music were taken
bv the‘Arabs, according to Prof. Farmer, from the Greeks, whereas the
Persian indebtedness 1s writ large on their stringed instruments. The
‘Arabs call the ‘fret’ of the lute (d) *Dastan’, after the Persians, and,
like them they call the ‘first string’ ‘Zir’, and the ‘fourth string’*Bamm.
But nowhere has Dr. Farmer indicated anv clue to Indian influence
on the ‘Arab musical system. This appears to me very strange, and

3. Faqirullah (Saif Khan), Rag-Darpana, Aligath Muslim
University Mss.

4. In the introduction to Krishnavyasadeva’s Sangit R&ga-Kal-
padruma, Vol. IIT, Mr. N.N. Vasu, the editor, mentions
that there are, 16,108 Ragas and Raginis in Indian music
and the volume alone contains songs to be sung in one
thousand different R&gas. The writer of this paper thinks
that many of the Ragas, such as Aheri from the Akirs,

Gujri from the Gujars, Gandhari fram Gandhar etc. were
‘evolved at a later stage ; yet the number is indicative of

the fertility of Indian imagination, which could in its
sculpture, conceive of gods with many heads and many arms
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yvet this art of the Indians praised by Amir Khusraw?®, who was a past
masjer in the Indian and Perso-‘Avab Svstems, could not draw ‘Arab
attention. And yet in the court of Hartin there was an Indian amba-
ssador, and Duban the Brahiman, was translating in Hartin’s Bait-
ul-Hikmah, Sanskrit books into Arabic. 1 am of the opinion that
such a thing had taken place. Profl. Farmer himsell refers to Mas-
‘iidi, who in his Murtj-adh-dhahab, says that he [ully dealt with the
various kinds of music, used by the Greeks, Bvzantines, Syrians, Naba-
tacans, the people of Sind, Hind and people of Persia®. On the other
hand Lane asserts’ that most of the technical terms are borrowed
[rom the Persian and Indian languages. Furthermore, Indian music
itsell’ has incorporated certain Perso-*Arab airs such as Yeman, and
Hijj from Hijaz and Zangulah, corrupted into Jangla. Again, ‘Arab
music is similar to the systems ol the Greeks and the Indians, being
based on melody and not on harmony. Like the Indian and Greek
systems, ‘Arab music believes in its being In consonance with
nature, and is expressive of varied feelings such as pleasure, sadness,
fury, slumber, ecstasy and is also capable ol producing wonderful
cflects®. Consequently, the airs are sung (as in the Greek and Indian
systems), at fixed hours of the day and night. By the time the Mus-
lims came into the Punjab, their music had assumed a rigid Perso-
‘Arab shape and many of their airs bore close resemblance to the
Ragas and Raginis. Thus ‘Nawrtz' was akin to‘Lalita-Panchama’,
‘Q,andahﬁ'r['. ‘Iriq’ to ‘Malkaus’ and ‘Parva’, ‘Nish@purl’ to ‘Bilawal’,
‘Zangulah Chahargah’ to Asawari, ‘Paid-1-Azl’ to ‘Khat’, ‘Chahargzh
to ‘Gujri’, ‘Ashirdn’ to ‘Jaitsri’, ‘Rihawi’ to ‘Dhanasri’, ‘Zangiilah-

—

5. Amir Khusraw of Delhi says 'in his Nuk Sipahr, 111,
(Wahid Mirza, Amir Khusraw p. 184) “Indian music, the
fire that burns heart and soul, is superior to the music of
any other country. Foreigners, after a stay of 30—40 years
in India cannot play a single Indian tune correctly...... ..”

. Farmer, History of Arabian Music, London. p. 166.

‘Modern Egyptians; quoted by Farmer in his  Music and

Musical Instrumenls of the Arab. London, p, 175

8. Astory i1s given on page 145, of Farmer’s History of Arabian

Music of Al-Farabi's advent in Sailud-daulah’s court in
a beggar’s dress. On his recital, the court seized with a

: fit of laughter, then came sadness, fury of madness and

slumber. He fled before the court gained consciousness.

~1 Oh
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Hyaz' to “JaiuGauri, Mubarika-i-Karishma’ to ‘Bihagra’, ‘Saghir’
to Kalyan, ‘Bar’at’ to ‘Kanra’, ‘Gusha-i1-Azl' to ‘Shuddh Todi™. ;But
here ends the similarity between the two systems. The Indians belie-
ved that music was taught by gods and goddesses to the sages, even the
five major scales (RAigas) emanated from the five heads of Mahédeva,
the sixth {rom that ol his consort, Parvati. As such they considered
MUSIC as Smnur.hin_u; sacred and sacrosanct, and took it as a form of
devotion. T'o the Muslim music was a secular art, a means to joy
and a necessary accomplishment for kings, princes, nobles, poels, men
of letters, artists and cven holy men'®.  This secular aspect has been
very beautifully described by Irol. Farmer thus'! : the “‘whole
history, languagze, and social life ol the ‘Arabs may be summed up in
one word ‘phantasy’. Their literature, science and art certainly reveal
abundant evidence of this. Look at their architecture, it is more
decorative design and comnlicated pattern, than staple architecture :
their pictorial representations all point out to colour array and unde-
inable arabesque without organic arrangement. The same with their
music. It 1s the gloss, the variants, the ornaments’’. On the other
hand, i1t has to be remembered that the conscious aim of Indian art
is the portrayal of the divinity, an attempt to express the infinite.
If'urther-more, the Muslims brought with them a variety
of musical instruments, such as the Qantn'* (dulcimer);
the ‘Gd!®* (lute); the Chang (harp), the Ghichak (Arabic
Ghishak'); the rub@b (rebec of the Europeans'®); the Shahrud'®;

. = —  ——m 0 e— — . ma e CEET  —— = - ———

9. Naghmatul asrar, by Mir Mahammad, Muslim University
Aligarh MS. compiled during the reign of Aurangzeb.
10.- Ghubar-i-K hatir, Abul Kalam Azad, p. 321.

11. Vide, Farmer, Music & Musical Instruments of the Arab,
London, p. 193.

12. Qanun consisted of 72 strings divided into three octaves, the

carliest indigenous instrument of the Arabs, Farmer, History
of Arabian Musie, London pp. 152, 198,200.

13. Farmer, History of Arabian Music, London pp. 15,16,108,174.
14. [Thid. p. 210.

15. Farmer, Music and Musical Instruments of -the Arab, London,
lJ-l llg.

16. Shahrud, corrupted into ‘Sarod’ in India, was invented by one
Hakim Ibnul-Ahwaz. Vide Farmer, History of Arabian Music,

London p, 237; [or picture see frontispiece page ol the same
book.
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the Qitar (also ghithara, the Guitar ol the Europeans'’) the Qa-
bz falso Qunbus'®) ;the TambUr (pandore'?) Kamanjah (violin®®)
all being of stringed variety; Baq (clarion®’), nai (reed-pipe, flute)
Surnai (surna?®)—-all piping instruments; naqqara, (Kettle-drum®,
military drum); sanj (plural suntj*'), daff, (tambourin), Tabl
(drum) dhol*;——all timing instruments. They even brought music
as an insignia of royalty. The practice of playing the naubah or
naubat, military music, at regular intervals by a band of musicians
playing in turn in the household of the Khalifahs started during the
carly ‘Abbasid times. Beginning as a military band, played by the
‘Arabs at five prayer times, it became the most important emblem
(maratib) of the Khalifah’s sovereignty. Later on, usurping
chiefs were conferred this privilege by the Khalifahs. During the
. Saljuq times, the practice continued with specific distinction as to the
class and number of the naubahs and the type ol musical instru-
ments to be used by the Amirs. Recipients of this honour were ran-
ked as holders of three, four and five naubahs®®. The practice be-
came widely prevalent during Muslim rule in India, so that the honour
was bestowed upon feudatory princes, and even Hind@ rulers without
exception maintained Naubah as the insignia of their royalty?".

17. Farmer, Music and Musical Instrumenis of the Arab, pp. 06,209,

18. Farmer, Music and Musical Instruments of the Arab, p. 119.

19. Farmer, History of Arabtan Music, London, p. 5,7,55.

20. Z.Barmi, Tar Firozshali, A. 5. B. Text p. 1062.

21. Ibhd, p. 210.

22. Ibid, pp. 121, 154,208.

23. Nakeres of the English; Farmer, History of Arabian Music,
London p. 210,

24. Farmer, Hislory of Arabian Music, London, p. 155; Jhamh of
the Indians.

25. Dho! of the Indians.

26. Nasir-Khusraw refers to ‘btig’ (clarion), the surna (reedpipe)
Tabl, Dhol, Kus (kettledrum) and kasa among Fatimid emb-
lems of sovereingty. Later on it appears the number in-
creased to even seven and in India the practice was of play-
ing a naubah during each ‘pahar’, there being eight such
during the day and night.

27. The writer has heard naubat being played by instrumentalists,
at the naubatkhana of the Maharaja of Mysore, in 1941, most
of the musicians teing Mu.lims, It was for naubah ser-
vice that musicians were sought after and patronised.
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The early Muslim kings indulged in music and were fond
ol both the Perso-‘Arab and Indian varieties. Like the Qainas (dan-
cing girls of ‘Arab), the Indian dancing girls were trained *fo the

art by Kaliwants and Patras. This is corroborated by the accounl

of the revelries of Sultan Mu‘izuddin Kaiqubad (A.D. 1236-1290)
who ascended the throne of Delhi at the age of seventeen years. He

was instructed by his father Bughri Kh@n not to drink wine or give
access to the musicians and dancers. This dismayed the practsers ol
these arts®*®. And when the Sult@n marched in procession from Awadh
to Delhi after meeting his father the ‘Arbab-i-tarab’ laid down
a trap lor the Sult@in, so that at each stage of the journey, voung
and fair-looking girls, buffoons and ‘bhands’ trained in singing, ins-
trument playing and dancing, greeted the Sult@n with their enchanting
art. They sang Persian and Indian music. Yet the Sult@n kept fast
o his promise. At this the trainers made the fair ones mount on
horse-back, and they rode straight to the Sult@n’s camping place. The
Sult@in at last stopped to listen to them and broke his promise by
drinking wine. The whole journey thenceforward became a proce-
ssion ol drunken revelry, and debauchery and the phase lasted even
alter the Sult@in had settled in Delhi, and the infection spread on to
such a large scale among the citizens of Delhi, that people had no
other business than pleasure, merry-making, arranging bouts, eating,
singing, hearing music, love-making, mixing with the pretty, playing
chess.........* Di@’uddin Barni who was young at that time heard the
story from his father, the Mu‘izzul Mulk, who happened to be in the
procession. It is interesting to note that Indian and Persian music are
mentioned separately by the historians. A stage in the development
of Indian music was reached during the reign of Sultan ‘Alz’uddin
Khalji, when with the conquest of Hindu states of the Deccan, a
number of Hind@ musicians migrated to the north to seek the patro-
nage of Muslim kings and nobles. A story is told in every music book
old and new?, to the the effect that one Nayak Gopal, a very reputed
Deccani musician whose palanquin was carried by two thousand of his
devoted followers, came to the court of Sultan‘Alg'uddin Khalji (1296-

1316 A.D.), and challenged Amir Khusraw, the Sultan’s poet-laureate
and musician-in-chief. Amir Khusraw accepted the challenge but

28. Vide Barni, Tarikh-i-Firoz Shahi, pp. 156-167.
29. Ihd, p. 167.
30. Rag Darpan, Faqirullah, Mmhm University Aligarh MS. folio.14b
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feigning illness, absented himsell from the court. In fact, he managed
to conceal himself behind the king's throne for seven days in succe-
ssion when Nayak Gopal gave his performances. On the eighth day
he emerged from his refuge with his disciples, Samat and Niaz?' and
gave magnificent recital of all the techniques of Nayak Gopal through
qawl songs composed in Arabic, Persian and Indian tongues and some
in meaningless jargons (as in Tarana®®). Then he sang the Perso-
‘Arab songs such as Qawl Naqsh, hawa, nigar, gul, basit®, set in
his own composition to the joy of all present. Nayak Gopal accepted
defeat saying that he could not compete with a thiel. The above story
furnishes, in my opinion, an incontrovertible proofl of the beginning
of the fusion of the Indian and Perso-‘Arab systems. Amir Khusraw
became so proficient in Indian music that he was conferred the title
of N@yak (that is, one well-versed in  the theory and practice of music
of the past and present), an honour denied to the great Tansen, who,
was only a ‘gandharva’ (one prohcient in playing the past and pre-
sent ragas). 1 was perfect”, says he, in the Ghurratul-Kamil,
“In both the lines (poetry and music), and had practised both in pro-
per way; that I had written three daftars (volumes) on poetry, and
if I were to write on music, I could have composed three volumes on
that science too”* Amir Khusraw invented many airs like Sanam,
Ghanam, Zilaf, Sazgari, Yamin, ‘Ush-shiaq, Mu‘ifiq, Ghira,
Farghna, Firudast®. T

We do not get any clear clue to the progress made by this
art in the court of the Muslim kings. Its evolution was contributed
by many factors, and its best early period came in the fifteenth cen-
tury, when, after the decline of the Delhi empire, numerous provin-
cial dynasties sprang up. The rulers found in music and musicians,
means for transmitting their names and [ame to posterity. Its evo-

ution came {rom ;:—

_ﬁ -

31. Tradition has it that they are the founders of the Indian

0 awwali, music.

32. Defined by Prof Farmer as diversions of rhythmic modes.

33. According to Sh@hnawaz Khan (Mirat-i-Aftab-numa, Mus-
lim University of Aligarh, MS. p. 520 Khusraw sang

Qawl first, composed in Arabic and Persian words, in
Khat Rag (of the present Asawari That), in *“Yaktal’ (Ektal)
that is a ttme measure of 12 beats, six pairs.

34, Wahid Mirza, Amir Khusraw, p. 146.
35. [Ibhd p. 240.
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a) its patronage by Muslim Sufis,
b) its cultivation by the poets and Bhagats in the hfteenth and six-
teenth centuries,

¢) the introduction of a new singing by Husain Shah Sharq1*,

d) Its patronage by kings and nobles all over the country, and

e) through its re-orientation by Raja Mansingh Tonwar of Gwilior.
(1486-1516).

(a) Indian music owes a deep debt of gratitude to the religious
movements in India. Muslim mystics, being the ambassadors of Mus-
lim culture, used music as a vehicle for the spread of their cult, h}ng.
hefore its patronage by Mushm kings?*. The Muslim mystics of the
Chishua, and, I suppose, of the Suhrawardif order as well®®, spread
the knowlege and indirectly a taste for music. The Chishtid mystics
allowed Sama‘ (music) to be played with the accn:t{]?animent ol
‘dafl” only in their devotional gatherings as a means of inspiring spriri-
tual ecstasv and the Khangahs of Multan, Ajodhan (Pakpattan),
Delhi, Gaur and elsewhere did a useful service in spreading a taste
for music. Shaith Niz@muddin Aulid of Delhi, who saw several
kings being raised on the throne of that great city, and had the courage
to refuse persistent calls sometimes from tyrant kings, was very fond
of Sama’‘ and Hindi Ragas (Multani particularly), and gave a grea
impetus to music®. Amir Khusraw and his disciples, Samat and Niaz,
the latter two being recognised as the founders of the anw‘ﬂ'ﬂ
school of Indian music, were in attendance at the musical assemblies
of the great Shaikh. Shaikh‘Ala’uddin Lajuri was a gifted Hindi musi-

cian. Maulangd Abul Kalam Azad in his Ghubar-i-Khatir'® has

quoted a specimen of his musical composition. Maulana Jamali.
the mystic and poet of Sikandar Lodi’s court, was an expert

16. Vide writer’s article on Husain Shah Sharqgi published
in the Procecdings of Indian History Congress, Patna Session,
1946, p.245 fi.

37. Abul Kalam Azad, Ghubar-i-Khatir, p. 320.

18 Invention of several airs, including Multani- Dhanasri, and
Puriya-Dhanasrt are atiributed to Hadrat Bahauddin Zaka-

ria Quraishi Multani, vide Mirat Aftab-i-numa, Shahnawaz
Khzn, Aligarh Muslim University Ms. p. 519.

39. ‘Abdul Haq, Urdu ki [ptidai Nasho wa numa men Sufian-i-Ki-
ram ka Kam p. 17.

40. IThid p. 323.
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musician®!. Shai'th ‘Alf@i, a contemporary of the Lodi and Stirt rulers.
the fqunder of the ‘Al&i Order, indulged in music!?,

(b). Bhagats:—Indian music derives its form and spirit from the
Bhakti movement of the fifteenth and early sixteenth centuries. The
debt that this fine art owes to the Bhakti movement can never be

exaggerated. Paradoxical as it may sound, there was hardly any
distinction between music and poetry till recent times. Music was
an accomplishment which no poet could afford to miss, and musicians
were poets and composers at the same time*. Poets like Jayadeva,
Amir Khusraw, orVidyapati Thakur, were exponents of Indian music.
The verses composed by poets were meant not merely for recital,
but for being sung in a proper manner to the tune of recognised melo-
dies of the Ragas?'!. Since the aim of such poetry was to rouse devotion,
that i1s Bhakti bhiva or bhakti ras, music was recognised as the
safest, surest, and quickest vehicle for evoking the devotional attitude.
But the most permanent impress on Indian music and dancing was
made by the poets of the Krishna Cult?®. Music with them formed a
part of spiritual discipline. A study of the Granth Saheb, the
Holy Book of the Sikhs, will convey to the mind of the reader the idea
that every Bhagat, whether he was N&madeva, Raidasa
or Guru Nanak, composed poems to be sung in particular airs. So-
nnets of the Bhagats were not arranged in order of chronology, or
in a personal order, but only under recognised ragas or airs. Baba
Rimad®sa, the inventor of R&madasi Malhar,Nayak Dhondu,whose
songs are extensively quoted in Sangita Raga-Kalpadruma Vol.
III, lived in Vrind@vana, and were patronized by the Stri and early
Mughal rulers'®. It may be pointed out incidentally that Sturadasa,
son of Baba Ramadisa who was also the inventor of the Strad@si,

e p—

41. Abul Kalam Azad, Ghubar-i-Khatir,

42. N B. Roy, Successors of Sher Shah.

43. Vide Sangila Raga-Kalapadruma 111 by N.N. Vasu for the
innumerable songs composed in chaste verses by musicians
like Nayak Baiju, Nayak Dhondu, Nayak Charju, Swami
Haridas of Vrindaban, Mizan Tansen and others.

44. Micra Bandhu Vinod, Hislory of Hindi Lileralure vol.l,

| pp.73-101.

45. Ram Chandra Cuklz, Hindi Sahitya Ka Ithas, p. 130.

46, Miral-i-Aftab Numa, Shahnawaz Khan Muslim University
Aligarh MS. 522.
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Malh3r, sang the Crimad Bhagwadgita from beginning till end
before Vallabhacharya, his spiritual guide. It was through Chaitanya
that the whole of Bengal sang Krishna Bhakti, because Chaitanya, who
himself was fond of singing Vidyapati’s songs, made Sankirtan (chorus
singing) the vehicle ol popular devotion for the members of his Or-
der. Vrindavana became the centre of the Bhagats of the Vaish-
nava cult, and after Suradasa i1t became a part of the devotional exer-
cise of the Bhagats, to sing songs with Braj-bhUmi as the back-ground
particularly those associated with Krishna’s childhood, the love of the
Gopis and of Radha for Krishna in various ‘rasas’ or moods, such as
Bhakti, Cringara (passion), through Samyog (Union) Viyog
(separation). The love between Radha and Krishna was an alle-
rory for the love of the devotee for Vishnu, the loving and all-perva-
ding Hind@ God. It is impossible to discuss in this connection every
Bhagat in detail. Swami Haridasa of Vrinddvana, the founder of
the Tatti Order, was a past master in music. It 1s said that Akbar used
to call at the Swﬁmfji, along with Tansen, the former’s disciple, Incog-
nitu, and at Akbar’s beckon, Tansen would begin singing in a wrong
manner, whereupon the Swamiji would chant the correct version over
again'’,  Mathur@, till late, held the reputation as the centre of the
best Dhrupad singing in Northern India. The great Bhaktin
Mira Bai, widow ol Bhoj R@), son of Rdana Kumbh of Mewar, has
enriched classical music by adding the air Mira Bai ka Malhar's.
The study ol the Holy Granth confirms the impression that music
was made use of for improving manners and morals. [ have counted
no less than 54 different varietics of Ragas in the Granth. It is in-
teresting to read on p.104 of the Urdtd Edition of the Granth (Nawa-
lkishore press, Lucknow), Criraga, being mentioned as an air which
attracts people as a real guide does to the devotec®®. At the end of the

47. Vide, Rai Bahadur Pandit Sukhdev Bihari Misra ‘Hind:
Sahtlya aur [Itihas, Patna University Lecturers, 1934.

43. Raja Nawab ‘Ali Khan in his Marif-ul-Naghamat vol. 11,
Luchnow, has given a Dhrupad (with notation) in Mira bai
ka Malhar sung by Raja Husain Khan of Lucknow,

49. Ragan wich Srirag hat jise such ﬂ'ﬁars pivar : Sada hart sach man
wase, nichchal matl apar.

Tr. Among the Ragas, there is Crirag for which people
develop a love

The eternal Hari takes abode in a truthful heart and
a steady mind 1is redeemed.
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Granth there is a separate versical discussion on the Ragas bearing
the heading Ragamald. It discusses the Ragas and Raginis
under the old sixfold division. It 1s noteworthy that in this
as well as in the body of the book, many Ragas are mentioned which
have become obsolete or are rarely heard these days. These are Asa,
Manjh, Sukhmani, Marwar, Prem.Ashleki, Salu, Gajdhar
(elephant-catching) Kedara, Dharant, Sindor, Nand, Bhaskar,
Chiioder Vinoda, vinoda, Kachheli, Kuntal, Rama, Kamail,
Kusum and Champak.

It 1s known to every body acquainted with the life ol Baba
Nanak, that he always took in his company Mardina, a rubab-
player to sing his verses and no occasion was missed [or setting to tune,
verses suited to the occasion. So lar about Bhakti music. It 1s to be
remembered that the Bhakti Bhava (attitude), while nursed in the
luxurious Mughal court, changed into Cringar (passion, passionale
love). This was even true of other forms of fine arts such as poetry™.
At present the boyhood scenes of Krishna, his pranks with the gopis,
twisting their wrists, breaking their pitchers and bangles, or barring
their way to the water-ghats of the Jumna or even Radha’s pangs
of love for boy-krishna, are taken, not in their allegorical sense, but
for provoking mirth and enjoyment. The whole literature of Khiyal
school of music, which is secular in its origin and outlook, is identi-
fied with this aspect of Krishna’s life in Vrindavana.

(d) 1ts patronage by Kings and mnobles.

| During the Middle Ages, as at the present time, music depen-
ded much for its cultivation and progress upon the patronage of kings
and nobles, that is the privileged ones who had the means and in-
clination to keep the musician on their pay rolls. Most of the Muslim
kings did not bother much as to what the Muslim legists and cano-
neers of the past or of their times opined about the legality of music.
With the break-up of the Delhi empire and the establishment of pro-

vincial dynasties and semi-independent kingdoms® vocalists and instru-

mentalists found a warmer welcome with rulers who competed with
their contemporaries of a neighbouring kingdom in the matter ol trans-

50. RAm Chandra Cukla, Hindi Shahitya ka Iiihas, p. 109.
51. Vide writer’s article on “Some Minor Dynasties of North-
ern India During the |5th and 16th centuries”, published
in December 1948 issue of the Journal of Indian
History, Trivendrum. :
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mitting their names as patrons of literary men and artists. Thus
Sult@in Zainul-‘Abedin, king of Kashmir (1416-67) was patron of music
to such an extent that he had the musical instruments of the court
musicians embroidered with leaves of gold, and ordered Ludi Bhatt,
his court musician, to prepare a standard book on music. He used to
get literature on music from R#ja Dungér Sen and his son Kirat Singh
of Gwalior®®, Moreover, it was during Sult@n Zainul-‘Abedin’s reign
and probably under his patronage that Kalin@tha wrote, in about
1450, a commentary on Sangit Ratnakara. The latter, being the
first authentic book on Indian music, was written by Sarangadeva
(1210-47), a musician of the Yadava kings of Devgir®. Even a reli-
gious zealot like Sikandar Lodi, who was a strict adherent of the Ca- |
non Law, had made it a habit to go to bed after listening to music.
Ni‘matullah Herati, in his Makhzan-i M@E:ﬂ, ‘Abdullah in his
Tarikh-i-Da’udi, and Yadgar Ahmad in his Tarikh-i-Salatini Afa ghi
nah (Tarikh-i-shahi) have all mentioned that he evaded the letter
of the law by making musicians and instrument players give a display
of their art in the camp of the two Sayyid nobles, Sayyid Rihullah
and Sayyid Ibn Rasil, situated near his own tent. He did this per-
haps following the example of the °Abba@sid rulers who allowed a
silken curtain to be dropped between them and their musicians, giving
performances. Sikandar had four slave boys, one skilled to play on
the Chang (harp) the second on Q3anln, the third on the Vin3,
the fourth on Tunbtr (Pandore). There were four Surnai {%l_l_ahnii}
players in his Naubat-Khana. He had a hiking for four airs such
as Husaini Kanra(supposed to be invented by Husain Shah ﬁharqﬂ
Kidara, Mali-Gauda and Kalyan®. The information that two
Sayyids werc patrons of music is very interesting. Ibrahim Lodi
had a number of dancing girls trained in singing and dancing, and
after the conquest of India by Babar, they were delivered to the Mughal
Begams.5® Mahmud Lodi, brother of Sikandar Lodi, who was raised to
the throne of Bihar, h}-’ the Pathans after the _hﬂ.tﬂt of Kanwa@h, was
a lover of music. Husain Shah E_harqi and Raja Mansingh Tonwar of
Gwilior, as will be nutir.:r:E, were musicians of high accomplishments.

s2. Nizamuddin, Tabagal-i-Akbari, Vol. 111, p. 439. &
53. Herbert Popley, Music of India, p. 14; Macdonald India’s

Past, Oxford, 1927, p. 172. . |
54 The three historians referred to before, give different lists

of the four Ragas. :
55. Memoirs of Guifﬂd-:m Begam, Tr. by Mrs, Beveridge, p. 9J.
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The pre-eminence of Biz Bahadur, the last king of Malwa, can be
testiied from Abul Fadl's references in the Ain-i-Akbari®®. He was
one of the great musicians in Akbar’s court and fourth in the list. His
consort, Riipmati, was an accomplished songstress and composer.
Salim Shiah Sir was a composer and most likely, a musician as well.
Songs ::nmpnscr.l by Sult@in Salim and Baz Bahadur of Malwa are
quoted in the third volume of the Sangita Raga Kalpadruma®. Baz
Bahadur and Mian Tansen received their training from ‘Adil Shah

Sir who reigned over the eastern districts of Northern India with

Chunar as his headquarter. °‘Adil Shah (Adali) was a matchless
musician®. Muzaffar Shah of Gujrat (1511-23),whose piety and devo-

tion to the religion of Islam have been praised by Babar in his Memo-

irs, could play on any musical instrument. He staged a drama of

Saraswati, the goddess of learning and music, after six months of

preparation and for it the best jewellers and dress-makers were commi-
ssioned®. Bahadur Shah of Gujrat (A.D.1526-37) was the patron
of many famous artists like Nayak Baiju and Nayak Gopil. Nayak
Baiju, formerly a court musician of Raj& Vikramajit of Gwalior, in-

vented the Bahiiduri Tn-:;l‘:: in the name of his patron Bahadur

Shah. Hisown name is written on Ragas like Nayaki Kanra, Nayaki
fm;l'f, and Nayaki Malhar, practised to this day by artists of high
accomplishments. On the day the Mughals entered the city of Ah-
madabad, following Bahadur fi_l‘lﬁh’s defeat and flight, a general
slaughter was ordered by Humayun, and after a good deal of blood-
shed, Nayak Baiju, nicknamed the Baora, (the crazy) was caught
by the soldiers. He would have been executed but for his prompt
-suggr:stiﬂn. that he would give the equivalent of his weight in solid
gold, if he could be brought before the emperor. On the way one
J hushhal Beg pleaded for Baiju by saying that he was a musician and
]r.ingT:uf the dancing girls®®. When taken before the emperor, he said,
he was a musician and would merit any punishment after he had

sung. He sang a song with tht: l’ﬂllc-wmg theme.

56. Blochmann, I, 681 E

57. For Shah Salim’s song see p. 69, song no, 26; for that of
Baz Bahadur, p. 69, No, 23. One of the chief musicians of

his court was. Baba Ramdas.
. 58. Badaoni, Muntakhab-ut-Tawarikh, vol. 1. Tr. p. 434

59. Bayley, History of Gujrat, p. 390.
3 Q0. - Mirat-i-Aftab Numa, Muslim University, Aligarh Ms. p. 522
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‘None remained whom you could kill with the sword of thy blandish-
ment.

But you resurrect the world (first) and kill it afterwards.’®

The emperor was so pleased that he” expressed his readiness
to give him anything he wanted. Baiju pleaded for the stoppage -
of the slaughter and it was done. Soon after, when he rejoined Bahi-
dur Shah, the latter cried out on seeing him, “I have regained all I
had lost, and the sight of Baijjti has taken all my grief, and sorrow.

When Sher Shah attacked Raisin held by Piran Mal in 1544, his
consort, Ratnavali sang heroic melodies, before he went to offer
battle. Rai Silahdi (afterwards Salahuddin), chief of Raisin, had
at the time of the storming of the fort by Bahadur Shah II of Gujrat,
four bands of dancing girls, unrivalled in music andqam:ing and each
one of them had two attendants and fﬂrt} damsels held torches when
the dancers performed.®®

(c) Husain Sh#h Ehﬂrql. Now coming to the contribution
of Husain Shah E'l'lEllf.ll (1457 to 1483 in Jaunpur; and for
the next eleven years in Bihar) to Indian music, it may first
be said that he was the greatest inventive genius after Amir Khusraw
of Delhi. He bore the title of Gandharva®. His reputation as a
musician of rare accomplishments had spread all over India. His
inventions include 12 Syams such as Malh@ir Syama, Gaur Syama,
Bhopal-Syama and [our out of the 14 Todis, one Asawari, long
known as Husaini or jaunpuri Asawari or simply Jaunpuri as it
is called by its abbreviated name at the present time and Jaunpuri-
Basant.®® He also introduced the Arabic air named ZangTlah corrup-

ﬁl This is on the authority of Shahnawaz Khan's Miral-i-Afiab
Numa, Muslim University, Aligarh; Ms. p. 522. It is to be
remembered that this couplet was presented to Nadir®
Shah on the occassion of his sack of Delhi in 1739.

62. Bayley, History of Gujrat, p. 366.

63. Mirat-i-Aftab Numa, Shah Nawaz H.han, Muslim Univer-
sity Aligarh Ms. p. 519.

64. Nishat Ara Ms. in the Private Library of the late lamented
Sadr Yar Jung, Dr. Hahlhur-Rahman Khan Sherwani at
Habibgunj, Aligarh Dist,U.P. The Ms. is of the time of

Shah Jahan.
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ted into Jangla, and made it into a very popular air of Jaunptur.*®
Husain Sh&h has left an undying name through his invention of the
Khiyil school of ornate music. Unlike Dhrupad which is static
and conventional, and aims at rousing an attitude of devotion,
Khiyal aims at creating joy, rather new joys by the multiplication of
melodies in an unceasing rhythm. Production of beauty through no-
tes arranged in ‘tans’ or strings of melodies, is the aim of the artist.
Khiyal, by the nature of its aim and the fleeting character of its gait
‘befits secular music for which it stands. It has to be remembered that
the Khiyal type of music became popular during the reign of Sh@h-
Jahan®, when a taste for beauty and refinement in all branches of art
and craft had set in. Even then Dhrupad held a predominant
position.

(e) R&FjAa Mansingh Tonwar and Music.

Indian music was profoundly influenced by the activity of
Raja Mansingh Tonwar (1486-1517), of Gwalior. Gwalior by its
geographical position was in the border of the two main streams
of music, Hindust@ni and Carnatic, and the Gwalior Darbar patro-
nized music and musicians on a lavish scale. Mansingh, who was a
musician with a rich voice, comparable to two men singing together,
possessed also a unique style®”. The catholicity of his heart has been
praised by Farishta.®® He appears to have been influenced by the new
type of singing introduced by Husain Shah Sharqi. He introduced
a new style of Dhrupad singing in Hindi. Before this Dhrupad
used to be sung in Sanskrit in the archaic style.®® The Raja had as
his consort Mriga Naina (dear eyed), as accomplished a musician as
himself. He composed a large number of Dhrupads and set them to
tune through his chief court musician Nayak Mahmud.”® But by
far his greatest service lies in his classification and codification of the

65. Idid.

66. Vide writer’s article on ‘Music and Musicians of the court nf
Shahjahan’ 1n the Islamic Culture, Hyderabad, Deccan,
Oct. 1945, Vol. IX, No. 4.

67. Mirat-i-Aftab Numa, Shahnawaz Khan, Muslim University
Aligarh Ms. 521.

68. Farishta comments on his death saying that though he
was a Hindu, at heart he was a Muslim.

69. V.N. Bhatkhande's Presidential Address at the all-India
Music Conference at Baroda, 1916.

~ 70. Man Kautuhal, Muslim University Aligarh Ms.
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Indian Ragas and Raginis. On account of the coming of the Mus-
lims who introduced new melodies and new techniques, many *figas
had changed their forms and had become mutilated beyond recogni-
tion. T'o remove this fluidity and restore uniformity and purity in Indian
music, he entrusted the task of classifying the Ragas and giving them
a correct form to a body of experts including Nayak Bakhshu, Nayak
Bhannu, Nayak Pande and his court musicians, that is, Nayak Mah-
mud, Nayak Lohang and Nayak Karan.” This commission, after a
great deal ol research, prepared a full text-book after examining the
form, past and present, of every Raga, in detail and laid down rigid
rules of grammar, and fundamental principles of scales and notes.
The book was given the name of Man Kautuhal (Curiosity of Raja
Min), and embodied a list of Raginis, arranged under the six tradi-
tional rAagas or major scales. The list included almost all the airs
introduced by the Muslim musicians in the country.’® This classi-
fication marks a decisive step in the evolution of North Indian
music and dilferentiates the latter for all times to come, from the De-.
ccani system. At the same time, this classification gave to Gwalior
a pre-eminence in the field of music during the whole of the Middle
Ages, so much so that Gwalior provided the bulk of the musicians and
instrumentalists during the rule of the Imperial Mughals.

The foregoing observations have proved that a curious blen-
ding of the Perso-‘Arab and indigenous systems of music had taken
place during the period under review yielding to the evolution of a
single type for the whole of northern India. The synthesis reached
a climax during the rule of the Mughals.

It was not on the customary munificence of the Mughal em-
perors or their whims in playing the patrons of artists that a great
heritage was built up. This change was reached by a pracess of slow
evolution, and the ground was prepared on a large scale during the
15th and the early part of the 16th centuries. Dhrupad, reformed by
Raja Mansingh, held the field in northern India, till Khiyal, its
rival, superseded it in popularity during the middle of the 18th

centruy.”
71. Faqirullah, Man Kautuhal, Muslim University Aigarh
Ms. p. 14 |

72. Vide writer’s article on Some rare Ragas in Indian Music, pub-
lished in the New Horizons, Allahabad, November |1946.

73. Vide writer’s article on the Euvolulion of North Indan Musie,
published in Muslim Year Book Bombay, 1949.
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THE COGNOMEN, GANGUI, ATTACHED TO
THE NAME OF THE FOUNDER OF THE
BAHMANI KINGDOM

Dr. 5. A. Q. Husamu

As for a partof Bahman Sh@h’s name, Gangui' or Kankai,?
several explanations have been offered, and I am going to add one
more to them. #According to Mawlawi ‘Abdu’l-Wali, the term is a
distortion of the name Kaika'us®. Professor Sherwani explains the
term in two different ways—that the word Gangt may be a corruption
of the epithet “Gungu’? (dumb), or that it may be the distortion
of the name Kakiiyah®. Dr. Qanungo thinks that Hasan ‘“was

either a Hindu convert himself or the descendant of a Hindu convert,
belonging to the Gango subdivision of the Arain, commonly known
as the Rain tribe of the Punjab’'® Again we have the most popular
story spread by Firishtah that Hasan called himsellf KankGi after
his Brahmin master Kankt Bahman’. 1 believe that the word should
be read as Gangawl being a noun of relationship formed from the
word Gangi, a suburb of Miraj® with which Hasan’s early life seems
to have been closely connected.”

Let me deal with the explanation offered by Mawlawi ‘Abdu
'-Wali who asks: “‘Is it the Dakhni corruption for Kaika'as, the name
of the King’'s father?’’!® He suggests that the king could have been

1. Burhan-iMa’'athir, by Sayyid ‘Ali bin ‘Azizillah Tabataba, Dihli,
1936, p. 1l.

2. Firishtah, Vol. 1, Lucknow 1281 A. H. p. 273.

3. Jownal and Proceedings, A. S. B., Vol. V, p. 463.

4 Fournal of Indian History, Vol. XX (1941", Part I to III, p. 98.

5. Ipd.

6. The Dacca University Studies, No II, Vol I, (1936), p. 144.

7. Pirishtah, Vol. I, p. 273.

8. The Indian Antiquary, Vol. I, p. 273.

9. Ibid.

 10. Fournal and Proceedings, A. S. B., Vol. V, (1909) p. 463.

—




66 DR. S.A.Q. HUSAINI [ J.A.s.P.

called wwufﬂ just like 54 it w8 which would mean Hasan
son of Kaika'is. According to him, 1f' the last letter of Kaika'ts is
" left out, “the word may give rise to the following variants: Kaika'n,
Kankdu, kankd, Gangi, etc’’'.

This explanation stands to reason and has been approved by
an expert like Wolseley Haig.'®. But the difficulty comes in when
we consider, how it happened that we do not come across a single

manuscript with the (~. Moreover, I see no reason to suspect that
the Dakhni dialect would have dropped the final (_~ and substituted

a \y for the _¢ between the two S 5. The _¢ sound is found in all the
local languages. Moreover, 1f 1t was his father’s name and as such for-
med an integral part of his name, it should have found a place in the
contemporary inscription which was placed over the mosque in his
capital or in some of his coins just as his son, Muhammad Shah, has

called himself =~ Jes# (Muhammad, son of Hasan) in one of
his coins?®.

Further, we have the writings of two contemporary writers
with us—the Futahu ‘s-Salatin of ‘Isami and the Tarikh-i-Firaz Shahi
of Barani. ‘Isami, who wrote under the direct orders of the Sultan,
could not have omitted the epithet Kaik@ us if it formed a part and
parcel of the name of the monarch. Barani, who was in the Deccan
at the time of Hasan’s revolt calls him Hasan Kanku,'* and it is highly
improbable that even Barani should have corrupted the name Kaika'us
into Kankuw. Dr. Qanungo is quite right when he writes “From
the time of Z{}*au'd{ﬂn Barani down to our own time Gangu or Kangu
has thus been found corrupted once and once only and that too in a
single manuscript. Even in this case Sir W. Haig’s authority, namely,
Maulavi Abdul Wali, is not certain about the reading of the word
Kakuya. The Maulavi only suggests whether this is a Dakani corrup-
tion for Kaikaus, the name of the king's father. We say itisnot (a
corruption) because the Deccan was the home of Iranian emigrants
and no Persian history of the Deccan from Burh@n-i-Ma’zathir to
Basatin-i-Sal@itin ever commits such a mistake, or uses Kakuya for

11. Ibid. by
12. Cambridee History of India, (1926). Vol. I1I, p. 373.

13. 7. A.S. B., 1923, Numismatic Supplement, No. 24 (at the end
of the Volume). ~

14. Barani, (Bib. Ind.) Calcutta, 1862, p. 520.
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Kaikaus, a name which a Muslim, particularly an Irani, picks up from
nursery tables””.’ On the whole I am convinced that Mawlawi

‘Abdul-Wali’s explanation is not enough and that we have to find
some other explanation for the term.

Prolessor Sherwiani explains the term in two different ways,
viz., that Gangu was a corruption of gungtl, meaning dumb'®, and that

the word may be 4,55 (Kikiiyah)! as found in a manuscript of the
Haft-Iqlim.'® (D/347 A.S.B.). Let us examine these two explana-
tions one after the other.

Regarding the former explanation the learned Professor writes
“As we learn from the contemporary ‘Isami, ‘Ali Shah’s sobriquet was
Natthl, a very ordinary nickname of male children who might have
had their nose pierced through some superstition. The next boy's
name was Gangu, possibly a corruption of gungl, meaning dumb,
perhaps alluding to the infantile dumbness of the child, Hasan. This
allusion to the weakness was no doubt responsible for the fact that it
does not occur in ‘Is@mi’s work, the Futiihu ’s-Saldtin, which is other-
wise replete with the names of Hindu and Muslim friends and foes
of the new King.’"1?

1'his inference of Professor Sherwani has at least two flaws.
Firstly, the king’s defect (dumbness) is purely a supposition for which
there is no documentary or literary basis at all. Secondly, that the
word Gangt is akin to the term, gungt, is the only basis and again
we have to depend on a process of corruption. Therefore, the explana-
tion that Gangt is a corruption of gungii, I fear, is not satisfactory.

Now turning to the term, Kakiyah, the following is Pro-
[essor Sherwani’s explanation: “It remains now to explain the signi-
ficance of the mysterious Kaktya which Mawlawi ‘Abdul Wali*® con-
siders to be a corruption of the word Kaikaus while Messrs. Oturkar
and Khare think it to be a form of Gangu. Asa matter of fact the
Kakuyids were the rulers of Isfahin and Hamadan from 385/1007 to
433/1051. The dynasty took its name from Kakuya which, in the

15. The Dacca Uniwr.'..‘i{; Studies, | Vol. I, No. 11, (April 1936),
p. 139

16. Journal of Indian History, Vol. XX (1938), p- 98.

7. Baram, p. 516.

18 & 19. Ihid, p. 520.

20. Fournal and Proceedings of A.S. B., Vol. V, (1909), p. 463.
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Dailamite dialect, means a maternal uncle, as its founder, Muhammad
was cllled Ibn-i-Kakiya, as he was the son of Dushmanziar Rustam,
the maternal uncle of Majdu'd-Dawlah the Buyid.?! We have al-
ready traced the home of the first Bahmani up to Afghanistan, and it
is just possible that there was a tradition of the family being Kakuyid,
which migrated from Central Asia as so many families were doing
about that time. There is another interesting point. We know that the
Kakiyids placed their state under the vassalage of the Ghaznavid
Sultain Mahmud,** and it is not a mere coincidence that the first
Bahmani entitles himeslfin his coins as Yaminu l-Khila@fat, a title which
coms very close to Mahmud’s title Yaminu'd-Dawlah. The courtiers
must have known of this Persian origin of Hasan’s ancestors and 1t
was not entirely off the mark for them to connect him with even an
carlier Persian dynasty of Bahman and Isfandiyar’.*®

There are several difficulties in accepting this position: Firstly
the term occurs in a lone manuscript of a work which, as a book of his-
tory, i1s not of much value. Secondly, the work is not a contemporary
one and the manuscript is of a much later date. If Hasan claimed des-
cent from the Kakiiyah family,there is no reason why‘Isami,his contem-
porary historian who wrote under his orders, should omit the fact and
another contemporary Barani should call him Kanki. We can safely
assume that the term Kakiyah was not strange or “Mysterious’’ either
to ‘Is@mi or Barani. Thirdly, the term is absent from inscriptions
and coins. If it was an important term connecting the family with
a former ruling family of Central Asia, there is no reason why Ilasan
should have omitted it from his coins and inscriptions. Fourthly, to
connect the title of Yaminu'l-Khilafat, assumed by Hasan. with the
title of Yaminu'd-Dawlah, which had been adopted by Mahmud of
Ghaznah, through the Kakuyid link is straining the point too far.
The Kakuyids were the vassals of Sultan Mahmud. No proud monarch
would celebrate or choose to revive the memory of the vassalage of his
ancestors to another prince. Hasan adopted the full regnal titles

of ‘Ala’ud-Din Khalji.
Coming to Dr. Qanungo’'s opinion, he contends “Yahya

Sarhindi, the author of Tarikh-i-Mub&raksha@hi, in his account of the
conspiracy for the murder of Sayyid Mubarak Shah—his patron and

21. Encyclopaedia of Islam, Vol. 11, p. 667, article by Huart.

- 22- Ibid. . |

. 23.. Journal of Indian History, Vol. XX, (1938), p. 98.
Ay
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contemporary—says ‘some villainous infidels, such as, the sons of
Kangu and Kajo Khatri...... made deliberations together® ...... Sa-

dharan Kangu stood with his party outside the door to prevent any
outside relie[2s,

"1t 1s a common fact that many of the Hindu tribes of the
Punjab tenaciously cling to their tribal surnames even centuries after
their conversion to Islam. So it is not unreasonable to infer that
the Kangu or Gangu was a Hindu tribe or caste of the Punjab, a
portion of which had accepted Islam. Hasan, the founder of the

so-called Bahmani dynasty, and Sadharan, the murderer of Sayyid
Mubarak Shah, belonged originally to the same stock.

“...There 1s a Jat clan, Gangha, in the Multan district and also
an Arain clan, Gango, in the Montgomery district.*®* IHasan perhaps
belonged to one of these clans, more probably to the Gango clan of
the Arains, who are now ‘almost to a man Muhammadans and
strongly inclined to orthodoxy’.?

e We hold that Hasan Gangu, founder of the so-called

Bahmani dynasty, like the founders of several independent Muslim
dynasties in the last quarter of the fourteenth century, was either

a Hindu convert himself, or the descendant of a Hindu convert,

belonging to the Gango subdivision of the Arain, commonly known
as the Rain tribe of the Punjal,’’.*®

Dr. Qanungo’s line of argument appears to be sound, but
the learned Doctor has ignored several data which militate against
his conclusion. In assuming that the term Bahmani was a later con-
coction he has ignored several contemporary pieces of evidence, one
of them positively known to him. He has omitted to mention the *“‘in-
scription, which was cut while Bahman Shah was still alive and reig-
ning , and was placed over a mosque in his capital’’*® which calls the

Sultan “Ala’u’d-Dunya Wa'd-Din Abi’'l-Muzaffar Eahman Shah.?®

24 Ta'rikh-i- Mubarakshahi, Calcutta, 1931, p. 139.
25. Ihd, p. 141.

26. Rose’s Glossary of the Tribes and Castes of the Punjab and North-
western Frontier Province, Vol. 1I, p. 278.

21. Ihd, p. 13.
28. Dr.Qanungo’s article, Origin of the Bahmam Sullans, The ﬂaﬁm
University Studies, Vol. I, No. 11, (April 1936), pp- 142-44.
29. 7J. A.§. B, 1904, Extra No. p. 2 to 3.
30. Please see Plate No. 1.
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Another contemporary evidence which perhaps Dr. Qanungo did
not know, or did pass over, was the lines of ‘Isami which read,

o cadopr $000 51 A

“He is a pleasant lamp from Bahman's house™.

2 ;;_..--u‘w.}“ ] Eﬁ;ij‘ J.(..‘ZJ Jo 40
won] jop 2 x:.u'l,h_;iq;-‘.t "

“One man was equal to two hundred men,

For he was Bahmani as well as Bahman.”

To these it may be added that a large number of the Sultan’s

coins (many of which were published before Dr. Qanungo wrote

the article) conclusively prove that the claim of Hasan to have
descended from Bahman son of Isfandiyar was contemporary.

Again, the assumption that he himself might have been a con-

vert to Istam is not backed by any evidence. According to Firish-

tah he was the nephew of Zafar Kh#n, the great general of “Alad'u
d-Din®* and a brother of ‘Ali Shah.¥ The author of the Tadhkiratu
’I-Multk writes that he spent his youth with his mother in the vicinity
of Miraj and that both the mother and the youthful son constantly
visited Shaykh Muhammad SirZj Junaydi.?®* So even in his early life
he is reported to have been a Muslim and there is no other evidence
available to show that he was converted or was a descendant ol a
convert.

Moreover, there are so many tribes and their subdivisions
in India that any personal name can be easily associated with one
of them. That the name Kanku or Gangu is symphonious with the
name of one of the obscure subdivisions of a tribe in the Punjab 1s not
enough to ignore powerful and authentic contemporary evidence
and the testimony given by subsequent writers which is borne out by
coins issued by the rulers of the dynasty. Further, Dr. Qaningo’s
contention runs counter to the geneology of Hasan leading to Bahram

31. ‘Isami, Fuluhu's-Salatin, Madras, 1948, p, 521, line 5.
32. Ibid, p. 9, line 10.

33. Finshtah, Vol. I, p. 138.

34. Ihid.

35. Indian Antiquary, Vol. XXVIII, p. 154.
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- |
Further, most of the authors write the name with an ya of |

relation (q.,_;.".'"!‘"‘:" L0 ) as Kankawi, Kinkawi, Gangawi, Gangawi | |
etc. But none of the illustrations of the retention of the tribal epi-

thets by the Hindu converts of the Punjab given by Dr. Qanungo?® |
possess theya of relation. |

For the reasons given above, the contention of Dr. Q&anungo
that Hasan was a Hindu convert or the descendant of a Hindu con-
vert belonging to the Punjabi clan known as the Gango is untenable.
There is overwhelming evidence to prove that he claimed to be a
descendant of Bahman, son of Isfandiy@ir as witnessed by contempo-
rary evidence and the testimony of later writers. We have to seck
elsewhere for a satisfactory explanation ol the term, JM{GangawE}.

Now, let us examine the most popularly accepted explana- |
tion of the term—the one given by Firishtah. According to him Hasan, |
in his early days, lived in Dihli and served Kankui Bahman. On
Hasan giving proof of his trustworthiness, the Brahmin, who was the
Court astrologer, recommended him for a mansab to Sultan Ghiyathu
'd-Din Tughluq, and after casting his horoscope, predicted kingship for
him. Th-:i-; he made Hasan promise that, in the event of his predic-
tion proving true, he would assume his name as a part of his royal
title. The historian proceeds to record that FHasan adopted the name
K ankui before he established a kingdom and continued it as a part
his official name even after his accession.™ Firishtah i1s all alone in

giving this version and no other evidence, contemporary or subse-

quent, supports it.

The term is written in different ways in different works. Kha-

fi Khin gives the form ,__ﬂﬁf ¥ (Gangawi) in stead of L;_Jﬁ’ﬁ' 11

36. Firishiah, Vol. I, pp. 281-82.
37.  The Burhan (Dihli, 1936), pp. 11-12 : The Indian Antiquary

Vol. XXVIII, p. 141.
18. Shahbzz Khan Kambo, Muhammad Salih Kambo, Kamail

Khan Ghakkar, Qiyas Khan Kango etc. The Dacca Universily
Studies, Vol. I, No. 11, (April 1936), p. 143.

39. Firishtah, Vol. 1, pp. 973-74. |
40. The Muntakhabu ‘1-Lubab, part 111, Fasc. I, p. 8. (Bib. Indu:a_}

41. Firishtah, Vol. 1, p. 273,
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(Kankawi) found in the pointed text of Firishtah’s work. The author
of the Burhan-i-Ma’athir uses the epithet as u_f:if 12 (Gangawi)
but does not give any explanation of it. Barani calls the Sultan
Hasan 08 # (Kankti)—Badayini adopts the form 6 (Kanki)
in one passage ** and ]5'; (Kangi) in others'®. Badayuni’s know-
ledge of this sultan seems to have been very meagre, for he confuses
him with Jaldlu 'd-Din Ahsan Shah, the first independent Sult@n of

Madura, whom he calls Sayyid Hasan Kaithali*®.

According to Firishtah, Hasan called himsel{f Kankui (s s5F)
because he had not only been in the service of a Brahman by name
JIJE' (Kanki) but also because he owed his mansab to his reco-
mmendation to Sultan Ghiyathu'd-Din. Further, it was the same
Kanki who foretold that Hasan would become a king.

There are at least half a dozen arguments against accepting
Firishtah's explanation of the term uﬁﬁli', Firstly, according
to Firishtah’s own version', Hasan came of a very eminent family
which had reached the peak of glory towards the close of the 13th cen-
tury. It is highly improbable that within a quarter of a century the
great hero Zafar Khan‘Ald'i’s family should have sunk so low as to
make a nephew of his a menial servant of a Brahmin astrologer. Se-
condly, Firishtah’s account says that Hasan was called Kankui Bah-
mani after the Brahmin. We have found that Hasan never called
himself Bahmani and that Firishtah’s account in that respect was ab-
solutely baseless and even liable to be suspected as deliberate concoc-
tion. Hence it 1s highly probable that Firishtah’s inference that

* Hasan was called Kankui after a Brahmin named Kanki should also
share the same fate. Thirdly, if Hasan adopted the name, Kankui,
as a part of a contract which explicitly laid down that Hasan should
combine the Brahmin’s name with his own, Hasan would not have
‘dropped it from his coins and inscriptions especially after putting the
Brahmin (according to Firishtah) in charge of his tresasury?®.

~ 42. The Burhan, p 11.
43. Barani, p 420.
44- Muntakhabu ‘t- Tawarikh, Vol. 1, p. 282.
45. [Ibid, pp. 231, 232, 236 and 245.

46 Ibid, p, 231. '

 47. Firishtah, p. 138.

- 48, Firishiah, p. 138.
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Fourthly, if the Sultéan had adopted the epithet as a part of his royal
title, ‘Isami would have given it. Fifthly, the contract, according to
Firishtah, was that the name of the astrologer should be adopted aftert®
Flasan attained kingship. But according to Firishtah himself, Hasan
adopted the title even before ® he rose to power. Hasan is called

o, ﬁ'ﬁ'in the speech of Isma‘il Mukh, as reported by Firishtah,*! even
before his election as the Sultan of the Deccan. Sixthly, we have al-
ready observed®® that Firishtah, who was a Shi‘ah and was in the ser-
vice of Ibr@him ‘Adil Shah II of Bijapir was interested in injuring
the prestige of the founder of the Bahmani dynasty. It wasin pur-
suance of this motive that he called him Bahmani and stated that he
was so called alter a Brahmin astrologer under whom he was a menial

servant. Probably the same motive made -him write that the term

¢35 was connected with the name of the Brahmin. For the
above reasons Firishtah's explanation 1s not tenable.

The Tadhkiratu’l-Mulik gives some relevant material bear-
ing on this epithet. According to it, Hasan in his “‘youth’ *? lived at
Gangi,* a suburb of Miraj, which later, that is, at the time when the
author was writing (1608-1609) was known as Murtadabad®. There
he used to visit Shaykh Muhammad Sir&j Junaydi and pass most of
his time in his cell®®. Sometimes Hasan’s mother accompanied him
and even represented to him some of her difficulties®”. The above
details are quite significant.

[ feel convinced that Hasan was called L;)ﬁ{ after the
name of the township, Gangi. It is nothing other than the noun of

relationship ([ i {---f ) formed from the word Gangi, the
possible place of birth and sure place of adoption of Hasan. A noun

of relationship formed from Gangl becomes Gangawi ( < ]ﬁ{)

49. Finishiah, Vol 1, p. 274.

50. Ihd.

51. [Ibid.

52. Ibhd, p. 277.

53. Indian Antiquary, Vol. XXVIII, pp. 153-4,
54. Indian Antiguary, Vol. XXVIII, p. 153.
55. Ibid, p. 154=Ta'rikh, (a Hyderbad Journal) Vol. I1I, part IX,

p- 16.
56. Ibid.  =Ibid.
57. Ibid.  =Ibid.
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and fortunately the most important texts, those of Firishtah,*® Khafi
Khan % and ‘Ali bin ‘Azizillah Tabataba,®® have retained the S.
The later confusion seems to have arisen chiefly due to the [alse story
concocted by Firishtah.

Now what are the connections between Hasan and the village
of Gangi ? Are they intimate enough to warrant that Hasan should
have been called Gangawi after it ! Firstlv, as we have already seen,
the Tadhkiratu'l-Multk clearly states that Hasan and his widowed
mother were living in the village of Gangi®. Secondly, [rom ‘Isami
we learn that Hasan’s mother was still living in Miraj,*® of which Gangl
was a suburb or dependency when he fled southward aflter the [orces
of Isma‘il Mukh had been defeated by Sultan Muhammad Tughluq
at Dawlatabad. Thirdly, the Burhdn-i-Ma’athir says that Hasan’s
original jagir ( M w2dy ) comprised Hukéri, Balgdon and
Miraj.** Fourthly, ‘Isami and ‘Ali bin ‘Azizillah agree that Miraj
was given as a jagir to Hasan’s eldest son and heir-apparent, Muha-
mmad, ¥ and that even during the early part of his rule, when the
kingdom was not vet established ona firm basis and when there were
internal revolts and the danger of external attacks or a serious allempt
by Muhammad bin Tughluq to regain his lost territory in the south,
Hasan took rest at Miraj for two months at a stretch spending the
days with his famly.*® Fifthly, there was a well established practice
in Central Asia, referred to by Moreland,*® according to which a
deserving officer could hope to receive by way of grant the village in
which he had been born.

The first four of the facts given above establish a clear rela-
tion between Hasan and the village of Gangi and the last one even
suggests that Hasan might have been born in Gangi. The term,

JU3 -.:-.-13} “may even be taken to mean that Hasan’s father
Kaika'us held the jagir before him.

58. Firishtah, Vol. 1, p. 273.
9. The Muntakhabu [-Lubab, Part III, Fasc I, p 8.

60. The Burkan, p. 11. .
61. The Indian dntiguary, Vol. XXVIII, p. 154, Ta’'rikh, p. 16.
; 62. ‘Isami, (Madras), p. 541.

63. The Burlan, p. 29.
64. ‘Isami, p. 594, line 7: The Burh@n, p. 29, lines 11 and 12.
65. ‘Isami, p. 596, line 16: The Burhan, p. 24, lines 25-27.
66:. Cambridge Hislory of India, Vol. 1V, pp. 466-470.

67. The Burhan, p. 29. ~
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Rafi‘ud-Din Ibrahim does not say that Hasan was called
Gangawi alter the place named Gangi denying the contention of
Firishtah or anticipating the ingenuity of Dr. Qanungo. He simply
narrates that Hasan spent his early days at Gangi in the company
of his widowed mother. But when he writes that Hasan lived in Gang'i,
a suburb of Miraj, he 1s borne out by other testimony. °‘Isami,a
contemporary authority, states that he and his mother resided at
Miraj®® and the Burh@an-i-Ma'@thir records that his original jagir
comprised Hukeri, Balgaon and Miraj.®® Thus Ibrahim’s statement
that Hasan spent his early days in Gangi is not a lone report but one
borne out by contemporary and subsequent evidence. One contem-
porary and another later writer give the name of the city while Rafi*u
'd-Din Ibrdahim mentions the particular locality, an adjunct of the
city, where our hero lived. Nor can we impute any motive to the
author of the Tadhkiratu’'l-Multk, for he tries to prove or disprove
nothing, but merely states that Hasan spent his early days at Gangl.

The omission of the LS in the version of Barani, available to
us, 1 a serious factor to be reckoned with as the author happens to be

a contemporary writer. But before attaching too much value to the
author, who wrote under Firuz Tughluq, the following facts should
be borne in mind. Firstly, Barani was in the royal camp and Hasan
was a rebel against Barani’s patrons. Secondly, Barani did not come
across Hasan or even go to the area of his activity or the territory
under his rule to know his name exactly. Thirdly, it is possible that the
omission of the _s¢ Was an error by Barani himself or one of his secri-
bes. Fourthly, the three authors Firishtah, ‘All bin ‘Azizillah Taba-
taba and Khafi Khan who have retained the Ya had access to Barani’s
work. Since they have all retained the Ya and none of them have
mentioned the absence of it in Barani’s version, it is quite probable
that Barani’s copy available to them had the ya of relationship. Fifth-
ly, it is highly likely that the vast number of books available to the
above mentioned famous authors, who have quoted many of them,
of which some are not available to us, possessed the ya now missing
in Barani’s version . Sixthly, it must be borne in mind that the two
famous histroians who wrote in the Deccan---Firishtah and ‘All bin
Azizillah—and who had access to the manuscripts in the royal libra-
ries of the Deccan, have both retained the ya; and Khafi Khan who,

68. ‘Isami, p. 541.
69. The Burhan, p. 29
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admittedly, followed Firishtah as far as the history of the Deccan was
concerned, has also retained that letter.

For the above six reasons the absence ol the ya in Barani’s
text now available to us, i1s not of much consequence since his know-
ledge about Hasan could not have been accurate.

To conclude, Hasan’s boyhood wasspent at Gangi™ and his
family, even later, continued to live in or near that place; the village
constituted his first jagir or formed a part of his ancestral jagir™ ; accor-
ding to the prevalent practice among the people of Central Asia, the
village in which an officer was born used to be given to him as his
jagir’®; hence he was called Gangawi after Gangi which was certainly
his place of residence and possibly the place of birth.

APPENDIX

This inscription was mounted on the first mosque built in the
town of Gulbargah. The mosque is situated behind the lort cons-
tructd by Bahman Sh@ah. The inscription, now broken into lour
* picces, 15 lying in the Mahbub Gulshan at Gulbargah. It reads:

e Sb s S 5 e D e ozes ]
oab Y SO fos efolan JB A6 5 el pa

suo 4D gor i ep bl _}}1 U'l.""” 5 W dJ’fJ e
258 S PR CRY GRCHO S FRTTVR [ XTVRPARY
Jyisars fsS Jyons et pele g=u o obl ol

This holy mosque, (dedicated) to Allah, the Elevated and Exalted, in
the reign of the builder of good institutions and the summit of good
fortunes, the Master of Sultans, ‘AlZ’ud-Dunva wa’d-Din Abu’l-
Muzaflar Bahman Shah (may Allah prosper his spiritual and world-

70. Indian Antiquary, Vol. XXVIII, p. 154 Ta'rikh (Hyderabad)
Vol III, Part [X, Supplement (January to March 1931)
p. 16. :

T1l. The Burhan, p. 29.

72. The Cambridge History of India, Vol. 1V, p. 466-67.
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ly state) the aspirant (to the Mercy) ol the Great Presencel, the
Sword? of the Government of the King® of the Pure!, in the months
of the year seven hundered and ffty-four, constructed®. May it last
and thrive throughout eternity for the sake of the occupant of the
Bayt-iMa‘miur® and the famous Ka‘bah’’

JE— — — e P e o

1. b o yaa refers to God.

2. Sayl appears to be the chief part of the name of the builder
ol the mosque.

3. The hsl e~ or the form of writing of &3y suggests
that the builder was called so. Dawlat Shah was the
Shahna-i-Barg@h under Bahman Shah and was probably in
charge of construction works. See the Burhan-i-Ma'athir,
p. 16, line 12,

4. 55.1.3:11 v~ relers to the Prophet Muhammad.

5. The chiefl part of the principal clause of the sentence is,
“This holy mosque the sword (sayf) constructed.™

6. The term is used in the Qur’an, chapter III, verse 4. It
refers to a temple which is believed to be exactly above
the Ka‘bah in the fourth heaven for the use of angels,
See al-Baydawi: Anwaru’t-Tanzil, (Nawal Kishore, Lucknow,
1282 A. H., Vol. 1I, p. 327; An-Nasafi : Madariku't-Tanzu!
(Egvpt 1306 A. H.) Vol. II, p. 378. Both al-Baytu’l-Ma'mur
and the Ka’bah are considered to be the houses of God
and their occupants (worshippers therein) are the angels

and men respectively.




A PHONETIC TENDENCY OF URDU

Dr. S. A. SABZAWARI

An attempt is here made to throw light on a very important
phonetic tendency of Urdu, which has a bearing on its origin, and may
enable the scholars to decide the source from which it sprang and

the language which gave birth to it.

Sanskrit abounds in words having conjunct, as Bhakta, karma
and mushti, in which kf, rm and Sht are consonantal combinations.
It 1s difficult to pronounce a conjunct, so in Prakrit these were made
simple by process of assimilation 1.e. by eliding the first member, and
doubling the second one. The conjuncts were as before, but they
were made up, not of two different letters, but two of the same kind.
Thus Bhakta became Bhatla, Karma became Kamma and musht: became
muttha. Hence the abundance of words having double consonants
in Prakrit forms. These are remnants of the Sanskrit words,
and remind one of the Sanskritic conjuncts. Out of the modern
Indo-Aryan languages Panjabi has preserved the double consonants
and the short vowels. In Urdua they are simplified. For example:

Sanskrit Prakrit Panjabi Urdu
Satya Sachcha Sachch sSach

- Sarva Sayva Sabb bab
Kalya Kalla Kall Kal
Nasta Nattha Natth Nath
Chakra Chakka Chakk Chak
Akshi Akkhr Akkh Ankh
Agra - Agga Agge Age
Agni Aggi Agg Ag

The Sanskrit conjuncts have been simplified in Urdu by two
processes. The first I call &V and the second Ja . By
w1250 | mean elision of the first member of the conjunct only as

Kal from Kalya and Sab from Sarva and by Jaw the
elision of the first member and lengthening of the preceding vowel.
Thus, Sans : Chakra, Urdi : Chak, Sans : Agni, Urdu : Ag.
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This tendency in Urdd, is the second step towards simplifying
the Sanskrit conjuncts. The first was adopted by Prakrit. I have
already mentioned that to pronounce a conjunct is an operation of
great difficulty. The letters of conjunct are combined in pronuncia-
tion,but as they are not of the same nature‘“one has to pass from one
position ol the vocal organ to another without letting off the breath
checked or compressed in the first”.By assimilation the passage from one
vocal position to another was avoided but the difficulty was not finally
solved. The “strong contact” and “high pressure’ were there. Urdu
was more inclined towards simplification. It lengthened the prece-
ding vowel of the conjunct. The breath thus was let off and the pre-
ssure on the vocal organ became less. Prakrit sought to render the two
members of a conjunct clear and distinct, but Urdii wanted to make
it simple and easy. The double consonants could only be pronounced
distinctly and easily with the help of two vowels, the preceding and
the following. As Prakrit was in favour of distinctness more than
easiness 1t gave momentuim to the Pl‘ﬂ‘r’iﬂ-u‘i vowel |J';.' utt{:l‘ing It an:ih!y
and with a jerk. Urdi on the other hand was more inclined to easi-
ness than distinctness, so it lengthened either the previous vowel or
the following one. In the first position the double consonants became
indistinct, weak and after sometime one of them dropped. In the
second position both remained intact. Hence a host of words in

Urdt having double consonants. Only a few are given below:

Mitti Kutta Rakkha Haddi Sachchad Achchha
Patti Makkhi Kachcha Billi  Chakki Machchhar
Patthar Makkhan Ratti Nikhatta

Urdii has got three phases of simplification (1) by eliding one

of the consonants and lengthening the preceding vowel. This I call

JL{-J as @g from agge (ii) by eliding one consonant only. This

I call —as8s9 as W from A (iii) by only lengthening the following
vowel . This I call QOIS as O 3}.

Urdii thus lies midway between Panjabi and Braj Bhasha.

The former has got S35 and the latter s wwhile Uniﬁ- has gu-l:

Qo) and Jsaw  both. The following words are used 1n Urdu,

0344 in consonance with Panjabi:

UrpdO Braj
Chakkhe Chakhe

R akkhe Rakhe
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Mitti Mati
Makkhan M3zakhan
Hadd: Hada
Chakki Chaki

Moreover, Urdii has got 8= too which process lies midway

between 94 and el . A few examples would make the point
clear :

Urdl Panjabi Braj
Kal Kall Kzl
Sab Sabb Sab
Sach Sachch Sanch
Nath Natth Nzath

These are the three phases of simplification. Now which of
these three is natural to Urda and which it has taken from other lan-
guages akin to it ? Prof. Mahmood Sher@ini, is the _first writer
who came forward to answer it. He said that Urdu is derived from
Panjabi. In the beginning, like Panjahi, it doubled the consonants,
but when it migrated to Delhi and came under the influence of Braj
Bhasha, which was according to prof. Shera@ni, spoken at that time
in Delhi and its neighbourhood, it changed and by and by began to
simplify the double consonants. His arguments are :

(1) In the histories and dictionaries compiled in the 14th and |5th
century A.D. the words like gl Sl 3l r'! are spelt
according to the Panjabi pronunciation, with «—2sv ¢J 318 SAg) il
and (¥ with &35 3 (2) Urda is merely a follower;

sometimes it followes Panjabi, sometimes Braj Bhasha and at times
both of them, but often it leans towards Panjabi. For example the

Bﬂj words like (56 2l and ;#8 have been doubled in Urdu
and pronounced ;P (i and eb:

The well-known linguist Dr. S. K. Chatterjee, though not
in favour of deriving Urdi from Panjabi, holds that Urdd has been
influenced by Panjabi. In his opinion the words which show a short
vowel and single or double consonants are properly against the spirit
of Hindustani and are to be explained as the result of Panjabi influ-
ence. “Panjabi sachch inliuanm:_d or gave the Hindi sach, kall influenced

- Kal, Natth influenced nath, sabb helped to establish sab, and ratti

gave rafi.’
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These two views are at variance with each other; according to
Prof. Sherani Urdia descended from Panjabi, so the double conso-

nants with short vowels, like Panjabi, are natural to it but, according
to Dr. Chatterjee it is against the spirit of Urda; it rather prefers one
consonant with a long vowel. Both these views, I think, preclude
the pevious history of Urdt. Urdd is said to be descended
from Western Apabhraméa which in its turn evolved from Saura-
sent Prazrit, and it is a known lact that both these languages are replete
with double consonants and short vowels. Even Dr. Chatterjee has
to admit that *“in olden days it also reminded one of the Apabhraméa
double consonants and short vowels and in India conservatism in lan-
guage has always a charm with even the masses.”’

Apabhrarhfa was prevalent in Delhi, Panjab and Western U.P.
upto the end of the || th century, and when Muslims conquered Delhi
it was, as Chatterjee says, “in general employment from Maharashtra
to Bengal’’. ‘Panjibi or Braj had not yet taken its rise. It is said that
Western Hindi forms a link between Urd@ and Apabhrarhéa, Apa-
bhramsa, after undergoing some phonological and morphological
changes, was transformed into western Hindi. By this time
Pnnjﬁhi appeared and took a definite form. So long as Apabh-
rathéa reigned supreme, Urd@ and Panjabi were in a latent
state as branches are in the trunk of a tree. By the end of the 12th
century the old Panjabi and Western Hindi began to spring up and
gradually spread like an offshoot. But we have no specimen of Wes-
tern Hindi. Chand Bardai’s Raso is said to be composed at the end
of the 12th century, but we can not rely on it as it has always received
additions and alterations. The language of the Kaso also prefers

double consonants. It not only contains words which show a short
vowel with a single consonant in Urdu but even the Persian words
have been used in it with double consonants. :

i i F ) b L ) e

'L-'-"""LE'."{! - (g = (gF _.‘55:,3 -L;i.lf-u - )l gl SIOLESE
This goes a long way to prove that doubling of consonants,
which we see in Urdt, was neither taken from Panj&bi nor was due to
any Panjabiinfluence. It wasa tendency of the language from which
Urdd is said to have taken its rise and prevailed just before Urdu@ came
to prominence. It was taken into Urdd from its progenitor and
became the spirit and peculiarity of .the language. This fact
solves also another difficulty faced by Prof. Sher&ni. The words

AR - 4 U ]




82 DR, S.A., SABZAWARI [ 1.A.5.P.

culled by him from old Persian histories and dictionaries undoubtedly
show a doubling tendency, but even this is not the result of Panjabi
origin, as Prof. Sher@ni would have us believe. These books were
originally written outside the region of Urdu in places where Apa-
bhrarhia reigned supreme. So naturally the writers of the books spelt
the words mostly in accordance with the generally accepted and pre-
valent pronunciation. It has, however, nothing to do with the pho-
netic tendency of Urdd or the mfluence that Panjabi exercised
on it. Moreover, it is not true that all the words used by old writers
show a short vowel with a single or double consonant. We find a
number of words with one consonant and a long vowel also used in
these books, as.

(Uf‘") AT I[il._E }-.j'l‘-.- {Ls““ﬂ'f){_f“’l'ﬁf r-'L?- {LH.--I}L..-]...a - GL&?
(@) Bl () mle (ol LT (1) 1T (3lp) il

- (sh) sl ( $85) (85 L

Shaikh Sharfuddin Y’l!wa Muneri, lived in the beginning ol

l4th century A.D. A charm T Jise ’tf 15 attributed to him in which
the following, words have ].'.'rf.'f:l'l used with  J&a according to the
Urdi prﬂnun:iatinn

oy (#1) ¢l (ew) Sle (=) =6 (oF) oF (655)) ol
Another well-known Stfi Shaikh Fariduddin Ganj-i-shakar w'o died
more than a century before Sharfuddin Muneri, is said to have . usecl
Jila  (in place of ¥ ) and <l (in place of &1 ).
This proves beyond doubt the antiquity of the tendency of simpli-
fication in Urdm.

Here it may be said with Prof. Sherani that the words re-
ferred to are the result of the Braj BhAsha influence, as some of them
i.e o and l_:;'l-ﬂ"":- are even today current in Braj rather than in
Urdd. But this can 1n no case be true. Braj, like Urdn, is said to
have descended from Saurasemi Prakrit, Apabhramia and Western
Hindi. It is more akin to Prakrit and Apabhrarméa, therefore it
is rightly referred to by the learned ‘‘as the direct descendant of
Sauraseni Prakrit.’’? The Raso has a greater affinity with Braj than
with Urdtu. It may easily be taken as the parent of Braj from which
the latter developed and took its present shape. Syam Sundar Das
holds that in R&so we can see the true picture of Braj. If Braj deve-
loped from western Hindi, descendant of Western Apabhrarhéa and
Saurasenit Prakpt as it is, then wherefrom it got simplification ?
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These languages, as I have shown above, always preferred double con-
sonants and in no stage of their development were found hesitating
in  this matter,, How Braj can inherit a phonetic peculiarity
from its progenitors which they themselves did not possess. One con-
sonant preceded by a long vowel is, no doubt, a characteristic co-
mmon 1o new Indo-Aryan, and the Western dialects, including Urdu,
persistently preferit,but it is a riddle that no trace of it we find in the
languages which fall in direct lineage of these dialects. Had Braj
inherited it from its parent and possessed it in its nature it could
Justly be exglained as the result of Braj influence.

At this stage it would be advisable to trace the early history
of this tendency and try to find out the link, if any, which connects
Urdt and Braj with their parents. In the old Indo-Aryan language,
however, we come across a dialect which liked to simplify the conjunct
by eliding one member and lengthening the preceding vowel. The
carly traces ol this tendency have been found in the Vedas., Hariaudh
and others have particularly noted two examples; Durdabha
and Durn@sa with conjunct ‘dr’ have been used in the Vedas
Dudabha and Duna@sia by eliding ‘v’ and lengthening the vowel
of ‘d’. Next stage in the development comes in Pali which is
known to have never adopted the process and is said to be
the first language to start the assimilation. But by the side
of-assimilation, we see simplification, of a slightly different nature.
Conjuncts, whether assimilated or not, require an amount of
muscular exertions to be pronounced. In Pali the conjuncts were
separated by inserting a vowel between them and a simple mode of
pronouncing conjuncts was created. Thus Sanskrit Karya was changed
to Kariya, Strva to Suriya, Chaitya to Chaitiva. But when a
Sanskrit conjunct occurred at the beginning of a word it was
reduced to a simple letter, as:

Bhamara (Bharmara), Kamena (Kramena)
Khalita (Skhalita).

Aflter Fali the process becamme dim and almost obliterated and
no trace could be found in Prakrit.. This state continued upto the end
of the 11th century when, to our astonishment, it reappeared in the
modern languages of the Sub-continent except Panjabi. The soli-
tary instance of the process could only be met with in the Asoka Pillar
Edicts where Dahanti (Prakrit Dassanti, Sanskrit Dasyanti) is :ﬂmmunh}
used. Since the beginning of the Christian era, when Pali flourished
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upto the end of the 11th century A.D., there existed a gap of full one
millenium. To fill up this gap the learned had to propound a
hypothesis of some dialects in the Prakrit stage which possessed this
tendency and from which the New Indo-Aryans took their imme-
diate rise. But as they never rose from the spoken level to the high
status of the literary languages no clear proof of this supposition could
be produced. Dr. Grierson, having studied the Dardic dialects,
expressed the view that the Prakrit from which these dialects sprang,
perhaps, preferred non-conjunct consonants. Sindhi and Gujrati,
too, arc devoid of consonantal combination, therelore, either they
descended from the same north western Prakrit or some other Prakrit
with the same inclination. One example would suffice.

Sans: Bhakta. Pr. Bhatta. Dr. Batu. Sindhi: DBhatu
Gujrati: Bhata.

The well known Italian philologist Dr. T essitori wrote a
long series of articles in Indian Antiquary (1914 to 1916) in which after
declaring Gujriti, Marwari and old Western Rajasth@ini of one and the
same stock, he came to the conclusion that the language of the Pira-

krit Pingal “represents the intermediate step between the Apabhrarh-
ta of Hemachandra and the earliest stage in the history of the
modern vernaculars.”” It extended from about the tenth century to
eleventh century A.D. One of the most important features of this stage,
according to Dr. Tessitori, 1s the case of the present passive ending
in ije (pr. 1jje) which shows that the process of simplification of double
consonants and lengthening of the preceding vowel was already
there. This was in its turn inherited by the old Western Rajasthani
with the following three phases. - |

(1).Simplification of the double consonants and lengthening of the

- [

preceding vowel, as E! from E' and -_l_,]'-"'_] from JYy etc.
(2) simplification without compensatory lengthening of voewl as Cgea]
from ﬁc—"yﬂ etc.

(3) Retaining the double consonants, as ._-J;H&ﬂ and (A

These phases correspond to the three Phases of simplification

in Urdta. As they have their source in Pingal Apabhrams$a, we can

-4 justly suppose to account for the lending a similar source for Urda. I
b - doubt whether Pingal Apabhrarhia “‘represents a stage of develop-
- ment more advanced than the Apabhrarh$a of Hemachandra.” To
me itis the dialect of a different affinity, and represents a group
of dialects which developed from the old Indo-Aryan having simpli-
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fication as its character. Urdna along with Braj belonged: to “onie
of these dialects. . s Tori el T

IIl|__,'|-"|.]

The only difficulty exper u:m:ccl by the Fhllﬂlﬂglﬁtﬂ what they
call a conflict of tendencies in Urdu. It leans sometimes . towards
Panjab dialects in preferring double consonants and somctimes _towards
the Braj Bhashd Group in preferring one consonant with or }-uth::nul.'.
a long vowel. But this is not the conflict of tendencies as it is so syste-

matic and consistent with the nature of the language. The three phases

of simplification in Urdd are connected with the l"nl]-::lwmg thn:t: kinds

of conjuncts in the old and middle Indo-Aryan :
(i) General conjuncts of Sanskrit, as Kalya and sarva ete.

(i) Conjuncts having a consonant preceded by a nasal, as Danta and
Sundi, -t
(ili) Double consonants of Prakrit, as Kamma, bhalla, kajja.
The simplified words without compensatory lengthening of
vowel have been taken, through Pali, from Sanskrit, as they have been
rendered to a single letter. For example :

Sanskrit Urdu Proccess

Kalya Kal By dropping ‘y’
Sarva Sab It 1 4
Tarka Tak (Takn?@) = " e
Skandha Kandha ! - ‘s’
Varddha Barh . -+ iy
Karta Kat (Katna) 2 ¥ iy

The words given below were, perhaps, imported from Pal or
dialect of the same lineage. The conjuncts in them were, in agreement
with Pali, changed to some other words but were not doubled.

Sanskrit Urdn Process
Satya Sach By changing ‘ty’ to ‘ch
MNasta Nath = E ‘st’ to ‘th’

Urdu Nath, I think, came {rom Prakrit Naitha.
Sanskrit conjuncts having a nasal as one of the two members

were made simple by changing the nasal to anunasika (83 4322 )
and lengthening the proceding vowel. Examples :

Sanskrit - Urdu
Danta Dant
Em:u;i a SIIE.I'I!;I
Kantaka Kanta
Parncha P'_Eﬂﬂh
Sringa SIng

Kampa Kamp
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3  and 3 &ﬁ';. came mbaequﬁnﬂ}' into Urda and as
r 1*L }'ign"u-."ﬁ'
ﬂﬂ_{.ﬁ. O *m were takm directly from Prakrit following

II'I.J'—I'.

ay "'""'..' :-""-r‘r‘—ﬂi Th': 'W'ﬂrdﬁ Em‘lmg with the consonants wWCerc

.
m.:*LT'Ev_Lg@- ngle l::tt:r with a compensatory legthenging of the 2
precedir Ej, iii:':. , ‘as: -
P Sanskrit Urdt
i Karma Kam -
Karya Kaj -
-5 Bhakta Bhat
B Nidra Nind
Agni Ag
Chakra Chak
Tkshu Ikh

8l -—;&nd thc words ending with a vowel, semi-vowel or a nasal
5-"{#-- mained intact. The conjuncts here could easily be pronounced

‘F‘ifi'] hr.lp uf'“the fnllumng vowel or the weak consonant like nasal
"._ { rb: .. : vel .




THE BRAHMIN DOCTRINE OF SACRIFICE AND
RITUALS IN THE PALI CANON

Professor P. R. Barua.

We are not concerned here with the origin and significance
of a Brahmanical sacrifice, which may be defined as the inherent
tendency of the yearning of the feeble human heart to make
itsell part of the divine nature by means of a rite in the cause
of which something is forfeited or destroyed, the main object of
which is to establish relationship between a source of spiritual
strength and the one in need of such strength on earth, 1
?luddhism? as arising out of Brahmanism, may be said to have started
in agreement with the central religious tenets or principles in Brahman-
ism ol that day. But it drifted far away from Brahmanism in not
altaching importance to external rituals, but in emphasizing the sanc-
ton of religious conduct (charana). We find that many Sutlas in the
Nikayas do not hesitate to speak of the laxity in the moral standard of
the Brahmins and take up a certain view-point involving disagreements
with Brahmanism as to ritual observances, the veneration shown on
account ol birth or caste, and the value given and to be given to
religious conduct or morals. It is to those external matters, and not to
internal spiritual matters, that much weight has been attached in the

Pali Suttas. This is evidenced by the [act that in the Bra/manadhammika-
Sulla ol the Sulla- Nipiala, certainly one of the earliest discourses in the
Pali canon, the Buddha is described to have held a conversation with
some Brahmins at Savatthi and to have been consulted as to his
opinion regarding the Brahmins of his day as compared with their
predecessors. The Buddha did not utter a single word of dissent with
their religious belief but only denounced the moral laxity to which

they were addicted having deteriorated from the standard of their
predecessors. 2

- e e el TR

1. See Encyclopaedia of Religions and Ethics (Sacrifice-Hindu).

2. In the Vessantara-Jatlaka ( VI, No. 547, V. 517, P 554 ) when
prince Vessantara was going to hand over his children Jali
and Kauh#@jina to the Brahmin who asked for them as gifts
in charity, the children say that an evil person like Jujuka
cannot be a Brahmin at all, which means that, they had
regard for a real Brahmin if he was virtuous and pious, but
not on the basis of his being born in a Brahmin family,
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= ._lh-;”f; bammapaia in his Iﬂwﬂa.l‘a commentary I, 93,

PROFESSOR P. R. BARUA [ J.A.S.P.

The Sutta narrates that once several old and decrepit, but
Ml{h}r Hmﬁn;mﬂ came to the Buddha to ask about the customs of the
ancient Era]ll:nms, while he was sojourning at Jetavana in Savatthi.
Their question was whether the Brahmins of the time were scen main-
taining the Brahmanical customs (dhamma) of the ancient Brahimins.
The ﬂuﬂdha replied that they were not, and described the real cause
nf the downfall of “the Brahmins. The rishis of old were the sages

!df-mﬁ'aim:ﬂ and having abandoned the objects of sensual pleasure,

‘they looked after their own welfare. They had no such treasure as

?i':mﬁs',fc;aiﬂc, gold or corn,but they kept watch over their best treasure
‘i'n tlie shape of guarding the doors of the senses. They practised chas-
tll}r,“lnrtu:, ‘mildness, quietude, compassion, tenderness and forbearance.
‘At the time of sacrifice they did not slaughter cows or any other living

l:r:a‘tl.tr:s, but they used to offer their sacrifices in oil, ghee, rice and
‘butter, ‘collecting from the people. But seeing the king’s prosperity
in Iqaﬁ:nal wealth, a change was wrought in their outlook and
they' became covetous. Then they, after composing hymns,
approached king Okkaka (Sanskrit Ikshvaku) and besought him to

offer’ Assamedha, Purisamedha, Sammapasa and Viachdpeyya sacrifices

and by " these t}m}r obtained wealth from the king. Their desire
increased still more and the king, instructed by the Brahmins
:qus:d many hundred thousand living beings to be slain in sacrifices.

Then Indra, the lord of the gods, the departed forefathers, the Asuras

“and the Rakkhasas; became agitated at the animal sacrifices, and after

this injustice of violence being done to the innocent animals at sacri-
fices, the Hrahmms f'cll from the old dhamma and were despised by
dtht:rsi

Th': Eraﬁmm]m are an extensive compilation of prose works

whlﬂh dtal with the sacrificial rituals of the Brahmins in their
mmutcat d:tq,ﬂ the most important of which are the(i) Rajastiya, royal

ahaily
‘consecration, and {u] Vajapeya, drink of strength, a kind of rejuvena-
-tion ceremony which raised the king performing this sacrifice, from

tht: stﬂt& df;lihlgtraj ﬁj to that of an emperor (Samrat), owing allegiance

3 ,ngju;;d .N":kﬁ_r.:r, IT, Eﬁuf-::mgga, Brakmanadhammika-Sulta.
,-,;ﬂ .. :The degeneration from harmless rites to bloody animal sacri-
suiag fice which the Brahmins took resort to after coveting the

;._..'-'.l'-mi . ~king’s riches, .is also commented on by Buddhaghosha in his

< Sarhyulla Commentary I, 144 T and subsequently, by
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to none, the minor kings being subordinate to him. Most important
and significant of all is the Afvamedha® the horse sacrifice, in which a
horse was let loose to wander about in  the neighbouring kingdoms,
and 1f 1t was not challenged or caught by any of the neighbouring
kings, it returned home safely and was sacrificed at the end of a year by

the paramount king. By the end of the period of the Rigveda and |
during the period of the Braimanas the most important sacrifices i
were the Afvamedha and the Vijapeya. |
|
II

1The Tewjpja-sutla ol the ﬂ[g!m-ﬁ"i!;ﬁ_m (1.13) deals with the
Tevijja-Brahmins, i.e., the Brahmins who were endowed with the know-
ledge of the three Vedas (irivedajiia in Sanskrit) % Naturally, the
Tevijja sutta speaks of these four kinds of chief priests in a
Brahmanical sacrifice, namely, (1) the Holar, or ‘caller’ who recites
the hymns (richah) praising the gods and inviting them to the
sacrifice; (2) the Udgdtar or ‘singer’, who prepares and presents the
sacrifices, particularly the Soma with Chants (Saman), (3) the
Adhvaryu or ‘executor’ of the sacrifice’, who is in charge of the I
performance of all the acts of the sacrifice, muttering simultanecously
the prayers and the formulae (Yajus), and (4) the Brahmin or the
high priest, whose duty is to protect the sacrifice from any harm or
danger; because every sacred act is considered to be liable to a
certain kind of danger. Hence the Brahmin is responsible for the
correct performance of every act of the sacrifice, as regards the
correct intonation of the prayer formula or the correct singing of the
melody.

The Buddha points outin this Sufla that the beliefof the Brah-
mins that the knowledge of the three Vedas will lead one to re-union

4. The Aévamedha, the horse sacrifice and the VFajapeya, the
drink of strength, a sacrificial drink or Soma associated with
secular Brahmanism, had a political significance-see B. C.
Law-India as described in early lexts of Buddhism and Fainism,
1941, p. 205.

5. The whole of Brahmanical literaturc 1s dominated by the
conception of sacrifice. According to the Satapatha-Brakmana
(V, 5, 5, 10) “The whole sacrifice is as great as the threcfold
Veda." '

—12




90 PROFESSOR P. R. BARUA | J.A.S.P,

with Brahma is futile®, and speaks of the practice of the four
Brakma- Viharas, which will certainly lead one to the attainment of
the Brahma-loka.

Similarly, in the Ktadanta-Sullanta ol the Dighamkiya (1.127f.)
while the Brahmin Kitadanta was going to celebrate a sacrifice, the
Buddha’s duty was to tell him a wonderful story. The Buddha arrived
at the village of Khanumata (which had been given to the Brahmin
Kiitadanta as a royal gilt; “raja-deyyam Brahmadeyyam’, by king Bimbi-
sara of Magadha) at the time when Kutadanta was going to ofler a
a great sacrifice (Mahayanifia). He asked the Buddha the best way ol
offering sacrifice and the Buddha told him the story of king Maha-
vijitari, who offered a sacrifice in days of yore under the able guidance
of his purohita (domestic priest) when no living beings were injured,
no regret was felt at any stage of the sacrifice, where all the services were
done voluntarily and the sacrifice was oflered not only on behalfl of
the king, but also of all the good people ?. The Buddha then tells
Kitadanta of the sixteen requisites of a sacrifice, each one higher and
of greater value than the previous ones, and the Sulfa concludes with
a description of Arahalslip as to how the best lorm of sacrifice can be
made, not by killing animals in such sacrifices, but by cultivating the

cult of Ahirhsa® (or non-harming to all living beings) and by observing

6. Cf. Dhammapada, verse 20:-Bahuni pi he sahitarh bhasamano,
na takkaro hoti naro pamatto,
gOpo va gavo ganayam paresam,
na bh3agava samannassa hoti

—“If a man utters many a sacred text but does not act upto
them being indolent, he cannot be a sharer of monkhood just

like the cowherd who counts the cows of others, but does not
own them."

7. This Sulta sounds like a Jataka story and it is really a Jataka

included in the Suttas without the hero being identified with
the Bodhisatia, or the Buddha-to-be in his last birth, which

may he called Suttanta fatakas; the primary ethical teaching
of the Jataka stories is the doctrine of Aarma according to

which the Bodhisatla had to undergo countless previous births
until he attained to perfection.

8. King’s sacrifice, though told in a way of satire or irony in
the Atitadanla Sutta, may never have taken place in actual

fact. Itis typically Vedic in character and, as such, there
would have been slaughter of cows, cattle, goats, and rams.

See I. B. Horner : ‘Early Buddhism and the taking of life’
in B, C. Law Volume, I, 1945, p. 440.
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the §ila which will lead one certainly to his mental training that will
pave the way for the realisation of Truth.

T'he performance of Yaiifia or sacrifice was once considered to
be the highest object in life for an earthly monarch or a wealthy
man in the Buddhist as _wn:lI as the pre-Buddhistic ages. Thus in the
Vinaya-Pitaka,” (Chullavagga) we find that the great setthi of Rajagaha
was supposed to be offering a great sacrifice by his brother-in-law
Anatha-pindika, the great treasurer of Savatthi, while the former was
much absorbed in attending to his visitors, namely the Buddha
ancd his disciples, whom he had invited for a meal on the next day.
In the Sela-Salta of the Sulta-Nipala (93,p.202)1° as well as the Majhuna
Nikaya (11,92), while Keniya, the fire worshipper Fatila and his other
Jatila [ollowers were busy in preparing a meal for the Buddha and his
disciples for the next day, the Brahmin Sela was wondering whether
It was a great sacrifice that was coing to be offered, or a wedding feast
or whether king Seniya Bimbisara of Magadha was invited with his
retinue to Keniva’s house on the morrow. In the Kosala-Sarhyulla of
the Sarhyutla- Nikaya (1 76), we are told that king Pasenadi of Kosala
was going to celebrate a sacrifice (Mahayainag) as advised by his
purohila (chaplain) in order to prevent a threatened danger which he
dreamt in his dream. Five hundred bulls, five hundred bullocks, and
the same number of heifers, goats and rams were led to the pillar to be
sacrificed. 'The slaves and menials who were to do the necessary pre-
paration for the sacrifice were said in the commentary to be doing
their jobs with tearful eyes. A number of monks with their alms-
bowls were out on their begging round and the news of the sacrifice
was reported to the Buddha by those monks. The Buddha's duty was
to deliver a sermon as to how best a sacrifice can be made by cultiva-
ting ahimsa (or non-killing of living beings 1n a sacrifice). That 1s to
say, in Buddhism we always find, an ethical meaning has been given
to sacrifice, in that bloody animal sacrifices where hundreds of animals
are killed mercilessly for the pleasure of the so-called gods (devatas)
are replaced by the cultivation o} Yhe four Brahma-Vili@ras,characterised
as the Settha-Vik@ras by the commentator Buddhaghosha, viz. Melia
(friendliness) Kuwruna (compassion), Mudit& (equanimity) and Upekkha
(poise). These four aspects of the mind, or rather the one aspect of the
mind in four different forms, are said to be the best form of sacrifice

m — co—

9. See Chullavagga VI ; and S:-ﬁ'.l":.‘.'f Books of the East XX, 180.
10. Therxeatha, pp- 78-80 ; Vinaya-Pitaka, I, 243.
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that a man on earth can perform by meéans of which he can develop
within himself an unbounded love for all creatures that have life.

In the Kutadanla-Suttanta, already referred to bove, the emi-
nent Brahmin Kutadanta is represented to have prepared a great ani-
mal sacrifice regarding the best procedure for which he consults the
Buddha. It is, as the learned translator of the Sufta points out'’,
nothing but a deliberate irony humorously stated to propound the
Buddhist teaching of respect for an'mal life’?, since the Brahmin

purohita of a Brahmanical society was the last man to come to the Bud-

dha to seek such advice,as the Brahmin has his own liturgical formula
for all the Vedic rites and rituals of the sacrifice to be performed.

Buddhism as a religion assumed and adapted much {rom the
current beliefs of the time. But its simple ritual was not based on the
sacrificial Brahmanism of the day, in which slaughter of innumerable
living creatures was involved for the pleasure of the gods; on the other
hand, we find in the Sarhyutta- Nik@ya (1,76) that a vehement protest
has been made against such killing of animals and it is asserted that
such animal sacrifices not only bring forth no good results, but also
the gods (devatas) for whose pleasure the sacrifices were made are
not pleased with them. In the Brakmana-dhammika Sutla of the Sulla-
Nipata, four kinds of animal sacrifices prevalent at the time (see above)
are referred to and regretted by the Buddha because of the slaughter of
innocent animals in those sacrifices'®. In the Sarmyutla-Nikaya'? (loc.cit)

11. Rhys Davids-Dialogues of the Buddha, 1, 173.

]2. For the cult of ahimsa or respect for animal life as practised
by Asoka, the Buddhist Emperor of India in the 3rd century
B. C., see Rock Edict, I. (From this day no animals may be
slaughtered for sacrifice). The Nigrodhamiga-7ataka (No. 12)
is one of the finest examples showing how man gradually
developed moral sense and compassion towards lower animals
and ultimately recognised mercy as a principle far above the
mere law-sec also Dhammapada Commentary, 111, pp. 144 fT ;
and Questions of king Milinda, p. 289 as the Jataka is referred
to in the Milinda too.

13. Thourgh horse and cattle sacrifices were characteristic of the
Vedic Aryans, it seems that the Suftz alludes to the seers who
had reverence for the cows as parents, brothers and kins as
their best friend and the source of milk, which gives health,
complexion and long-life. So in gratefulness they never
slaughtered cows in sacrifices, but then there came a change,
and the Brahmins became avaricious and covetous. Insti-
gated by the huge gifts they obtained from the king for
offering sacrifices of horse and man (assamedha, purisamedha)
their next choice fell upon the cows and so Okkaka caused
many hundred and thousand of cows to be slain.

= —
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it has been stated that the sacrifices called ‘the Horse’, ‘the Man, ‘the
Peg-thrown Site’, ‘the Drink of Victory’, ‘the Bolts withdrawn’ and all
the great ceremonial performances, are not the rites that bring a good
result. The noble seers who walk on the perfect way never repair
to such rites as these, where various kinds of goats, shecp and kine are
slain.  But offerings to the Righteous ones where there is no fuss or
bustle and no animals or goats are slain—to such sacrifices alone the
noble seers do repair; because these rites produce good results and the
celebrants also are blessed and not cursed by the gods who are cer-
tainly pleased with this sort of sacrifices.

During the Middle Ages of ancient Indian history, these five
kinds of great sacrifices (pancha mak@yajia) are found associated with
the Brahmins viz. (1) Brahmayajiia—the worship of Brahman, the world
soul, by reciting the vedas. (2) Pitriyajia—worship of the forefathers by
libations of water and performance of §raddha periodically. (3) Deva-
Jajfia—worship of the gods by pouring ghee on the sacred fire, Agnt.
(4) Bhtitayajfia—the worship of all living creatures by scattering food
on the threshold for animals, birds, and spirits. (5) purushayajfia—
the worship of men by doing hospitality?®.

In comparison with and contrast to the above five we find the
fivefold offering (paficha-bali) of the Buddhists mentioned in the Angu-
ttara Nikaya (11,68; 111,45), namely, (1) offering to kinsfolk (n@f)
(2) to guests (atithi), (3) to the departed (pubbapela), (4) to the king (rA) &)
and (5) to the gods (deval@) In scveral Fatlakas of the Jataka-Book™®

= e . P R ————— T E—"

14. See Samyulla-Nikaya I, 76 :-
‘Assamedharh Purisamedharn Sammapasarh Vachapeyyam
niraggalarh maharambha na te honti mahapphala.
ajelaka cha gavo cha vividha yattha hafnare,
na tam samaggatf yaniam upayanti mahesino,
ve cha yaiifia nirarambha yajanti anukular sada,
ajelaka cha gavo cha vividhd na ettha hafnare.
cltarh samaggata janfam, upayanti mahesino
etarh yajetha medhavi, eso yafio mahapphalo
etam sri yajamanassa seyyo hoti na papiyo,
yafifio cha vipulo hoti, Pasidanti cha devata t1.’

These verses also occur in Anguitara Nikdaya 11,425 1V, 151,
Sarbyutla- Nikaya 303, Thvultaka, 21 etc.
15. See A.L. Basham- The Wonder that was India, 1954, P.170.
16. eg, Fataka I, 169.260; II, 149, 215. 1V, 246, ctc.
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offering of food to BhUlas, devas and others as well as offering to tutelary
genii of a city which are called Bali-Kammas in Pali, are recommended.
In the Vinaya-Pitaka'” and the Sutla-Nipata'® as well as the Majjhima-
Nikaya'® it is stated that in the forefront of Brahmanical sacrifice is the
oblation to Agni; Savitri (SAvilthi) is the foremost of Vedic metres®, a
king ranks first among men, the sea among the streams, the moon
among the lamps of night, the sun among the luminaries, but gilts to
the Monkhood constitute the most profitable of all sacrifices lor
those who desire merit®.

It is clear then that Buddhism laysspecial stress on the inner
purity but it certainly did not abrogate the idea of the material sacri-
fice, whether direct or vicarious, as we shall presently see when discu-
ssing the stories of the pefavatthu. VWhat Buddhism emphasizes 15 the
transformation and spiritualisation of the nature of a sacrifice, viz.
as symbol and as sclf-devotion. The stages of spiritual progress to
higher life are set forth in a graduated method in the ATtadanta sullanla
aleady referred to, as so many degrees of sacrifice, each one higher and
more fruitful than the other®®. Naturally, thereflore, the conception
of sacrifice has undergone a great change for the Buddhists. I'unda-
mentally the concept of a sacrifice carries this two-fold result, viz. (1)

the propitiation of a higher power or divine power, and (2) the acquisi-
tion of merit (punya in Sanskrit). The action of sacrifice may be con-
ceived to take place as a direct communion between thesacrificer and
the recipient or object of the offering, or it may go through an inter-
mediary, a connecting link between donor and the recipient (earth and
heaven). In the Vedas, we may recall, the son of the departed was
required to make periodical offerings at the grave,as he still is, but the
purpose here is to bring the dead back to earth.

Yafifia (Sanskrit yajfia)has two main meanings in Pali, namely,
(a) a Brahmanical sacrifice and (b) alms-giving, especially a gift
(d@na), or offering to a Buddhist monk (bhikkiu) or to the Order of
monks (sangha). The word ‘yajiia’ has thus lost its original meaning

i —

17. See Mahavagga V1, 35, 8.

18. No. 93, p. 102 fT.

19. 1II, No. 92,

20. The Sawity: is the famous Rigvedic hymn of light of the same
name in Rigveda iii, LXII, 10.

21. ““Pufifiam @kankhamananara Sangho ve yajalo mukham".

22. See, Dialogues 1, 173 ff.
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in the Brahmanical sense and has come to equal dana, P&, dakkhin®
or deyyadhamma, in the sense of a gift to a holy person or an institution.
In the Niddesa 11, 523, it is stated “‘yafifio vuchchati deyyadhammo®®. The
actual sacrificial act or the object sacrificed has thus come to be termed
yainia, dana, p0)a, or deyyadhamma or the “‘sacrificial duty.”’

Lhe purpose of the sacrifice 1s the acquisition of merit (pufifa)
and some of the terms in Buddhism for the recipient of the sacrifice
are dakkhineyya (worthy ol an offering), or pufitia-fhella (field of merit)
or simply Arahanto (holy man). Hence the formulary of taking refuge
in the Buddhist Sangla came to be designated in later days as :-

Supatipanno bhagavalo sTpakasangho ujupatipanno bhagavalo sTpa-
kasangho n@yapatipanno bhagavalo savakasangho samichipatipanno bhagavalo
sAvakasangho yadidam chali@r ﬁurfm;ugﬁui all.p’mjmrimﬁuggafﬁ esa bhagavalo
sAvakasangho Thuneyys pahuneyyo dakkhineyyo afjalikaraneyo anullararh
Punnakhettarn lokassati,”'** “The community of disciples of the Lord is
well established, is straight, is based on morality, well bent on good
just as this community of disciples of the Lord consisted of four pairs,
of noble disciples. They are worthy ol respect, veneration, to he
worshipped with folded hands and incomparable in the world.”’

[t 1s apparent then that the sacrifices and the rites themselves
s0 far as they are not bloody anmimal sacrifices are not condemned by
the Buddha, but what is propounded is the right way or the proper
method of approach lor perlorming those sacrifices by mental train-
ing, by the observance of the S$ilas, and by cultivating unbounded
love and respect for others that have life=s,

The popular Indian custom of offering food to the dead rela-
tives (malaka-bhatla in Pali) by a houscholder was prevalent in India
even from the Rigvedic times, il not earlier still. From time immemo-
rial the Peta beliefs and the peta-rites were very popular in India. In

23. See Majjhima - Nikaya 1, 27, I1, 89, ctc.
24. The Jataka mentions the “drum of no-slaughter’
sounded throughout the town (III, 428, 434) and it mentions
that a Zamindar Jaid a prohibition from- slaughter of
animals ( Fataka 1V, 115). King Afoka, too, in the 3rd
century B.C. minimised the slaughter of animals in the
royal kitchen by reducing the number to one deer and two
peacocks ( eko migo dve mora ) only, but even then * those
three living creatures shall not be slain in future” ( Rock

Edict I ).
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the Angultara Nik@ya (111,43) 1t is enjoined that the regular offering of
‘Pela-dakklun@’, i.c., gifts in honour and for the sake ol the dead
ancestors, i1s a duty of the houscholder (da@yajjarh patipajjati athav® pana
pel@narn k@lakal@narm dakkhinam anuppadassatr). The Matakabhatta-Jal-
taka (1,18) deals with the sacrifice of animals by Vedic teachers in offe-
ring such food to the dead relatives by the house-holder [or the bene-
fit of their dead kinsmen, and the doctrine of non-harming or non-
killing of beings promulgated by the Buddha®*3. The jfataka relates
how the ram which was going to be sacrificed was washed with the
holy waters of a river and adorned with the five-finger marks ( panchan-
gulik®) before it was taken to the execution block. The custom of
offering sacrifices or oblations to the dead ancestors is aslo to be found
in Buddhism in a more refined way which is fully elaborated in the
Tirokudda-Sutta in the Khuddaka-p&tha (No. 5) and the stories of the
Petavatthu.

The verses of the Tirokudda-Sulla set forth the fulfilment of
obligations by a householder to his dead relatives and inculcate the
Buddhist teaching that lamentation over the dead is not a dignified
way of expressing sorrow felt by the human heart at the loss of dear
and near ones. The futility of this mode of lamentation or expression
of sorrow 1s fully brought out in the Salla-Sutta of the Sutta-NipAta too.
Mention may be made here that the Dasaratha-jataka (1V,461) which
contains the Pali version of the Ramayana story of Rama and Sita,re-
lates how Bharata brings the news of the death of king Dasaratha,
whereupon Rama tells Lakkhana and Sita to step into the water to
offer the libations to the departed. Bharata asks Rama how it is
that he shows no sign of sorrow, and R ama replies with a lengthy speech
of consolation, explaining how futile it is to lament over the dead as
death is inevitable to all mortals.

25. The 'moral of the story inculcated in the gatha 1s as
follows :-

Evarh chasatt@ janeyyum dukkhayarh jali sambhavo
na paparh paninam haiifie, panaghati hi sochati ti. -
“Let the beings know by this that existence is painful. So
let no creature kill another creature for it is the killer who

has to lament for his misdeeds,’”’

Jataka 1, 18; Dhammapada-Atthakathd 1, Nikiya version
of this fataka story is to be met with in- the Kutadania
Suttantq of the ﬂfgﬁﬂ ,,!'fikﬁya already mentioned,
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[t 1s true that Buddhism did not introduce the preta-belief.
The beliel in 1ts varying forms was prevalent among the people
at large and served as the basis of many social functions and reli-
gious rites. (see Payisi sullanta in the Digha, Mahanarada K assapa-
Fataka (No. 544)*, The belief has also found its expression in litera-
ture and art of Buddhistic as well as pre-Buddhistic ages, as will
appear from the Grihya-Stlras of Brahmanical literature. A guiding
principle of Buddhism is not to introduce anything new which is not
consistent with the times and not to upset anything which has long been
established as a custom.* According to this principle, Buddhism has
accepted without adverse criticism but with some modifications the
social lunctions and religious rites based upon the existing belief.

Now peta is a Pali form of the Sanskrit preta which literally means
““he who has gone [orth’’, *‘the departed one’’, and hence the “departed
spirit or ghost of a dead person™as Childers puts it*. Again in the
Pili expression “‘pef@narn kAlakaldnarn’ the word pela has been used as
equivalent to k@lakala,r.e. he whose time 1s finished or he who
has died’. The word peta has a verbal correspondence with the Vedic
‘pitri’ and the expression pellivishaya or pillivishaya is synonymous with
pelaloka, the world of the pefas or pitaras. In Buddhism too the petas
are the dead ancestors or kinsmen (r&laka natt) whether the happy dead
or the unhappy ones and, like the Vedic pilaras, they are the inhabi-
tants of the ‘pelli-vishaya or the pitriloka and they too are the beings of
the next world or the world of Yama (paralokika salla yamalokikd). The
stories of the pelas in the Pelavalthu are the stories of those pelas who are
the dwellers in the pettivishaya or pelaloka, the spirits or ghosts of the
unhapp}r dead fﬂﬂﬂi:lg a class ol infernal I::r:ings,

In complete agreement with the doctrine of karma, the conse-
quence invariably following on man’s actions, either good or bad
(sukata dukkatanam kammanarh phalarh vipdke) the Buddhists have deve-
lsped the idea of heavens and hells (sagga and niraya) and the possibi-
lity of intercommunication between this world and the next. The
usefulness of the funeral rites over the dead kinsmen and the social
functions connected therewith have been elaborately dealt with 1

|
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in the Tirokudda-sutta mentioned above, which forms the doctrinal

76. Sec also B.M. Barua - Gaya and -Hmfﬂtfm‘ﬂﬂ_?ﬂ,- Vol I, Book I.
27. See Mahaparinibbana-Sutta VI, Digha-Nik@ya, 11, 100ff.
28. See Childers-Pali Dictionary.
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basis- of peta-dakkhina  (offerings -to the dead ancestor) as well as the
Tirokudda-Valthu of the FPelavallhu. Half the stanzas of the Tiro-
kudda-sulla are-cited in the kathavatthu, (VI1,6), a compilation of the
Asokan age which goes to prove-that the idea had developed as early
as the 3rd century. B.C. |

| The main purport of the stories of the petas (see Petavatthu,
1.1.2) is to establish the merit of offering gilts to the Buddhist Sangha
(community of monks) and the efficacy of transferring the merits to
the pelas to enable them to be released from their state of woe. The
Samanas and Brakmanas of other religions, are not excepted {rom this
idea of charity or offering gifts, the only question to be considered
is whether the person is really worthy of such offering of gifts or not.
The argument put forward in favour of charity and liberality to per-
: sons w::rrt.l‘.l}".' nlf respect and veneration has been stated thus in the
(pelavalthu, 67), ““Yath dadali na tah holi, deth eva danath datv3na
Eb.’rtﬁ'ﬂtﬁ_ tena danena gm‘hr.!’fﬁﬂﬁ , Jagaralha W& pamajjatha’’. “The
gift that is made may not reach him for whom it is meant, yet give away
the gifts, for by giving a man overcomes the misery both here and here-
after, and attains happiness in both worlds, doing good to himsell
and tﬂ 'Dthl‘.:]fﬂ So be awake and not slothful.”

It should be borne in mind that a personal gilt or an inter-
change of gifts between a man and a pela or the donor and the reci-
pient is not possible; - hence as regards food, clothing and other worldly
objects, it is clearly stated that a prla cannot accept such gifts [rom here
either by force or guile or even when the gifts are voluntarily offered;
but it is only when the gifts are offered to holy men (Sappurisa) and the
merits transferred to the dead spirit that these worldly comforts can
reach the petaloka and supply the pela’s needs there. This is the
fundamental idea of the Buddhist teaching of removing the sufferings
and woes of the parted spirits, which 1is in agreement with the Brah.
mamn':al fnrm of fir‘-:':'ddha excluding the external cereomonies.*®

29.. For a.detailed description of growth and dcvclnpm:ut of the
Preta-belief in Buddhism sec B.C. Law - The Buddhist concep-
tion of spirils, Revised edition, 1936. Inthe Da'klina-Vibh-

 anga-Sulta of the Majjhima-Mkaya (11, 142 ), donations to

~individuals are ranked in fourteen grades of which the
" Tall Egﬂla the All-enlightened Arghat supreme comes first,

“ next come the Pachcheka-Buddhas and the Arahats, Anagamins

etc. Similarly in the same Sulta four degrees of donations
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Buddhism is said to be partly a revolt against the Vedic reli-
gion and partly an innovation . Accordingly, though several modi-
fications have been made by the Buddhists in the Brahmanical doc-
trine of re-incarnation or metempsychosis, they accepted without
adverse comment the term ‘preta’ with modifications, namely as in-
dicating not a transitory existence of the departed spirit before the
performance of the funeral rites by his living kinsmen as'in the Hindu
doctrine, but a possible career among five destinies '(pancha-gati) of a
dead man, to wit (1) hell (niraya), (2) birth as an animal,:(3) birth
as a peta (pelayont), (4) birth as a man (manussaloka) and (5) birth
as a god (devaloka). The first three stages are apparently states of
punishment or suffering, and according to the commentarial addition
a sixth stage, that of the Asuras (demons) was added later (see Khudda-
kapatha Commentary, p.189). Similarly, the conception of yama has been
changed in Buddhism. In the Vedas Yama is the king of the dead in
the happy world of the dead ancestors, whilst to the Buddhists he. is
not only the lord of the fathers, but also the ruler of the ghosts and
he 1s in charge of the tortures of hell (niraya). Consequently, yamaloka
has been equated with pefaloka in Buddhism. |

Most probably the sacrificial instinct among the people at
‘the time of the rise of Buddhism was too deep to be completely eradi-
cated® and henceBuddhism sought to propound its own'way ofattaining
salvation first by cogent arguments against the Brahmanical system of
sacrifice and secondly, by spiritualising or dematerialising the na-
ture and concept of a sacrifice. The cult of ““akimsa® crystallised the
disapproval of such material sm:r:ﬁ-::: where living animals are slaugh-

——— s———— @ L = = = m — i e —————————————— ——————— ch  coEeemd [ 0 ™

in almsgiving or t:hﬂl'll";f' are enumerated, viz, (1) the
purity of the donor but not of the recipient, (2) of the
recipient but not of the donor, (3) of neither recipient
nor the donor, and (4 ) of both. That 1s the question
of virtue and gt:u:n:l dispositions to be found either ‘in the
donor or the recipient. In other wnrds ‘if th:: -g-nl'f;
offcred to a virtuous person, 1t 'hlc.ssgr.'-:s f._ﬁe g;vpr a-.ljld
the recipient as well. ol v o L

30. The Upamshaclu: teaching, thn::-ugh nppﬂs:d to the- exce-
ccive ritualism in Brahmanical sacrifices and the domination

of the priesthood, did not alter the sacrificial system. It
“is Buddhism alone which cha!l:ngc‘d the whole Brahma-
nical sacrifice principle, especially the anu:ua] k:llmg therein.
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tered for the purpose of the pleasure of the gods with the obvious

reason of acquisition of merit by the donor. The Brahmin sacrifices,

especially animal sacrifices,are criticised by the Buddhists on the two-
fold grounds of (1) misdirected effort and (2) the ultra-material aspect .
of the benefits wished for. In the vinaya-pitaka® Uruvela-Kassapa
was asked why he had abandoned the sacrifice to Agni ? In reply,
Kassapa says that sacrifices offer material things and savour of sensual
clelights, and in these material objects or gains he has perceived that
“this is dross’’, therefore he has no more delight in sacrifice or oblation.
That the animal-killing in sacrifice is reprehensible for the Buddhists
appears in the Sutlas in the doctrine of the four categories of beings,
viz. (1) those who torment themselves, (2) who torment others, (3)
who torment both self and others and (4) who torment neither of these
four categories; the first are those who practise excessive ascelicism
(tapas) whilst Buddhism teaches the middle way by avoiding the twa
extremes of asceticism and hedonism. The second category includes
the butchers, hunters, fishermen and robbers etc; the third one includes
kings or mighty priests who used to hold a sacrifice with slaughter
of animals, wood-cutting and grass strewing, with much bullying
of servants and menials who worked for fear of chastisement
(dandabhayabhila vachadosa-bhayadditd). The fourth category includes
the Buddhas, pachcheka-Buddhas and Arahats as well as those who follow
the teaching of the Buddhas®®. This sympathy with animal suffer-
ing or cruelty to living creatures is not only eloquently expressed
in the Bhuridat(a Jataka (V1,543) in the address delivered by the Bodl-
salla on the futility of sacrifices practised by the Brahmins and the
abuses to which these practices led, but also more elaborately brought
out in the verses of the Dhammapada which is to the Buddhists what
‘the Gila is to the Hindus. In the Dhammapada it is stated that all
beings desire happiness (sukhak@mani bhutant) as we do ourselves, sa
putting oneself in the place of another, one should not kill or cause

‘slaughter. Again, just ‘as the bee collects honey from flower to

flower without causing any injury or harm to the fragrance or the
flower colour, so should a person mind his own business without
.causing disadvantage or harm to others**. It must be remembered

31. See F’:'nan-Pii;&ka. Mahavaggal, 22 4; Sacred Books of the East
XIII, II.

- =32, See Majjhima 1,3411F; Anguttara 11, 205, etc., ( See especi-

ally Kandaraka-Sutta in the Majjhima Nikaya 11,51 ).




|

'
I

i

voL. 1, 1956) BRAHMIN DOCTRINE OF SACRIFICE 101

that his respect for life in Buddhism not only includes all men in its
religious significance, but also all beings or creatures that have life.
(Sabbe sallx sabbe bhUlA sukhitT hontu) let all beings, all creatures be
happy,—mentioned in different sutfas in the Nik@yas and the Vinaya.

Vehement protest is meted out in the early Pali texts against
the futility of Brahmanical rites of oblation by fire and ablution in the
sacred waters of the Ganges for the purification of self and acquisition
of merit. In the Sarhyutta-Nik@ya (1,169) Buddha says :-

"1 lay no wood, Brahman, for fires on altars,
Only within burneth the flame I kindle.

‘ver my [ire burns, ever composed of sell,

[, perfected, fare the Brahma-faring.

As load of fuel surely is pride, Brahman ;

The Altars’ smoke, anger; thy false words ashes ;
The tongues’ the priests’ spoon, and the heart the altar,
The flame thereon, this is man’s self well-tamed*’*

For, to quote the Chhandogya- Upanishad (1V,4,3,) “‘sacrifices and such
other pious works lead only to new re-births, but just as no water re-
mains attached to the lotus-leaf, so no bad deed remains attached to
him who has acquired knowledge’. It is narrated in the Vinaya-
pitaka (Mahiavagga 1,15fT.) that the three Kassapa brothers of the Gaya
district, Gaya Kassapa, Nadi-Kassapa and Uruvela-Kassapa, after

their renunciation of the world became leaders of the three groups ol

Vedic ascetic followers known as the 7atila sect with matted hair as

their characteristic mark. They were Vedic Brahmins and fire-

e —————" R e EE

33. See Dhammapada, Dandavagga V.1; Pupphavagga, V.5;
Sacred Books of the East, X, pt. I. Of. Prana yothatmano’
bhishta blulanam apt lefalh®
Atmanupamyeva  bhuteshudayam  kurvanti  s&dhavah
Hitopades'a 1, 11.
Yo’himsakani bhitani hinastyatmasukhechchhaya,
sa jivams’chamritas'chaiva nakvachit  sukham
edhate. Manu, V, 45.
Ahimsak@ni bhutani dandena vihinanti yabh,
Atmanah sukham echchhan sa pretya naiva sukhi
bhavet Mahabharata, XIII, 5568.

Cf. Mahabharata X111, Hitopades'al, 12, & Ramayana V, ctc.

34. Mrs. Rhys Davids—kindred sayings I, p, 212.
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worshippers, their sacrificial cult was Agnihotra, sacrifice to the Kassapa
Sanskrit Katyapa.®® The three brothers are said to have hada
thousand followers; one resided at Uruvela , another on the bank of
the river Neranjar® (Sanskrit Nairanjand modern Phalgu), and the
third in the Gaya region. Buddha converted the three brothers and
their numerous followers by preaching the famous sermon known as
the Fire sermon?!. Before their conversion to Buddhism they were
addicted to bathing in sacred waters for purification (Swddhi), and to
other Vedic sacrifises (yanna). Their gatkas preserved in the Thera-
gatha of the Khuddala-Nikaya?? contain the lonely murings of the
resj eclive  Theras after their attainment of Arhatsh’p as to how
they were brought to correct views (seamma-ditthi) and how they
got rid of wrong views (michchha-ditthi). It neced hardly be men-
tioned here that Buddhism attempted to shilt the outward sanctity
to an internal one, bodily purity to mental purity. In connection with
the idea of purity by observing the Silas, which may be brieffly called
the gateway to the City of Nibbana Buddhaghosha refers in his Visuddh-
magga or the path of purity to the ancient Brahmanical practice of
bathing in sacred rivers,of which only seven are mentioned as the proto-
type, viz. Ganga, Yamuna, Sarabh® (Sarayi), Sarassati, Mahi, Achi-
ravati, and Mahanadi. As regards the Buddhist view of purity,
the ValthUpama-Sulla of the Mejjhima-Nikava (1,6), where the names
of the rivers are slightly different, and the 7atila-Sutta in the Udéana
(1,9), contain an elaborate refutation of the idea of purity, in its
doctrinal aspect, by ablution, and lay more emphasis on the purity of
mind (chitla-visuddhi).*®

35. According to the Mahavasiu, a Sanskrit Puddhist work of
the Ist. century A.D. all the verses of the Sahascavagga in
the Dlammapada are addressed to the Jatila leaders who
were fireworshippers ( agni-upasakas) before their con-
version to the Buddhist faith.

36. - Sce Vinaya-Pitaka 1,26; V.8. The Jatilas were exrmpted
from the probationary period of 4 months to receive ordi-
nation in 'he Buddhist Savgha, as they were believers in
Karma (Sce Vinaya-Pitaka 1, 38, 11 ). |

37. See Canto V & VI. translation in Psalms of the Brethren,
913, by Mrs. Rhys Davids.

38. CI. Dhammapada, verse 394:

“kin te jaraht dummedho, kin te ajinasatiya,
abbhautaran te gahanam, bahiram parimajjasi’’
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The verses ascribed to Punnika in the Therigatha,®® are also
remarkable for their strong criticism of this Brahmanical practice.
Punnika was a domestic slave in the houschold of Anathapindika,
great treasurer of Savatthi. During winter when she went to fetch
water [rom the river, she met the Brahmin Udakasuddinka hﬁthing
in the river and trembling from biting cold. Asked by Punnika, the
Brahmin said that by bathing in the Ganges river he was washing
away all the sins committed by him. Punnika by way of showing
the worthlessness of ablution lfor washing away sins and acquiring
merit (punya) argued with the Brahmin that if the sacred waters
could cleanse sin and offer merit, acquatic animals such as croco-
diles, froes and tortoises etc., would surcly have gone to heaven and
sinners like butchers, hunters and robbers etc.,, mght have washed
awav their sin. Moreover, 1 the sin 1s washed away by the
current of the river, merit is also washed away leaving one stripped
of all. As a matter of [act, there is no redemption from the conse-
quences of sin by outward observances. To keep sin at arm’s length
ane should be established in the &ilas (precepts). Thus one should
be cleansed by the inward spiritual bath (antarina snanena). The
Brahmin was thus convinced of the hollowness ol bathing in the holy

waters to become holy.%°

An carlier form of this criticism of the Brahmamical practice
is found in the Jatila-Sutta and the Vatthipama-Sutta alrcady men-
tioned above. In the WVatthiipama-Sutta, better .known as the
parable of the cloth (vastropama in Sanskrit), the Buddha says that
even as a dirty piece of cloth takes dyes badly, so in an impure mind
bliss is not to be found. He then proceeds to enumerate the mind’s
impurities and to show how they can be cleansed. Let the monks
know what impurities are, and fully knowing, they should abandon
them. Just as a clean piece of cloth from which all stain has been
washed away will take the dye readily, so also he in whom the spotless

_H—“

39. See Therigatha canto X VI, translation. Psalms of the Sisters,

1909, by Mrs. Rhys Davids. |
40. According to Buddhaghosh ’s Papanoha-sudant, a commcn-
tary on the Majjhima-Nikaya, Adhikakka was a well-known

bathing ghat and Bahuka, Sur darika, Sarassati and
Bahumati are described as four rivers; but 1one of them
was of any use for internal purification--:see Pupanchasudan,

vol. I, p. 178 fL
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eye for the truth has arisen, knows “whatsoever has its origin, has the
inherent quality of passing away.”” Thus being pure in mind a monk
is contented with whatever he gains as soup or curry and then he
develops within himself the four Brahma-Viharas, viz., love, com-
passion, equanimity and indifference to pleasure and pain. In him
thus set free then arises the knowledge ol his emancipation and he
knows “Rebirth is no more, the higher life has been led, the task is
done”, etc. A monk thus purified in mind is called *bathed

internally’’.

The Brahmin Sundarika-Bharadvaja'! asks the Budhha 1t he
has bathed in the Bahuka river for merit (Puifa). The Buddha
then gives a list of places whose waters are considered holy by the
Brahmins and explains to him that the real cleansing is the cleansing
of the mind and not of the body-‘‘to love all that lives to speak the
truth, to slay not, nor steal, not to be niggard, but dweli in [faith™.
When a man is thus purified he is not required to go to the river
in order to purily himself.

But what is the underlving conception of mind here. It
is ‘“Pakati pabhassara’, radiant by its intrinsic nature. DBut 1t
becomes tainted coming in contact with the impurities from outside,
which are, naturally, foreign or alien to its inherent nature (Ggan-
tukadosehi paduttho). The impurities being foreign to its nature,
it is possible for us to get rid of them. The reference to Sukla or
white which is synonymous with Pabhassara in Pali (Sanskrit pra
bhasvara) i.e., the purity of mind as conceived and illustrated by the
simile of a piece of cloth dyed blue, red, yellow or the like in the
Vatthipama-Sutta of the Majjhima-Nikdya can be retraced in the
earlier Upanishads and is later hinted at the Jaina Stutra Kritanga
and developed in the Uttarajjhayana.i®

The popular Buddhist conception of mind (chitta) has been
described in the verses of the Chittavagga in the Dhammapada.
The mind is unsteady, fickle, flighty and seizes upon whatsoever it
desires, and is very difficult to guard and restrain. It goes afar,

moves alone, incorporeal and hides in the cavity of the heart. But
those who bridle their mind as a fletcher makes straight his arrow,

41. See the Sundarika-Bharadvaja-Sutla in the Sutla-Nipata, 1V,]2.

42. See Jacobi-Faina Stlras, Sacred Books of the East, Vol. XXII,
| pt. I; B. C. Law—Mahauvira: his life and teachings, Calcutta,
1940, pt. II. ( The Jaina doctrine of [e53 or [eSya, colour).
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it brings happiness to them. As a fish struggles hard when cast on
land taken Irom out of its watery home, so also the mind struggles
hard to get rid of the domain of Mara, the Evil one. So the wise one
knowing the body as [ragile as an earthen pot and the mind as strong
as a fortress, fight out the armies of Mara by means of the weapon
ol knowledge. Because in whatever way a hater may harm him
whom he hates or an enemy may injure his foe, still greater mischief
will be done by a misdirected mind. Hence the opening verse of
the Dhammapada starts from the broad based truth: manopubbam-
gama dhamma manosetthd manomaya—*‘that of all things or states
or conditions mind is the foremost’ ; every state or condition is do-
minated by mind, dictated by mind and made up of mind. In other
words, mind is the prime mover of all actions. Hence the teaching,
which strikes the key-note of Buddhist ethics—that no one should
cherish hatred for anybody, for hatred does not cease by hatred,
rather it ceases by love—this is the law eternal.

Numerous allusions to sacrifices (yanfa) and other Vedic
rites and rituals may be cited from thestories of the Jatakas'® which
are considered to be the most important vehicle of Buddhist ethical
teaching, more especially, the story of the king who sacrificed all
his belongings including even his dearest wile and children in the

Vessantara-Jataka (VI, 347), where the Bodhisatta born as the °
prince Vessantara sacrificed all in fulfilment of his dana-paramita
(zenerosity).’ Similarly, while in the Mahimangala-Jataka (VI,453,)
all the Brahmanical practices and rites of mangala-Kiriya (good or
auspicious acts) are discussed, the tone and spirit of the Buddhist
teaching of Mangala has been changed in the Mahamangala-Sutta
in the Sutta-Nipata (S.N.II) and the Mahgala-Sutta in the Khudda-
ka-patha (No.3). The term mangala, as used by the Buddhists, con-
tains the idea of Sotthi ‘well-being’, meaning thereby the ‘means of
victory’ in direct contradistinction to ‘parabhava’ or defeat;' while

43. See jalaka Vol. 111, Mﬁ, 433, and Vol. VI, Nos. 342, |

243, 547 etc,
44. The Milinda-Paiiha, Pp. 117-118, alludes to the uncommon

sacrifice of Vessantara for the giving up of his wife and chil-
dren in charity due to which the earth quakes in applause
of his gift.

45. See the Paribhava-Sutta in the Sutta-Nipata, 111, 3.
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the Brahmanical teachers understood it in the sense of superstitious
rites and practices (mangala-karya) the Buddhists viewed it in the
light of the conscious fulfilment of all duties and obligations by the

right minded householder.’® Both these meanings are also found to
have been contrasted in Asoka’s Edicts. (Rock Edict IX).

As a matter of fact, the ethical doctrine ol sell-sacrifice and
oblation of a contrite heart involving intelligent self unification with
God through prayer, penitence and abstinence, are conceived in the
early Pali texts involving the practice of the Bodhisatta-charivas or
paramitds to sacrifice their own selves for the attainment of Bocdhi
or knowledge and fully developed in the Mahayina teaching. It
is undeniably the Bodhisattva cult which is the foremost factor which
distinguishes the Buddhism of the two schools or Hinaydna & Maha-
vana. Whilst in the original teaching of Buddha we find Arahat-
ship 1s the ultimate goal, in the Mahayana Bodhisattva-hood is the
first and foremost ideal to he set up bv any man even in the houschold
life without renunciation to attain finally to the Buddhahood (see the
Bodhicharyavatara, chapter 1, of Santideva, lor the cult of the Bodhi-
sattva). As for instance, mention may be made here of the Kshanti-
Jatakarh of Eryasuras’ Jataka mala (No.28), a Sanskrit Buddhist
work of the 4th century A.D., belonging to the canon of the Northern
Buddhists, illustrating one of the ten ‘perfections’ attained by the
Bodhisattva, namely, Kshanti-Paramita. As in the PPali Jataka, the

story is introduced by a simple prose sentence which is to be illustrated
by the story, viz satvi-bhitakshamanam pratisamkhyvanamahatam
nabi-sahyam nama kinchid asti -*“Those who are imbued with the
idea of forbearance and endowed with knowledge, there is nothing
unbearable for them,” The Jataka is really a lesson lor forgiveness.
The story relates how a wicked king maltreated an ascetic and how
the patience of the holy man endured to the last, and the cruel king
was thrown into hell. In the Pali Jataka,!? itis stated that the story
was told by the Master rerarding the malice of the renecade Deva-
datta figured as the wicked king. This idea of patience and fnrl]c1-

46. See the Smgm'wﬁdﬂ-ﬁ'uﬂﬂ in the Digha-Nikaya, 111, 27, w hlch
1s characterised as the giha-vinaya or the Vinagya for house-
holders, and which is in complete accord with the Asoka’s
Dhamma as promulgated in his Edicts throughout his empire.
See also Sarhyulla-Nikaya, I, 33.

47. See Khantivadi-7ataka, fataka, Vol. IIT, No 313.
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rance is also clearly brought out in the Dhammapada, Buddhavagga,
V.6 :—

Khanly paramarn tapo titikkha, nibb&narh paramarn vadanti Buddha,
Na It pabbajite parUpaghati samano hoti paramo vihethayanto.s®

Many Jatakas illgslrau: this idea ; special mention may be made
here of the Sasa-Jataka (III,316) and the Sibi-Jataka (I'V,499)%.

Two minor canonical books included in the Khuddaka-
Nikaya, namely, the Buddhavarhsa or the history of the Buddhas,
which gives an account of the life of the Bodhisatta, the Buddha-to-
be, in the character he fulfilled during the dispensation of each of the
24 previous Buddhas, and the chariva-pitaka, which consists of 35
Jatakas wold in verse, contain the Buddha-Kari or Buddhakaraka-
dhamma. the Buddha-making virtues or the qualities that tend
towards making a Buddha. In other words, they illustrate the quali-
ties maturing the life of a Bodhisatta for the attainment of Buddhahood
in his last birth. In order to attain Bodhi or Enlightenmert tne
Bodhisatta had to fuifil the ten Paramis.? The virtues or the charivis
to be fulfilled by a Bodhisatta are called Bodhisatta-chariyas or
charitas which mean literally ‘conduct’ (chariya-Sanskrit charya)
as well as ‘efforts’ to fulfil certain virtues which are nothing but the
Paramis or Paramitds, the bulk of Pali works in inclining to the

48. This idea ol endurance and forbearance has been illustrated
more effectively in the NAgavagga of the Dhammapada. The
elephant is an emblem of endurance and sell-restraint to the
Buddhists. According to the Lalita-Vistara (p. 553) the Buddha
himsell 1s called the Mahanaga, the great elephant, and he is
Sudanta (well-tamed) like an elephant. He descends from the
Tusita heaven in the shape of a white elephant to be born
on carth. See Achchhanyabbhtta dhamma-Sutta of the Majjhima-
Nikaya (I11, 123) and the Nida@nakatha of the jalaka, I. In-
troduction.

49. Cf. also the sibi-jﬁmka in Sanskrit which occurs in three ver-
sions in the Mak@bharata 111, 130F 197; XIII, 32; VII, 58 etc
The legend of Sibi also occurs in Avadina-Sataka (No. 34)
who agave way all his possessions and Sariya-Chariya in the
Chariyapitaka, I, VIII;

'50. The Paramis are ten in number in Pali, while they are said
to be six in Sanskrit Buddhist works.
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former, and the later Sanskrit Buddhist works to the latter. The spe-
cial feature of these books, apart from the |atakas, is that Buddha
himself is the narrator of these verses and he is invariably the mora-
liser in them. Another work of the same type, viz., the Apad@na
(Sanskrit Avadana) mecaning ‘pure action’, heroic deed’ or ‘edifying
legends’ contains legends of the Early Buddhist saints of 550 male
members and 40 female members of the Buddhist order in the time of
the Buddha. Each of the Apad&nas first gives his or her pure act-
ions in a previous existence by means ol which he or she came to a
distinguished position in the present life.  These Apadana Chronicles
may be broadly divided into the three sections of Buddh@padana,
Pachchekabuddhapadana and Therapadana. Looked at from this
point of view the Apaddna forms only a literary supplement to the
Buddhavam$a and the chariya-pitaka constituting together the
Buddha-Bodhisatta-Apad@ana. At any rate, the ﬂpadﬁn*a stories
lay much stress on formal aspects of the religion e.g., Pjd, vandana,

d&na, and dakkhin&. They exemplily by the lwr:s. cul the Theras and
Theris how the heavenly reward so obtained by them continues until
Arahatship is attained. They show the importance ol worship of
shrines, relics and topes, and emphasize the charitable and huma-
nitarian aspects ol the faith. - In a word, they show traces ol Maha-
yana in the making.. Under the Buddh@apadana, [or example, we
are given a highly imaginative or poetical description of an account
of Buddhakkhetta or the sphere of benign influence of the Buddhas,
which anticipates the later Mah@yanic conception of ‘Sukh@vata’ or
the “Land of Bliss’’, a paradise, which has been [ully developed in
the Sukh&vati-Vytha and the AmitZyurdhy&Zna-Statra in the Maha-
yana,* where the Buddha Amitabha, of limitless light or Amitayush,
of unlimited age, is presiding over the host of the Bodhisattvas, who
re-appear on earth from time to time as the incarnations of Buddha
Amitabha.5?* |

51. See Max Muller—Sacred Books of the East, Vol. XLIX,-

Buddhaharita & the Buddhist Mahayana Sutras, translated
by E.B. Cowell, F. Max Muller J. Takakusu, Oxford, 1884.

52. In Buddhism Buddha happens to be the highest god above all
ods after his decease. In the. Maha}fana the u:h:a has been
eveloped as far as that Buddha is conceived to be the Adi-

Buddha or Primordial Buddha, and the Bodhisaltvas are his
re-incarnations who come down on earth from time to time
for the salvation of beings. Sece B. Bhattacharya—Indian
Buddhist Iconography, Oxford, 1934, Introduction.



INDIAN PUNCH-MARKED COINS—A NEW
APPROACH.

Dr. AHMAD HASAN Dant

| The origin and development of the punch-marked coins are
questions that still remain to be solved. Numismatists have been
puzzled by the peculiarity of the symbols occurring on them,
and the conservatism of the Indians in following this almost
primitive type of coinage to a late period,! inSpite of the fact that
well-developed coins were current in its north-west neighbouring
countries, has led many of them? to assume their indigenous origin.
Literary evidence has been quoted to prove the validity of this

assumption®, Indian archaeologists® today are citing punch-marked
coins as evidence for definite dating, though the very basis of their
chronology is a mere presumption.

In order to understand the correct position it is necessary
to make a clear distinction between coinage and currency on the
one hand and between coinage and weight system on the other.
A currency need not be coin. In modern times notes and t:h:qur:s
are more current than actual coins which are used only for small
change. In the Rigveda cow?® served as the standard of value. In
the Harappan culture a definite system of weight was known. Its
details have been worked out by Mr.A.S.Hemmy.®* But thereis no
evidence for the use of coins. In the words of Sir George Hill, *‘a

coin is a piece of metal of a fixed weight, stamped by authority of
¥}

government, and employed as a circulating medium.

——— ——

l. J. Allan, B. M. C., Ancient India, introduction, p. LVII.
2 E.]J. Rapson: Indian Coins, p.2; J. R. A.S., 1895, p- 869.
Cunningham. Coins of Ancient India, p. 43. -

3. A review of the literary material has been recently given by
Dr. A.S. Altekar in . X. §. 1, Vol. XV, pt. I fl?fﬂ ),

pp. 1-26.
4. B. B. Lal: ‘Hastinapur Excavation’, Ancient India, Nos. 10-11.

5. Ka imarh dasabhir mama Indrarnh krinati dhenubhik.
Rigveda, 1V. 24, 10. |

6. Sir John Marshall: Mokenjodaro & Indus Valley Civilisation,
pp- 389-97.

7. Encyclopaedia Brilannica. 1911.
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The next point is to evaluate our sources for the coinage.
The most important is, no doubt, the archaeological evidence : the
coins found in a definite archaeological stratum, 1.e. in association
with known sequence or known objects of definite date, e.g. the hoard

of coins found at Taxila®, or the punch-marked coins found along
with a denarius of Augustus®. In these cases the dating is made

easier by the associated sequence or finds. But such finds are rare.
A greater number of the coins have been obtained as treasure trove
finds without any clue to their dating. Anything written on them is
based on the analvsis of the coins themselves, and the conclusion
derived therefrom is only relative. Its validity depends on how lar
this conclusion is corroborated by other evidences, The next source
15 the literary material, if it can be correctly dated and an interpre-
tation generally agreed upon. Much of the literary squabble is due
to confusing coin with currency or with a svstem of weights!® If
the definition given in the second paragraph above is borne in
mind, the literary evidence can be ol some value.

To take the literary evidence first, it is easy to recognise, 1n
the terms available, three different stages in the development of the
idea of weight standard and currency. In the Rigveda the oft-
quoted word is Nishka, which originally meant a necklace, but has
sometimes been used as a standard of value.!! Itis not certain what
was 1ts actual weight. The other standard of value was Hiranya Pinda
(lump of gold)'?, oras in later times simply suvarna.'® Here is found
the crudest system in which a gold ornament or a gold lump had just

8. An Rep. A. 5.1, 1924-25, pp. 47-48. [hd, 1912-13, pp. 40-42;
Memoirs of the Arch. Surv Ind , no. 59. Comment by P. L.
Gupta in f.N.5.0, Vol. XI (1949, pp. 114-46; Ihid, Vol.
XII (1950), pp. 136-50; Ibid, Vol. XV (1953), pp. 172-177.

9. Allan, Op Cit., p. L1V.

10. Dr. A. S Altekar in his review has made no distinction be-

tween them.
11. Macdonell & Kieth, Vedic Index, Vol. 1. p. 455

12. e. g.in the following well-known verse:--- Das@évan dasa
kosan dasa vastradhibhojan@, Da%ohiranyva pindan Divodasa-
dasanisham. Rigveda, VI, 47, 23.

13. e. g. in the following passage : Suvarparh hiranyarh bhavati
ripasyeva varuddhyai Satam#@narh bhavati Satdyurvai

purushah.
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appeared as a standard of value in the society. Another such term,
manas, used in the Rigveda'd is generally taken to refer to a definite
weight. Dr.A.5.Altekar!® even cites the example of the Babylonian
mina, ﬁuggeai;ing its possible origin. It is significant that in the Brih-
mana literature we get a weight standard called Satamina. The
term, pada, no doubt, refers to a quarter. With the increasing
importance of Satamana the gold standard must have been estab-
lished in the society. This is the second stage of development. The
only!® other term commonly used, is the Karshapana, which has been
traced to Panini’s Ashtadhyayi'” and the Jatakastories.!®* The pana
is a well-known term in Sanskrit.'® In Kautilya’s Artha$astra
the officers are graded in terms of the Panas that were fixed to them.
The term, Karsha, in the sense of weight, is not known to have been
used in Sanskrit. But in the Empire of the Achaemenian Persians,
which included N.W.India, the Karsha was a unit of weight forming
part ol the [ollowing system--

| mann=06 karsha=>500 grammes.

| Karsha=10 shekels=83.3 grammes.

| Shekel=8.33 grammes.
Various documents of the Achaemenian period attest the practice of
making payments in silver bullion, weighed out in Karsha and
Shekels.?® Hence the formation of the word Karshapana and its sub-

sequent use for purchase and sale of commodities cannot be dated
earlier than the Achaemenian rule in N.W.India. Its foreign ori-

gin can hardly be doubted. The earliest use ol this word by Pa-

IZI-, A naro bhara vyafijanam g@masvamabhyarnh jayam. Sacha
mana hiranyaya. Rigoeda, VIII 78-2.

15. J.N.S.1., Vol. XV, pt. I, (1953), p- 14.

16. The terms Purina, meaning ‘ancient’, and dharana, have also
been used for coins in later literature.

17. Dr. V.S. Agrawala : ‘Ancient Coins as known to Panin?’
in 7.N.8 I. Vol. XV. pt. 1. (1933), p. 27-4l.

18. Bhandarkar : Ancient Indian Numismatics. Carmichael Lec-
tures 1921. Lectures Il and III.

19. 7.R.A.S. 1916, p- 366 ; 1924 p. 94

20. Cameron : Persepolis Treasury Tablets, p. 3 ; and also in
Achaemenian Aramaic papyri e. g., Cowley, Aramaic Papyn,
no. 35, E. G. Kraeling, Brooklyn Museum Aramaic Papyri, No.
12. T am indebted to Mr. A. D. H. Bivar and Dr. C. M.
Kraay of Oxford for kindly looking for me these references.
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pini, a man of North West India, is quite appropriate. The Artha-
sastra fully defines the sense in which pana was used by Kautilya,
and in keeping with this sense the term Karshapana must also refer
to a coin. Here then is the third and final stage of development.
The relative value of Satamina and Karshdapana need not worry us
here, as it depends on several economic factors for which we have
hardly enough material.

The archaeological evidence® may be tackled next. The
late occurrence of these coins 1s accepted by one and all, and hence
need not be discussed here. The question is to know the earliest

archacological stratum in which such coins have been found. The
evidence comes from the Bhir mound, Taxila,, The great mass of
material produced by Marshall in his three volumes of Taxila (Cam-
bridge, 1951) must form the basis of our discussion. The strati-
graphy at the Bhir reduces itsell, from the point of view of coins, into
two phases: A, including strata IV and III of Marshall, and B refe-
rring to strata II and I of Marshall. In phase A onlv two types of
punch-marked coins were found: *““Oblong bar’’ and *“‘round and
concave’’ tvpes both of silver and copper.?®* Inphase B these coins
become less common, but two new types of coins cmerge: one is
called “rectangular’’, or “round or oval’ type, generally of base
metal or copper®?® (Allan’s Class II) and the other called “*Local Taxilan
Coins’’.® These two different series of coins must have formed the
metallic currencies of the two phases of the Bhir. Besides these
coins, two hoards have also been reported from the Bhir. The ear-
lier find which was a small Hoard of |67 silver coins®®, contains the
first type of coins (Allan’s ClassII) of phase B. Marshall has rightly
placed this hoard in the second stratum.?® The lower date of this
hoard is fixed by the associated discovery of a gold coin of Diodotus,
(King of Bactria, ¢.250 B.C.) struck in the name of Antiochus II
of Syria, and its upper date may be any period in phase B of the Bhir.

= y—— = W

21. This subject has been discussed in a greater detail. See.
F.NS.IL, Vol XVII. pt. IT (1955), PP. 27-32.

22. See stratigraphical Table on p. 103, also on p. 753, Mar-
shall, Taxila.

23 See Marshall, Taxila p. 754.

24, See Marshall, Taxila the Chart on pp. 760-61.

25. An. Rep. A.S.I. 1912-13., pp. 40-42.

26, Marshall, Taxila p. 110.
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Other objects found in association indicate a period when the so-

called "Hellenistic’ 'influence began to be felt in Taxila most pro-
bably after the appearance of the Indo-Bactrian Greeks. The later
find, which was a Large Hoard of 1167 silver coins*” has produced,
besides the “oblong bar’’, a new type ol silver punch-marked coins
(Class VI of Allan’s Catalogue), only one such specimen is known
to have been found independently on the Bhir Mound site.?® The
suggestion 1s, as has already been pointed out by Allan,?® “that this
tvpe of coin was not struck in the North-West'’. The lower date of

this hoard is fixed by the associated finds of * three Greek gold coins
Iresh [rom the mint, two ol Alexander the Great, and one of Philip
Aridaeus (died in 317 B.C.), besides a well worn Daric ol the Persian
Empire.””® The other associated objects comprised a gold necklace
of gadrooned beads, embossed wares, like a modern martaban,®
stamped round the shoulder with ‘bead and reel’ mouldings and

bands of floral patterning, a design which, according to Marshall,
shows Hellenistic influence; and a terracotta medallion?** with human

mask in centre surrounded by beaded circles, which, as Marshall
remarks,? is a copy from Greek coins or gems. These gadrooned
beads, the embossed ware, and the mask not only relate this hoard '
to phase B, but also indicate a period when the “Hellenistic’’ influ-
ence had been felt in Taxila. On the evidence of these latter associ-

ated objects there can hardly be any great diflerence in time between
the two hoard burials. But Marshall points out:*'the great hoard
of silver punch-marked coins found near the top of the third stratum

dates in all probability from the early years of Maurya rule.”¥
Accordingly he ascribes this hoard to the third stratum, i.e., phase
A of the Bhir. This attribution is, no doubt, based on the hnd of
three Greek coins “‘in mint condition’, though Marshall himself

27. An. Rep. A.S.1. 1924, pp. 47-48.
28. Marshall, Taxila, p. 752, pl. 234, no. 4%.
29. Marshall, Taxila, p. 833.

30. Walsh, Memaoirs of A.S.I. no. 59, p.l.

31. An. Rep. A S. I. 1924-25 pl. VIII, d. ; Marshall, Taxla,
pl. 130, no. 238. :

32. An. Rep. A.S. 1. 1924-25 pl. VIII-c; Marshall, 7axila, pl.
135, no 136.

33, Marshall, Taxila, p. 46l.

34. Marshall, Taxila, p. 110.

—13
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lays stress on the difference of level of find of the two hoards.*® Though
the Greek coins, may give a fixity to early dating of the hoard, the
nature of hoarding is such that they cannot put limitation upon its
late dating. That must be governed by the latest object found in
the hoard, and accordingly the large Hoard, as has been pointed
out by Allan,* also belongs to the second stratum. A hoard buried 1n

|
'i this stratum is likely to be found “near the top of the third stratum.”
4 Thus there is hardly any evidence to ascribe either of these hoards
1_| to phase A of the Bhir. The only difference between the two is that
| the coins of the small Hoard were current in Taxila in phase B, while
1 those of the Large Hoard (Class VI of Allan) are not known to have

4 been current in Taxila, or any part of North-West India, if Allan’s
cataloguing of the find spots is to be believed.? In other words at
Taxila or in the North West, the “oblong bars’® and ‘round and con-
| cave coins’ of phase A were succeeded by those of the small Hoard
and the Local Taxilan issues. Allan’s Class VI coins should, there-
| fore, be attributed to other parts of India, where they have been
. *  found in large numbers.

There now remains the question of analysing the treasure
trove hnds recorded from all over this sub-continent, and even
i beyond, in Afghanistan. Working strictly from archacologist’s angle
the entire assemblage of punch-marked coins can be broadly divided
into three groups : (1) Bent Bar Coins, (2) Round or Oval Coins,
and (3) rectangular or square coins (gencrally roughly shaped).
This classification 1s based entirely on‘the shape visible to the eye.
The next classification will be done on the basis of technique of manu-
facture. From these punch-marked coins one can easily distinguish
cast and die-struck coins which in shape resemble those of group
2 and 3. These coins invariably belong to the so-called ‘“‘tribal®
series whose late dating is bevond question, and hence they need not
be discussed here. Confining ourselves to only punch-marked coins
we can further classify them on the standard weight. Two main
standards are found: one is called 24-rati weight standard and the
other 32-rati weight standard by Durga Prasad.’® On this basis
we have:— '

35 Marshall, Taxila, p. 751.
36. Marshall, Taxila, p. 855.
ER 37. But see different conclusion by Allan in his Catalogue on
p ot pp LV-LVI.
e ooh 38 J.4.5.8. N.S, 1934, pp.: SN-59N.; 1937 pp. 51 N. 89N.
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A Under 24-rati weight standard.

(1 ) Bent Bar Coins
2a) Some counter-marked coins of Chaman Huzuri
Hoard.

(2b) Round and concave coins of the Bhir mound.
(Zc) Kosala coins of Durg@ prasad.’®
(2d) Paila Hoard of coins.%®

BE: Under 32-rati weight standard

(2¢) Golakhpur Hoard of Coins described by Walsh.%

(21)  Round coins of the type of Taxila Large Hoard
find,

(2g) Minute coins of Taxila, which are in weight
1/20th.

(3)  Rectangular or square coins of the tvpe of the
Taxila Small Hoard.

C: Besides these, we have some punch-marked coins, from Cha-
man Huzuri Hoard,'? which, as has been shown by Mr. A.D.H.
Bivar'? are struck on original Greek flans, and hence follow altoge-
ther foreign standard of weight.

Coming now to metal, we can leave out a single gold coin
from Taxila illustrated by Cunningham*! (the coin weighs 3 .8 gr-
ains-1/4th of the Daric). The copper currency, which isalso small in
number, may as well be left. The silver currency shows either pure
metal or debased metal. The debasement is noticed generally In
no (3) i.e., rectangular or square coins. It is about them that Mar-
shall remarks : “Even more explicit’is the evidence afforded by
stratification in regard to the latest punch-marked coins of the type
illustrated at the foot of pl.234 (B.M. Catalogue, class 2, group 1):
for in their case all except one were found within 5 feet of the sur-
face, and there can be no room for doubt that they date from the

39. 7.4.S.B. N.S. 1934, pp. 9-12, pls. I-III ; 7.N.S.Z. Vol. 111

(1941), pp. 51-32.

40. 7.N S.I. Vol. II (1940), pp. 15-78.

4]. J.B.O.R.S. Vol. V, (1919), pp. 16-72.

42. R, Curiel & D. Schlumberger : Tresors monetaires d’ Afgha-
nistan, Paris, 1933.

43. Numismatic Chronicle, Vol. XIV (1954), p. 163-172.

44. cﬂfﬂi -ﬂ"f..dﬂ-'.'r‘- Ind. P. ﬁz: Pl* II: no. ls.
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close of the third or opening vears of the second centruty B.(C..45
These coins have been found in phase B of Taxila, and if the evi-
dence of Taxila can be generalised as applicable to Northern India,
it is possible to conclude that this type of punch-marked coins are
the .issues of the post-Mauryan period. To a numismatist the de-

basement of the coinage is of special significance, implving some kind
of economic strain or at least reduction in the supply of silver.  Such

a situation is evidenced by the post-Maurvan history in Northern
India.

Reverting now to the coins of pure silver, we can [urther
classify them on the basis of groups of svmbols, punched on their
obverse. |

A (1) Bent Bar Coins show two symbols one at each end.

A (2a) Counter-marked coins of the Chaman Huzuri
Hoard show sometimes a group of 2 or 3 svmbols.

A (2b) “Round and concave’’ coins ol the Bhir mound
show only one symbol.

A (2c) Kosala coins haye a miscellany of symbols.

A (2d) Paila Hoard of coins have a group of four symbols.

B (2e) and (2f) Golakhpur Hoard and the “‘silver punch-
marked’’ coins have a group of five symbols.

Thus we have here a definite advance from a single, double
or miscellancous symbols to a group of four or five symbols. The
complicated ones are obviously later. The coins bearing simpler
symbols all fall in Class A, which are related by the same standard
of weight. The Paila Hoard of coins, which has a group of lour
symbols, also fall in this class. These must have been the latest in
this class. It is also reasonable to infer that four-symbol group coins

led to the development of five-symbol group coins. Hence the
coins of Class B i.e., 32-rati weight coins are later than the coins of
Class A 1.e., 24-rati weight coins.

Putting them in chronological order, we have

A 1), A (2a), A (2b), and A (2c) the earliest.

A (2d) 1.e., the Paila Hoard in the middle.

B i.e., 32-rati weight coins the latest.

Out of the earliest series A(1) i.e., Bent Bar Coins and A(2b)
1.e., ‘Round and concave’’ coins are known to have beecn current
in Taxila during phase A of the Bhir mound. A(2a) i.e., the counter-

. e e W™ [ G0 i 0 g ™ I

45. Marshall, Taxtla, p 752.
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marked coins of the Chaman Huzur:i Hoard have been dated to about
400 B.C. by Mr. A.D.H. Bivar on the evidence of other associated

Greek coins. Taking these known dates as our basis, we can fairly well
assume that the date of A(2c) 1.e., the Kosala coins cannot be far

removed. The similarity of shape of the Kosala coins with “round
& concave’’ coins of the Bhir mound and also with the counter-

marked coins of the Chaman Huzuri Hoard, suggests an affiinity
which cannot be easilv brushed aside. This inference is further
strengthened if we bear in mind the paucity of silver in India, and
look for the possible source of the silver of the Kosala coins towards
North Woest in which direction commerce and trade, scholars and
pligrims are known to have always moved.

Here we can also take advantage of the literary evidence
to prove our point. Dr. V. 5. Agrawala'® has suggested that the
24-rati weight coins are following the Statamina standard of about
173 grains and 32-rati weight coins are following the Karshiapana
standard of about 57 grains. These calculations in grains have been

made on the assumption of the average weight of the gunja berry.
In criticism to this assumption the following quotation from D.D.

Kosambi?" is of greatest value: ‘“‘Leaving aside the remarkable pro-
cedure of obtaining the average weight of the seed by selecting the
average seeds first and then weighing them, it would have been found
that 32 of WALSH’S own rati’s would have come to within a grain
of the average coin in his own tables. FHis touching faith in GUN-
NINGHAM is unfortunately of very little use; “peresent practice™
is based on the fact that an honest goldsmith or jeweller will choose
his seeds to conform to the measure of 96 per tola ( of 180 or
183. 75er). [ submit the opinion that the rati was not used, even in ancient
times lo weigh the coins, but rather the coins determined the choice
of the seed, exactly as al present.

“My opinion is based on the fact that, even now, the gold-
smith uses only one or two seeds, in either pan of the balance, to make
up the weight. This, one feels, would have been the practice in all
but ths most primitve times, and the people who punched these
coins were not primitve in that sense of the word.”” It has been shown
before that the very term Satamana implies a fixed standard of

weight. That standard cannot be established by taking an ave-
R e e

 46. 7.N.S.1 Vol. XV (1953) P.p, 30-34.
47. New Indian Antiguary Vol. IV, 1941-42, Pp. 13-14.

%




v g T (TR | —

118 AHMAD HASAN DANI | J.AS.P,

rage of the hundred gunja weight. This standard has to be dis-
covered. When we apply the term Satamina to the standard of
24-rati weight coins, it is the coins that give us an idea of the standard
weight, and not vice-versa, because the Satamina weight is not known
to us at all. Hence when this standard is believed to be following the
Achaemenian silver standard of the Siglos,*® it isreasonable to infer
that this Satamana standard itself was fixed on the Persian welght
system. The connection of the Satamiana with Manas of the Rigveda
and Mina of the Babylonians are possibly missing links. Whatever
name we may give to this standard of weight, whether satam@ina or
Persian Siglos, the identity of the standard weights is bevond question
and this identity in such neighbouring regions, which were connec-
ted by commerce and trade, can lead to only one conclusion that it
originated at one place. Whatever information we possess today
on this point, indicates Persia as the place of origin. The other
standard, which has been called Karshapana standard, is connected
by Hemmy?*® and Kosambi®*® with the Indus Valley weight system. It
may be so, but there 1s nothing to bridge the gulf between Indus
valley period and the time when these coins were currentin India.
On the other hand it may be pointed out that this weight is identical
with the Phoenician drachm, which is half of the fifteen light staters
of about 115 grains.®® Whether thisidentity is accidental or is based
on actual borrowing, cannot be proved at present, But the wvery
name Karshapana, as has been shown before, is based an the borrow-
ing of the fm_'-:ign term, Karsha. It is true that the weight of the
Achaemenian Karsha 1s very heavy, and that this weight has not been
followed in the coins to which the term is now applied. In these

coins there has been a tremendous reduction in the bullion content

48. Both Durga Prasad ( Science and culture, 1938, Pp. 462-65 )

and Dr. V. S. Agrawala (0p. Cit. p. 30) point out that

the Bent Bar Coins, which weigh between 155. 7—177. 3

grﬂins cannot be said to be double siglos as the Persian

igloi weighs 86. 45 grs. and hence the double siglos=173

grs. But as clarified in the chart given by Barclay V.

Head (Historia Numorum, Oxford, 1911, p. XL) this is only

the average ‘This 1s the Persic ten-stater silver standard,

which varies between 172—I177 grains. In the Chaman
Huzuri Hoard the variation goes right upto 183 grains.

49. F.R.A.S. 1937, Pp. 1-26.
20. Op. Cit.
51. Historia Numorum, p. XL.
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of the original Karsha, the reason for which has to be sought for in
certain economic necessity. How were these changes adjusted be-
tween the original Karsha weight of the Achaemenians and the weight
of the local currencies is very difficult to say. Truly speaking, the
Indian weight system, given by Thomas,’? Bhandarkar® and Chakra-
bortty® is based on the evidence of Manava Dharma Sastra and other
late works, by which time it seems the Indian coinage and their wei-
ghts were well established. Hence the process by which the original
weight of the coinage was determined, is still unknown. We have
made the suggestion before that the Persian standard of weight pro-
vided one clue.

There will hardly be any hesitation in accepting this hypo-
thesis, but for a numismatist the greatest objection to the derivation
of the Indian punch-marked coinage from the Persian coins is the
fact that there is no similarity between the two types of coins. This
objection 1s understandable as it is based on our knowledge of later
coins, e.g., the derivation of the Gupta gold coins from the Kushan
gold coins or the Indian coins of Mahmiid of Ghazni and Muhammad
Bin Sam. But the analogy between the two is not correct. In the
Gupta period or the Muslim period we are dealing with a situation
when coinage was widely known. The original types were copied
because they were current in these regions, and hence had the greatest
chance ol popular acceptance. This is what is meant by conserva-
tism in numismatics. But in the earlier period the question was
the introduction of an altogether new system, i.e., coinage guaran-
teed by the State. It was not a question of importing coins into
India from Persia. What was necessary, was to change the local
currency in line with the new invention of coinage. That there was
a local currency in India before the introduction of coinage, has
been shown before. It was the same conservatism that dictated
the type of coinage that was to be prevalent in North West India.
It is the system, the new idea of coinage, that is horrowed, and not
the coins themselves. That system was adjusted in accordance with
the currency known in India.

One great contribution that the Indians made towards the
development of the coinage, was in the great varicty of symbols that

5. Anni;nt Indian Weights in Numismata Orientalia, (London,
1874 ).

53. Lectures on Ancient Indian Numismalics.

54. Ancienl Indian Numismalics.
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appear on them. There is, no doubt, that these symbols are ol local
origin. Dr. Fabri®® and Durg@ Prasad have pointed out many simi-
larities with those occurring in the Harappan culture. Most of them
can be easily recognised as rooted in the local fauna and flora. Some
of them can also be paralleled in the Sanchi and Bharhut sculptures.
The adoption of these local symbols lent further support to their
acceptance by the common mass of the illiterate people. Beyond this
simple description it is not possible to give the meaning of the sym-
bols. In the absence of literary evidence any meaning attached to
them 1s purely subjective. Such conjectures are not attempted
here. What is necessary, is not to read one’s mind in the symbols
but to catalogue them and recognise in them a new wealth of mate-
real ayailable to us for the reconstruction of Indian culture through
them. For the numismatist the grouping of svmbols is essential for
classification into different types and varieties. Along with the
evolution of the coinage these changing tvpes provide us with a clue
to proper understanding of the monetary system of the period.

This analysis of the coins is quite sufficient for our general
purpose. It is a matter of detail to go into the intricacies of differ-
ent symbols, types, and metrological variation. Once these general
principles are apreed, the details can be easilv worked out. These
principles are based on re-examination of the totality of evidence
available today.

Abbreviations.

B.M.C.—British Museum Catalogue.

J.R.A.5—Journal of the Roval Asiatic Societv, London.

J-N.S.I—Journal of the Numismatic Society of India.

An.Rep.A.5.I—Annual Report of the Archaeological
- survey of India.

Sat.Br—Satapatha Brahmana.

J-A.5.B—Journal of the Asiatic Society of Bengal.

J.B.O.R.S—]Journal of the Bihar and Orissa Research
Society-

55. 7.R.A.S. 1935, Pp. 307-318.
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The General Theory of the Law of Obligations and Contracts
Under Muhammadan Jurisprudence, Sobhi Mahmassani,

Locteur en Droit (Lyon), LL.B. (London), Published by Daru’l-
Kashshal, in two Volumes. Beirut, Lebanon. Price 8 L.L. |

Dr. Sobhi Mahmassami is a distinguished Syrian writer
who has been teaching Law and especially the Civil Code and Koman
Law m the American University for a number of vears. Heis
a member of the famous Arab Academv of Damascus and has pub-
lished a number of hooks besides the one under review. This book
entitled “Al-Nazariyatw’l-*‘Ammatu  li’l-mujibat wa’l-‘Uqud fi’sh
Shari‘ati’l-’Islamiyyah” offers a comparative study of the Islamic
rites Irom the modern stand point. It consists of two volumes
and 1s divided into four parts, each volume comprising two
parts.

As mentioned, the First Volume of the book contains two
parts—the FIRST PART deals with the Religious free use in a
gencral way and consists of the following Iive books:

[—A general discourse on wealth and its division.

[I—The obligations or duties and the sources thereol.
III —The use of rights. This book contains four chapters as
detailed below :
Chap. I—Religious permission is inconsistent with
Suretiship ( e )
Ch. II—Theory of absolute right.

Ch.I1I—Objective view of the misuse of rights.
Ch.IV—Subjective view of the misuse of rights.
IV—The intruder and the free use of the wealth of somebody.

else. This consists of the following four Chapters :

Ch. I—Prohibition of the free use of the wealth of some-

body else.
Ch. II—Theory of the absurdity of the actions of the intru-

der.
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Ch.III—Theorv of the dependence on the permission.
Ch.IV—Theory of gain.

V—Illegal earning. The following chapters are contained
therein :
Chap. I—Various theorics.
Chap.II—The Islamic Shari"ah.

The second part : Actual Free Uses or Unlawful Actions,
This part consists of THREE books, each book containing several

Chapters as detailed below :

I—Civil Indemnity ( ‘_,-MJI .,_,.-M_,r-'-—" Jin crimes and violence :
Ch. I—General knowledge.

Ch. 1I—Divine penal laws ( d__;d-i'w'l ) and punishment

(2 )

Ch.III—Crimes or major oflences.

Ch.1V—Violence | l-.-“ﬁ'i’-” )

II—Encroachment upon wealth, and a general theory ol Actual
Free Use (4laa)] wb,alll ). This book consists of SIX
chapters ;

Chap. I—General knowledge.

*  II—Harmful action.
"' IIT—--Transgression ( d-—iﬂiﬂ )
'* ITV—The attachment of harm to the crime.
" V—Criminal fault.
** VI—Suretiship and Compensation.
111—Special Cases of Suretiship ( =2l ). There are THREE
chapters in 1t.

Chap. I—Responsibility of the Action of somebody clse,
of the compulsion and of the prosecution of those
who are devoid of right.

Chap. II—The prosccution caused by the action of animals.

** II1—The prosecution caused by the inanimate.

The SECOND VOLUME contains parts 3 and 4. The
THIRD PART entitled the Theory of Contrast consists of Four
Books as detailed below.

I—General Knowlege. This book contains Two Chapters :

Chap. I—The indiyidual intention and Contracts.

**  II—Kinds of Contracts.
II—Conditions of concluding a Contract and its soundness.

This Book contains Three Chapters :
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Chap. I—Number of the conditions.
" II—The Form of the Contract.
[II—Acquiescence ( (o) ). This Chap. is divi-
ded into Four Sections :
Section I—Affirmation and Approbation.
i II—Affirmation and Approbation through speech,
Action” and Indication (or a sign).
II1I—Decision of Silence.
[V—Correspondence and Exchange of Message.

Chap. 1V —Suhject of Contract. This is divided into 3
seclions -

Section [—The Subject matter and its terms.

& [I—Existence of the subject matter.
I11—License ( sabf I of the subject matter.

i3

L

Chap. V—The Cause of Contract. This has Two sections :
Section  I— Foreign Theories.

[I—The Islamic Shari‘ah.

Chap. VI—Aptitude of the two parties ol Contract. This
consists of NINE sections :

section  [—Deprivation of Civil rights and i1ts kinds.
i II—Tender Age.
' I1I—Madness and idiocy.
' IV—Levity ( e ), want ol judgment.
o V—Woman.
VI—The illness that causes death {u)Ji UEJJ- I
'*  VII—The indebted.
" VI1II—The intoxicated.
" IX—Slavery.
Chap.VII—gJuasi-Consent. There are Four sections in 1t.

Section I —DMistake or Ignorance.
L II—Seduction.

> I1I—Cheating.
* IV—Compulsion.

III—Condition and Duration. This has Two Chapters :
Chap. I—Condition.
7 [I—Duration.
IV—Effects of Contracts and their Dissolution. Two Chapters.
Chap. [--Effects of Contracts.
. II—Dissolution of kontracts.
lhe Fourth Part is entitled ““‘Effects of obligations, and the ' trans-

mission and fall thereof, This consists of Four Books.

B
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.I:-Eﬂ'l:f:ts of Obligations. This contains FIVE Chapters :

Chap. I —Enforcement.
% II—Imprisonment of the indebted.

i III—ﬂnnﬁsr:atmn of the article.
»  IV—Rights of Creditors.
2! V—Natural Obligations.

II—Fall of Obligations. This Eﬂnﬁlblﬁ of FIVE Chapters :
ﬂhaP. [—Fulfilment,

: II—Retaliation.

¥ JII—lmmunity [rom debt.

" IV— Passing of Time or Antiquity.
= V—Other causes of the fall of Ob'igations.
I1I—Transmission of Obligations. There are Two chapters in it.

Chap.  I—Transmission by inheritance.

IT—Transmission among the Living. This inclu-
des Two Sections :

Section [—Transmission of the debit of the creditor.

) II —Transmission of the debt of the indebted or
transference.

IV—Thﬂ Compound Obligations. This includes two Chapters :
Chap.  I—Excess in the number of the creditors.
& I[I —Excess in the number of the debtors.
- The work includes a bibliography of Arabic and [oreign sources.
:, ~ As the title of the book itself indicates, this work deals with the laws
of contracts and obligations. But the object of the work as expla-
‘ined by the author himsslf is to investigate the general theory main-
-t;i_nqd_.in'th: Islamic Shari‘ah and to compare it with the general
- theory as understood in the modern contemporarv laws. The au-
thor does not claim that in their studies of Jurisprudence, Muslims
ever adopted any general theory as understood in the modern age,
hut has, in a different book, maintained that primarily Muslim [Juris-
prud:nm: was never influenced by the Roman Jurisprudence, ( vide

cl_,&.d! Euls ) In reality, the Muslims have a scientific

;nnﬂ a peculiar method of Jurisprudence which is u:rmmkahly
St heir own.
=L _'.,- S Th': distinctive feature of the work is that it does not confine

v Hﬂf to one pnrh:ular aspect or a particular madhhab only, but re-
ers to nll ‘diverse madhahib; and hence it can be said that the com-

-'l'-'J"-;'r

. f’ﬁ- 501 uffnrclgn theories with the Islamic Shari‘ah meted out in the

oy T e

—
j == P

’-."'|-. ot B

~ bo qgampl::t: and that it discovers a vast ficld for the excercise
| Jj:f. ega. (I dlﬁl} tl:mught and the discussion thereof. For in ana-

’~ '"*""“:L E* madhiluh man}r valuable, scientific, philosophical

"_-I""'l'

e Tkl
& "'lu- -
...1.I _:rf

R o




voL. 1. 1956 ] THE GENERAL THEORY OF LAW 125

theories and ideas agreeable or disagreeable lying uptil now hidden
and stored like a rich treasure can be discovered which may be of
great scientific value.

Usually the works on Islamic Jurisprudence do not deal with
the nersonal rights or obligations in one place under one specifichea-
ding; and it is the characteristic of Roman Law alone to treat them

under a single title. Ol course, it is courious that Muslims have
never been in the habit of treating the personal rights separately
though they have based their science of Jurisprudence on practical

cases which cither actually happened or were hypothetically assumed
on a particular line. For example, the term a0 as explained by

the author in the second Chapter, exists in the works on Islamic
Jurisprudence in the meaning of ‘__(:JL law, or -._-.l-'ﬂ_;r‘:;""ﬂ Jﬂﬂ, religi-
ous law, which relates to two parties of the individuals—creditor and
debtor—concerning the pavment or the surrender of something, or
the execution of an action or refraining from a particular action.

Now, the term sy in the meaning of ‘personal right’ is nearer to
the usage of the science of the principles of islamic Jurisprudence

s | J,of Je in which the phrase op=el] alyl, the necessary
the limited, is well-known among the students of the science. The
writers on the principles of Islamic Jurisprudence deal with :_:ha.!jﬂ

L.;J'HI"ITJ the necessarv, the rights, which are dividm’i by thl:l'!:'l. iintn:-
‘Limitec’, iic.-J..ts..,JT and ‘Unlimited’ *E..:.J._x;.._][ﬁ;'. The unlimited
rights are the ethical and cultural rights. The limited rights for which
an adult is held responsible is of two kinds: (1) that which relate
to God, such as worship, praver etc,; t:?.} and_lhat which relates to
the fellow individual. The second kind of right is the personal
right or L___,,?.fi'[

The sources of personal rights according to the Romans are
crimes and contracts, but according ‘to the Muslim Jurists the sour- |
ces may also be found in the order of the Shari‘ah, in an execution
not ordered by the Shari‘ah or in unpermissible actions. All this has
been discussed by the Muslim Jurists under the heading ti._:_.:).t-ll ﬂﬁ;ﬂ‘m
the religious free uses, which indicates both the oral and the actual
contracts containing all kinds of contracts and obligations which have

been elahborately discussed by the author in a verv simple language
under diflerent headings.

The author has invariably referred to soall | il
the Turkish Judicial Codes—a work waichis not usually known to
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the 'I“f;'b 'E,. nﬂm Pak-Bharat subcontinent. 'This Majallah was
preps: "-r'_ltLJ!. he Turhsn ‘Ulama in the regime of the Osmanly Turks.
*-Luj!j:!_‘j. _:—huu]:: are in use in Syria and Egypt. Since these
- e known in the Middle East, the author has not. unconsci-

fm II.II.?’ particulars of them.

”"' — lglﬁamm of taking care in printing and adding an Errata some
?ﬁmw escaped the notice of the proof-reader. The following
rpmt some of the printing mistakes available in the book:

',_--'. ﬂ'll'f‘ 15 ] 2‘] I‘I:Ed d of i)
i :1 . P: L&) instead of _e)al))5
.,L:L -* {1:4 Rt P 45 l"‘ 4 T Hrlf T kS
 aapsl2 o, ” o
S : ""'-‘j! IiI... F.. fﬂ. L 5 33 JJ_"JJE‘ e Jﬁjﬁ

- This huui: however, seems to he the only work in its sub-

Sy

- Jec wh.lr.'h attempts to compare the Islamic Codes with the Roman
4'”. d ot El‘fﬂl‘ﬂgn Codes. The lead taken by the author, it is expec-

'1’1—- ’fﬂ"ﬁﬂuld inspire all those who are interested in Islamic Law to

%ﬁﬁ:ﬂ to compare other aspects of Islamic Jurisprudence with
l:qu;&pnndmg aspects of foreign laws inasmuch as a comparative

"-  alone can establish the validity as well as the superiority of

ﬁ Law to other laws. I therefore strongly recommend the
tk to all those who are interested in the subject.

Ca _ M. Saghir Hasan

o
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Nafasiyatur-Rasuli’l-Arabi
Muhammad ibn Abdillah as-Superman al-Awwalu’l-Alami.

in two PARTS, by Labib al-Riyashi, Published by Darul-
Kashshal li 'n-Nashr wa 't-Tiba‘ati wa‘t-Tawzi, Beirut, Lebanon,
1949. The price 1s not given.

This excellent book on the philosophy of the Islamic Reli-
gion discusses some important psychical characteristicsof the life of
the holv prophet. The title of the book embodies thefamous phra-
seology of “Superman’’ introduced for the first timein the history of
the European thought by the well-known European thinker, Niet-
zsche. In the opinion of the writer, ““the Superman’’ of the philo-
sophy of Nietzsche i1s only applicable to the prophet of Islam.

The book 1s divided into two parts which contain introduc-
tions written by eminent Syrian writers, and the reviews of the
book by savants like Shaykh Muhammad Mustafa al-Maraghi, the
Shavkh of al-Jami® al‘-Azhar, and others.

The book 1s an admirable attempt to introduce a new me-

thod of writing the biography of the prophet Muhammad ( ,0),
(Blessings and peace be upon him !). Although the theme is not

new, the style of the writer is unique, and his treatment cdramatic.
No less renowned a personality than Shaykh Mustafa al-Maraghi
himsell has expressed his admiration for the expression of the book
when, in his letter to the author, he syas : “You pick up pearls and
brush them up. Thus you make them shiny for the seers so much
so that the substance is rendered pure, free from any blemish, and
lustrous to be accepted at once assure and true without needing

(- v 13
‘logos’ or philosophical arguments.

In his beautiful hook, professor al-Riyashi invites us to purge
ourselves of all defects—of the leprosy of bigotry, and conformation
to formalism—and thus lays the foundation of a new school of
thought for himself and for his followers. In the very beginning of
this book, he confesses by saying : ‘I never repented of anything
in my life but of my ignorance of the psychology of the Arab

Apostle, and great universal leader, Muhammad ibn Abdullah ( ,5),
in my past and the present life. Had I studied his life and its psycho-

logy, understood its substance, observed its light for the last quarter of
a century of my life I would have surely attained truth, the beloved
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of my mind, my blood, and my nerve, which would have developed
into my corporeal and psychical personalitya great compact inte-
llectual faculty, viz, the right-guidance and the brilliance of the in-

tellect of the universal Arab Messenger. Surely, then, I would
have been a different man and a different thinker™

The author is surprised at those who insist on their obstina-
cy and arrogance even after studying the life of Muhammad ()
and listening to his following divine words : O Faumah ! daughter

of Muhammad, work, I shall not beof any use to you I:Lfmr_ "ﬂldh
“Verily the most noble of you to Allah is the most pious of you®’ ;

All creatures are the family of Allah’; “No Arab has any superio-
rity over a non-Arab except by way ol piety.””

The writer i1s taken aback when he observes that the Prophet
|

has put the human species on a footing of absolute equality so much
so that in his Shari ‘ah a slave can rise to the position of a chiel nay

asultan. Even the Ka‘bah, the House of Allah bowed down (o Bilal,

the Abyssinian slave, who often climbed up its roofl to call for pra-
yer as if to say : "0 you the powerful and proud Arabs ! this is the

E Ka‘bah which according to your belief is the holiest place. Mubha-
s mmad has given me a right to climb upon it. I, the black slave, call
; you - vou, the noble chiefs—for the worship of yours as well as my
| Sustainer from its top.””

; He is bewildered to find that the writers have wrilten on

Napoleon as many as two hundred thousand volumes while he flou-
rished only a century ago, whereas in the course of long 1354 vears

only two hunred volumes of the old and antiquated style have been
written on Mubhammad. In the opinion of the author, if the Mus-

lims had tried to understand the secrets of the Apostolical life of the
prophet and acted upto his Shari‘ah more sincerely and faithfully
than what they have done so far, they would have been today alto-

e ﬁ‘tth:r a different people and the world would have presented a di-
erent scene .

What 1s most astonishing to the author 1s the fact that ““the
first universal Superman’ lived with his followers and encmies
alike for a considerable period of time, but was nevera hore to any-
one, as is the wont with every associate endeared and known. They

became, on the other hand, more and more interested in, affecti-
nate for, and devoted (o him—a state of things which is generally an-

tagonistic to the principles of psychology. Miraculously enough,
Sreaig association and familiarity, in the case of Muhammad (), have

~ added to his greatness and dignity in the eyes of both his friends
e and foes.
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The avarice of Mubhammad () is different from that of
other heroes ol the world which latler assumes the form ol extreme

domination, ill-treatment, and plundering of the vanquished etc.,
etc. The avarice of tne prophet, on the contrary, results in the
establishment of justice, truth, happiness of mankind, and a respite
to the wretched humanity. Among the instances, the writer
has cited 1 thus connection, 15 the lact that the Qurayvsh appro-

ached Abu Tahb, the uncle of the prophet, to urge his nephew to
stop disgracing their faith and abusing their idols, and added that

thev would offer Mubhammad everything he wanted. At this, when
the uncle asked his nephew to dissuade himelf from reviling the Gods
ol the Quraysh, the prophet wept and spoke out with the following

ever memorable words: “By Allah, O dear uncle even if they put the

sun in mv right hand and the moon in my lelt hand with a view to
aiving up my mission., [ shall not give it up unless Allah makes me
victorious or I perish in the attempt.”

Next, the author compares the courage of Muhammad ( )
with that of great warriors of the world, and says thatitwas th®un-
daunted courage of Muhammad alone which enabled him to nvite
the kings of the world to accept his mission at a time when he hacl
none at his beck and call, except God, to help or defend him. The
writer, then, refers to the justice and veracity of the prophec as his
miracles, and narrates the stories of the Arab Bedouin and the jew
to whom the prophet owed the prices of a riding beast and a coat

of mail respectivelv. On the harsh words of the creditors, the pro-
phet prevented the Sahfabah from chastising them for their misbe-

haviour by saving: **Leave him alone, for the possessor of aright has
his sav’’, “stop, O Umar! I needed most to be ordered to keep myv
word, and he (the jew) needed most to be modest in his demand.”

These are the few salient topics I have touched here. The
book, however, is of so very absorbing interest that I wish I had
the time and space to recount everything it contains.

The fact that late Allamah Sayyid Sulayman al-Nadavi of
happy memory asked the author for permission to render the book

into Urdm, and that Syed Zaki Gunsal, and Dr. Syved Salimun
Abud of Argentina, America, sought his permission to translate it

into Spanish throws a flood of licht upon the utilitv and usefulness
of the book.

In my opinion, all the lovers of Islam should make it a

point to peruse it and make full use of its contentsin their day to
day life. M. Saghir Hasan

—17




Bengal under Akbar and Jah@ngir, by Tapankumar RavChau-

dhuri, published by A.Mukherjee & Co., Ltd. Calcutta, August,
1953. Price Rs. 12/-. Pp. [-VIII and [-246.

The book purports to fill up a gap, limited to Bengal, in the
cultural history of India and Pakistan. As the author himself main-

tains, it affords *‘an introductory study in social history’ of Bengal,
and in accordance with the defimtion quoted by him {rom Trevelyan,

his “‘social history’’ includes sections on religion, literature, music,
architecture, art and painting. The book 1s divided into two parts,

the first part dealing with ““the new forces at work’ and the second
part narrating ‘ the life of the people™.

The period chosen by the author hetween *‘the initial con-

quest by the Mughals to Jah@ingir’s death’, is an arbitrary one. The
beginning and the end can hardly be maintained as “two landmarks™

in the political historv of Bengal, as has been assumed by the author.
Though Akbar's conquest introduced a new force into the political

life of Bengal, there was hardly any break inthe chaotic politicsof the
country that followed after the break-up ol the Suri empire. The

epoch-making change came [rom the day Dacca was made the Mu-

ghal capital. This date can possibly be regarded as the sheet-anchor
of future peace in Bengal. Jahangir's death did not mark the end

of this epoch,. The only important consideration is that [or this
period two valuable books are available, the Ain-i-Akbari and the
Baharistan-1-Ghaibi, both of which have been suitably utilised by

the author for his chapter on **Mughal Rule in Bengal®, in which
details of civil, military and revenue administration have been given.

The next chapter, “The Coming of the Europeans’’, starts long
before the appearance of the Mughals in the scene. Itadds no new

material to our knowledge on the subject. The bulk of the book
deals with the Hindu religious movement, social practices and common

ways of life, only two sections referring to the Mushims: section V11
of chapter 4, entitled *“The State of Islam in Bengal”, and scction

IV of chapter 6, entitled ““The life of the Muslims’’, the total number
of pages devoted to this topic being 11. The first Muslim section

is a bare resume of Dr. Enamul Huq's work, Vange Sufi prabhava,
and the second section adds a few more details from the Baharistan.

The sections dealing with literature, architecture, painting and music

have been vervy superficially treated. On Muslim architecture the
undatable Mughal water-forts in Dacca district have been referred
to, but the author does not know about the existence of a number

of contemporary monuments at Maldah, Sherpur and Ashtagram.
The period, chosen by the author, has been inadequately described,

and the sources available yet remain to be exhaustively analysed.

This is true both of the Hindu and Muslim *‘social history.™
Ahmad Hasan Dani.



“IBN AL-HARIRI WA MAQMATUHU” "
Dr. AHMAD SippiQr*

This work 1s the thesis of the author which he presented to
the University ol Allahabad for the degree of Doctor of Philosophy.

The book is a fine piece of Arabic literature and is perhaps
the first attempt to present a Ph.D. thesis in Arabic language after
the independence of the sub-continent of India and Pakistan.

The Magamzat of al-Hariri have always formed the part
of the Arabic syllabus in this sub-continent both in old scheme mad-
rasahs and modern universitiecs. The credit goes to Dr. Ahmad
Siddigi who has tried to give an exposition of a [ew magamait in the
light of the soical, cultural and economic conditions of the later Abba-
sid period when thev were composed. He has also discussed with
illustrations the merits and demerits of al-Hariri’s magamat. Thus,
the long-felt need ofl analysing the MAQ AMAT has to a great ex-
tent been fulfilled by the book under review. It is unanimously held
that al-HarirT made a successful attempt in imitating Abul Hasan
Ahmad known as BADIUZZAMAN. the wonder of the Time, and
in raising the art of MAQAMAT to perfection. The author there-
fore deserves congratulation for defending Hariri against some un-
healthy criticism advanced by a group ol scholars like al-Fakhri and
others. The contents of the book under review i1s as follows :(—

|. The preface-p.7 ; 2. The literary characteristics of the
Abbasid period, p.16; 3. Hariri—his birth and life, p. 12 ;
4. His qualities and manners, p.31 ; 5. His works and their
characteristics p.42 ; His verse, p.44 ; 7. Hs prose, P.59 ;
8. The history ol al-Magamat and the writers thereof, p.80
9. The Magamat ol al-Hariri, 110; 10. Philological peculia-
rities of the Maqgamat, p.119 ; 11. The delects of the
Magamat, p.150 ; 12. The style of al-Hariri in his Magamat,
p. 154 ; 13, Hariri’s Magamat as the mirror of the life of the
people of Basra, p.165 ;

14. A comparison between al-Hariri and al-Badi¢ p. 174;

h'

*Deptt. of Arabic & Persian, Allahabad University, India.
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15. The baseless criticism of the author of Kitah al-FaKhri on
the Maqamat of al-Badi® and al-Hariri, p.191] ;

16. The value of al-Harirl and his Maqgamait according to the
men of Arabic literature, p.216 ;

17. The influence of al-Harirl’s Magamat on the life and litera-
ture of the Arabs and on some foreign literature, p.228.

The book would hayve been most uselul and scholarly if the
learned author had followed the modern methods of research
in giving his findings in plain and simple language referring to early
sources directly and avoiding metaphors and similies in expression.
The author seems to haye insisted on calling al-Hariri *‘Ibn al-Hariri

steady in using this epithet. Authorities like al-Zamakhashari, Ibn
Zafar al-Razi, who admired the style of al-Harirl in his magamat,

always call him “al-Harlri’’ and never *“‘Ibn al-Harir

It is, again, curious that the sources like Abul Fida’s Tarikh
Baghdadi’s Khizanah, Haji Khalifa’s Kashl al-Zuniin and Suyati’s
Bughyah have not been mentioned by the learned author, and a
fiction like Zawal Baghdad by A. Halim Sharar has been inclu-
ded in the bibliography. Further, the quotations available in the
book are not always authentic and accurate (Clp.9lines:3,12,p.10,
to mention only a few). The categorical statement ol the author
that Hariri sold harir, silk, in his early age is doubtlul and not correct
as has been maintained by Dr. Serajul Haq in his article “Al-HarTrT”’
published in the Dacca University study, 1934.

Lastly, the book could have reasonably been condensed in a
smaller volume with considerably cheaper expense. It is expected
that due attention will be given in its second edition.

!
N
:

M. Saghir Hasan.

although early sources do not endorse his claim. Nor is he himsell

1
B e T I Iy - p—




R N EEmE CE B EE—

ASIATIC SOCIETY OF PAKISTAN.

T'he Asiatic Society of Pakistan was founded in 1951 as the
result ol the eforts of a group of scholars, headed by the great phi-
lologist Dr. M. Shahidullah, who found themselves by the circums-
tances ol the partition isolated [rom the advantages of such societies,
all of which remained in India. Dr. S. M. Husain, the then Vice-
Chancellor ol Dacca University—an eminent orientalist, lent his
support to the proposal to establish a sort of mother society co-or-
dinating and promoting the research in the lields of both Sciences
and Humanities, and at the invitation of Mr. Abdul Hamid, the
then minister of Education, Govt. of East Bengal, a group of about
[ourteen persons met at his residence on the 3rd September 1951 to
discuss the project. A committee consisting ol the foundation members
thereupon was [ormed to organise a society in the line of the old Asi-
atic Society ol Bengal. Its object, as determined, can not be better
put than in the words of Sir William Jones---*‘Study of Man and
Nature of Asia.” Thus the Society’s interest extends to the people
of Asia, not merely to the people in Asia, and the Narural history
of that continent. Whether one studies history, religion, philosophy
literature, philology, economics, political relationship, or one pur-
sues the geography, the soil; the environment, the archaeology, the
anthropology, the biology, the geology and other positive sciences
which throw light on any special feature of Asia, all these come under

the purview ol Asiatic Society ol Pakistan.

Although established and located in East Pakistan the Soci-
ety functions as a Pakistan Society and is not a rival to any organisa-
tion existng in West Pakistan. The Associations, so far established
there, have a special subject of study, like history, economics, politics,
sciences etc. : while the Asiatic Society of Pakistan is designed to
serve some what like a co-ordinating mother society, not because it
has given or intends to give rise to number of other specialised asso-
ciations but because it proyides a common platform to all the scholars,
engaged in different pursuits, who are cager to meet with others
working in the same field, profit by mutual discussion and at the same
time wish to impart their knowledge to others who are interested

in their subjects. The main function of the Society is to co-ordinate
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- . a
the various branches of research and to diffuse knowledge among

the interested persons. This society has no special organisational
connection with its namesake either in Calcutta or ‘Great Britain.

The then Governor, Malik Mohammad Firoz Khan Noon,
the Society’s patron, in his inaugural address at the first annual
general meeting held on 28th March, 1952, stressed the work the society
could do in continuing great traditions of the Asiatic Society founded

by Sir William Jones “‘the glorious product of Europes’ contact with
Asia’, and also in reviving in Pakistan the tradition of learning and
research on the lines of Mamun's Baitul Hikmah. “We may not
have library facilities such as those at Calcutta and in England....
But that need not stand in the wav of our making a heginning how-
ever humble. A voung country like Pakistan which seeks to build
up a modern state based on the rich heritage of Islamic civilization
must look into histrov as well as the present-day geographical condi-
tions and the potentialities and resources of the country—human
and material. It would also be interesting and instructive to know
our kinship or relationship with other human beings in the world,
to go back to the hoary past, and read what we can Irom the ruins
of Mohenjodaro, Harappa and the innumerable mounds that lie
scattered 1n this province, and to discover in what measure the
remains of the ancient civilizations of Babylonia and Sumer and the
cultures of the societies of Persia, China, Turkistan and India were
transmuted by the impact of the moral and spiritual values of Islam
to produce a new amalgam which is our proud heritage today in
Pakistan, shared no doubt, by many other countries of the world.”

In course of his annual address the first President of the So-

ciety Mr. Abdul Hamid spoke of the challenge which Pakistan
- had to face in the fields of intellectual achievement. ‘‘Independent

states had come and disappeared in the limbo of oblivion. Intel-
_Icctuhi and cultural contribution of abiding character alone had
made some nf them immeortal. If Pakistan is to have an honoured

_plam:: in th: comity of nations, she must make some contribution,
af;-::nrdmg to her special genius, to the common pool of knowledge.
sl do not see any reason - why the Pakistanis should fail to dis-

chargc this responsibility.’’

T ~ The Secretary’s first annual report however, could show
‘no_spectacular achievements. “The constitution of the society has

. bcm drafted and other rules framed. A tentative executive body has
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